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Islamic Relief South Africa thanks you for your loyal, generous support this Ramadan. 
May the auspicious occasion of Eid-ul-Fitr bless you with 

peace and bring joy to your heart and home. 

EID
MESSAGE
EID-UL-FITR is a time
of joy and anticipation of
the reward of Allah for a
month of fasting for His
sake.
We rejoice at Eid but

we should also  reflect on
the condition of Muslims
everywhere.
The ummah is besieged,

in various parts of the
globe, by great trials that
should urge us to seek the
mercy of Allah, fortified
by the discipline of the
fast in the sacred month.
Muslim Views pays

tribute to all our advertis-
ers and readers who sup-
port our newspaper. May
Allah reward you abun-
dantly and grant you His
grace in this world and
the hereafter.
Eid mubarak on behalf

of the staff and manage-
ment!

Sharief Hassan-Palekar
Managing Director,

Muslim Views

Imam Abdullah Haron was arrested 50 years ago, on May 28, 1969. To mark the day, two of his children, ex-detainees, family members, supporters and leaders of
 various religious groups gathered in front of Cape Town Central Police Station, then known as Caledon Square. This is where Imam Haron was held and questioned
after his arrest. Two of Imam’s three children (the eldest, Shamela Shamis, lives in the UK), were joined by (from left): Zainal Makda, Imam Haron’s niece; Imam Achmad
Cassiem, ex-political prisoner and close family friend; the Imam’s only son, Professor Muhammed Haron; Advocate Michael Donen, who appeared for a number of
 political prisoners during the apartheid era; Shaikh Sa’dullah Khan, who led the group in prayer; the Imam’s younger daughter, Fatiema Haron-Masoet; ex-political
 prisoner, Yusuf Patel; Brigadier Hansia Hansraj, station commander of Cape Town Central Police Station; Cassiem Khan, co-ordinator of the Imam Haron
 Commemoration Committee (partly obscured); Father Michael Lapsley, a social justice activist who lost his hand in a letter bomb attack by covert forces of the
apartheid regime; and Imam Dr Rashied Omar, imam of Claremont Main Road Mosque. In an address after the prayer, Brigadier Hansraj acknowledged that it was
through the  sacrifices of people like the Imam that she occupies a position where she can make a difference. Photo TOYER NAKIDIEN
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THIS edition of Muslim Views contains
two articles relating to allegations of
 ‘spiritual abuse’ against a renowned
 international Muslim preacher.
These articles call for some reflection on the
type of content we publish and the relevant
standards we apply when considering
 publication of such stories.
The substance of these stories, and that of
others we have published in the past, is
 unusual in that it  potentially affects the
 dignity and reputation of individuals.
Usually, we do not publish content that
 focuses on the wrongdoing of named
 individuals or the personal lives of public
 figures, unless this is justified by its public
 interest value.
This is the broad standard that is applicable
when considering publication of such stories.
In this respect, we rely on two main sources,
namely, a regulatory framework in the form of
the Press Code of the Press Council of
South Africa and the Islamic principle of
masalih al mursala.
Muslim Views is committed to the Press
Code, which covers, inter alia, guidelines on
gathering and reporting news; independence
of the media; privacy, dignity and reputation
and the protection of personal information.
The code also stipulates that the work of
media is ‘guided at all times by the public
 interest, understood to describe information
of legitimate interest or importance to
 citizens’.
The code imposes a standard that, inter alia,
is credible and worthy of the public trust,
strives for truth, avoids unnecessary harm
and reflects a multiplicity of voices.
In  addition, the code requires ‘sensitivity to
the cultural customs’ of their readers and
 independence by publishers and journalists.
The conduct of an individual or a collectivity,
like a business or an organisation, is of
 public interest when there is clear and
 compelling reason for showing how the
 public interest is undermined by such
 conduct.

We are confident that we are complying with
the requirement for this standard.
Similarly, we are confident that there is
 compelling affirmation by classical and
 contemporary Muslim scholars of the
 principle of masalih al mursala, which
 recognises the pre-eminence of goodness
and virtue – as opposed to evil and vice – as
the ideal of human conduct.
There is a striking distinction between the
South African Press Code, which is based on
secular democratic values, and that of
masalih al mursala, which is founded on
 Islamic values.
The latter recognises the sovereignty of
moral, ethical and spiritual conduct over
 public interest in the secular sense.
 Therefore, masalih al mursala imposes a
higher, more onerous, universal standard of
the ‘common good’ on a Muslim publisher
than on a publisher that embraces only
 conventional public interest secular values.
We are equally confident that our coverage
of content such as the articles referred to
above are consistent with the principle of
masalih al mursala.
It is in the application of both a secular press
code and an Islamic principle that an
 independent Muslim media organisation
must constantly assess whether content is
newsworthy, in the public interest and
 consistent with the principle that advocates
goodness and virtue over evil and vice.
And if goodness and virtue are potentially
subverted by the conduct of people and their
institutions then a Muslim newspaper has a
responsibility to publish appropriately.
The mission of Muslim Views is to use
 contemporary media to provide information,
comment and analysis and to advocate
 universal values and social justice.
And we are committed to doing so
 independently.
In fulfilling this mission, we carefully consider
the applicable guidelines that make adequate
provision for appropriate coverage of
 relevant stories in the public interest.
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MAHMOOD SANGLAY
THE visit of Nouman Ali Khan
to South Africa this Ramadaan,
as guest of Masjidul Quds, in
Cape Town, sparked
 unprecedented controversy.

The mosque’s invitation was
met with objections by a group of
29 Muslim activists concerned
about allegations that Khan is
guilty of misconduct in respect of
his dealings with women.

The group of activists consists,
inter alia, of academics and pro-
fessionals who are signatories to a
letter requesting the Masjidul
Quds committee to rescind their
invitation to Khan.

The mosque committee de-
clined the request, and Khan pro-
ceeded to present a programme
that was well received and well at-
tended throughout his stay in
Cape Town.

The objection of the activists to
Khan’s programme in South
Africa is essentially founded on
the position adopted by a panel of
six leading Muslims in the US and
Canada in 2017, under the leader-
ship of Imam Muhammad Magid,
executive imam of All Dulles Area
Muslim Society Center, in Vir-
ginia.

The other panel members in-
cluded Dr Ingrid Mattson, Profes-
sor of Islamic Studies at Huron
University College, Western Uni-
versity, in Canada and Dr Tamara
Gray, who has an academic back-
ground in leadership as well as
qualifications as an Islamic
scholar. Another academic on the
panel was Dr Altaf Husain, asso-
ciate professor in Social Work at
Howard University.

Two other professionals on the
panel were Aisha Al-Adawiya,
founder of Women in Islam, an or-
ganisation dedicated to social jus-
tice for women, and Salma
Abugideiri, a mental health profes-
sional and counsellor.

This panel issued a statement
on October 3, 2017, in which they
announced that they had engaged
with Khan and some of the
women who accuse him of serious
‘violations of trust, spiritual abuse
and unethical behaviour’. The
panel says that they ‘confirm’ that
the allegations are true and advise
Khan to seek the women’s pardon
and face justice.

The statement by the panel of
six follows the same conclusion by
another panel of four Muslim
scholars and leaders. Both panels
concluded that the allegations are
true and asked Khan to suspend
his preaching.

However, there was a break-
down in co-operation between
Khan and the panels. He resumed
his preaching in public not long
thereafter.

What followed was the extreme
polarisation of Khan’s supporters
and his accusers. For over a year,
there has been bitter online and
social media vitriol, largely from
Khan’s supporters over the world.

This is fueled by the public cir-
culation of nearly thirty screen-
shots reflecting personal social
media communication between
Khan and the women he had al-
legedly wronged. Khan’s accusers
argue that the social media posts
and the panel’s statement consti-
tute compelling evidence of his
wrongdoing.

This position is in stark con-
trast to that of Dr Mohammad
Akram Nadwi, of India, a re-
spected scholar and mentor of
Khan, who regards the allegations
and evidence against Khan as
‘flimsy and unspecific’.

Nadwi’s statement is also sup-
ported by 48 Muslim scholars and
clerics, mainly from the US.
Khan’s supporters generally treat
the allegations as defamatory and
they fiercely defend him. Some de-
nounce, in vile fashion, those who
support the allegations.

In a statement on his Facebook
page on September 22, 2017,
Khan explicitly denies the allega-
tions. Moreover, he makes several
counter-allegations of blackmail,
threats and harassment. He also
claims that he has evidence of
‘loads of explicit illegal activity’
against him and his company,
Bayyinah Institute.

The discourse remains ex-
tremely polarised. On the one
hand, there are serious allegations
of wrongdoing, and confirmation
that the allegations are true, by
two panels of reputable Muslim
leaders, academics and profession-
als.

On the other hand, there is em-
phatic denial of the allegations by
Khan, who enjoys the support of
dozens of other leaders and schol-
ars, as well as millions of loyal fol-
lowers worldwide.

It is important to note that no
criminal charges were brought
against Khan and that no court
has yet heard the matter. Also, no
formal finding in the matter was
ever made and the parties did not
have the benefit of due process.

And the evidence, much of
which is now exposed for public
consumption, was never examined
and tested before a properly con-
stituted judicial body. (And I will
deal with the role of the panel of
six presently.) Thus the drama and
histrionics we witness wherever
Khan has followers, is akin to a
trial by media and in the court of
public opinion.

The presence of Khan in Cape
Town this Ramadaan presented
Muslim Views with an opportu-
nity to request an interview so that
we could ask some key relevant
questions in the public interest.

For example, did Khan confess
that he had ‘inappropriate interac-

tions with several women’ as
claimed by the panel of six and the
group of four scholars?

(In his Facebook statement
Khan makes a generic plea for for-
giveness for ‘sins known and un-
known to myself and others’.
Given that Khan denies all the al-
legations, this generic plea, by im-
plication, is presumably not
directed at the women he had al-
legedly wronged.)

It is also important to know if,
at any stage, he recognised the au-
thority of the two panels that en-
gaged him. At what stage, and
why, did engagements with these
panels break down?

Would he agree, in the interests
of justice, to appear in front of an
independent Islamic tribunal that
will conduct a fair hearing in a
dignified manner without the the-
atrics witnessed thus far?

Everyone has a private life but
not everyone is a public figure. To
what degree, if at all, does Khan
accept that the private life of a
public figure – including his own
– should be subjected to public
scrutiny?

Muslim Views made sustained
enquiries, for over a week, to se-
cure an interview with Khan.
However, he did not agree to an
interview. Unfortunately, without
Khan’s direct response to ques-
tions, there remains ample room
for unwanted speculation and
drama.

Muslim Views also forwarded
questions to the panel of six. Was
there any formal process that led
to the constitution of the panel? If
so, what was that process?

Did the panelists do a check for
possible conflicts of interest in the
course of setting up the panel? For
example, Dr Altaf Husain on the
panel and Shaikh Omar Suleiman
are respectively president and vice
president of the Yaqeen Institute.

Shaikh Suleiman was an em-
ployee of the Bayyinah Institute
and Khan filed a lawsuit against
him for a million dollars at the
time the allegations against Khan
surfaced.

Did the panel have any judicial
or quasi-judicial standing at any
level in American society? What
legal and ethical framework did
they apply? Did they use any writ-
ten code of conduct and did they
produce any documented finding?
Did they examine and test the evi-
dence?

Can the panel explain, from an
Islamic legal and ethical frame-
work, why the identity of the ac-
cusers is being withheld? Has the
panel responded to any of Khan’s
counter-allegations?

Do they admit that it may be
necessary – if at all possible at this
stage – to call on another, inde-
pendent tribunal to adjudicate the
matter with the willing participa-
tion of Khan and the complainants
on a fair and reasonably open and
transparent forum?

Panel leader Imam Muhammad
Magid replied to Muslim Views on
May 14, saying they have no com-
ment. Once again, this compounds
the climate of speculation.

The allegations against Khan
are serious. The activists request-
ing Masjidul Quds to rescind their
invitation to Khan say the panel of
six found that ‘he had indeed ma-
nipulated women into secret sham
marriages and then attempted to
buy their silence or threaten them
if they called him out or put pres-
sure on him’.

The activists express concern
for the well-being of the women
with whom Khan is alleged to
have had inappropriate contact.
However, their unsuccessful at-
tempt to bar Khan from speaking
in South Africa has raised other
concerns, even among some of the
signatories.

At least two of the signatories
are of the view that in an Islamic
legal and ethical framework one
cannot compromise evidence and
due process. This means that, as
Muslims, we have a legitimate ex-
pectation of those advancing the
cause of the complainants – the al-
leged victims of spiritual abuse –
to disclose all the relevant facts of
the matter in order to effect due
process.

One signatory told Muslim
Views that he signed the letter be-
cause of what he regarded as valid
moral and ethical complaints
raised regarding Khan’s conduct.
However, he has reservations
about the activists’ reliance on a
progressive neoliberal approach
which is associated with the
#metoo movement. The signatory
believes such an approach rele-
gates the Islamic requirement for
evidence and due process.

Another signatory says many of
the activists in the Khan case ap-
pear to have adopted the #metoo
movement logic of diminishing the

importance of due process and an
evidence-based approach to mak-
ing a just finding in such matters.
This, he says, is not consistent
with an Islamic legal and ethical
framework.

He also expressed disappoint-
ment that the activists and
Masjidul Quds have missed an op-
portunity for meaningful conver-
sation about their differences on
this contentious issue. He is hope-
ful though that it is still possible to
obtain consensus, specifically on
the principle of the imperative for
evidence in disputes of this nature.

In addition, he is of the view
that local Muslim community or-
ganisations and institutions must
sustain a commitment to embrac-
ing the ethos for respectful dis-
agreement on any issue in future.

A pioneering US-based project
called In Shaykh’s Clothing (ISC)
was launched in 2017 to address
the problem of spiritual abuse by
educating and empowering com-
munities to confront it. Danish
Qasim*, the founder of ISC, has a
background in Islamic Studies and
Fiqh. He is currently pursuing
doctoral research in spiritual
abuse.

This month ISC launched their
code of conduct for Muslim lead-
ers, which covers aspects like mar-
riage, finances, harassment,
exploitation and children.

The code is in the form of a
contract, is intended to have legal
effect and is envisaged as part of a
broader mechanism of accounta-
bility for Muslims in positions of
leadership.

Qasim says, with reference to
the Khan case, that the statement
by the panel of six does not in-
clude a clear accusation or evi-
dence. As such, one cannot expect
organisations to treat the state-
ment as a conviction.

He adds that the allegations of
‘violations of trust, spiritual abuse
and unethical behaviour’ are
vague and ambiguous if specific
instances of each are not cited.

Danya Shakfeh, attorney and
ISC co-founder, says in an article
on lessons from the Khan case that
the matter in the US was ‘grossly
mishandled’.

She arrived at this conclusion
after carefully considering the var-
ious social factors, evidence, ve-
racity of the claims, politics, covert
manipulation and morality.
* Qasim manages the online
 platform https://inshaykhscloth-
ing.com and works with all
faiths.

Page 3: Our editorial•
 comment.
Page 4: Spiritual abuse – the•
violation of an amanah, by
Professor Sa’diyya Shaikh

Nouman Ali Khan case was ‘grossly mishandled’

Danish Qasim, of California, USA, is the founder of In Shaykh’s Clothing, a
 project launched in 2017 to confront spiritual abuse.
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The code is in the form of a
contract, is intended to have
legal effect and is envisaged

as part of a broader
 mechanism of

 accountability for Muslims
in positions of leadership.
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PROF SA’DIYYA SHAIKH
NOUMAN Ali Khan, the
 American religious celebrity, was
invited as the Ramadaan speaker
by Al-Quds Masjid despite
 objections raised by a number of
local Muslims.

Khan has been mired in contro-
versy from 2017 for grooming of
women followers, persuading
them into secret marriages, send-
ing crude sexual messages and
shirtless selfies, then attempting to
bribe and coerce women into si-
lence, and transferring large assets
just before filing for divorce from
his longstanding wife and mother
of his seven children.

An invitation to Khan, despite
his sexual improprieties and abuse
of spiritual authority has opened
up a long overdue conversation
among Muslims. The responses re-
veal some deep problems that need
readdress if we seek to be an ethi-
cal ummah.

Some people invoke the hadith
that a Muslim should conceal the
faults of another, and hide people’s
sins and failings. Others suggest
that we should each bear in mind
our own transgressions and sin,
and so forgive others that we
might be forgiven. And then there
are those who have been conspic-
uously silent.

The first two responses draw
on a powerful current of compas-
sion in Islam. However, these re-
sponses are misdirected and
harmful within the context of
powerful religious men abusing
their authority in a broader social
setting characterised by gender in-
equality.

Indeed, when other human be-
ings are being harmed through the
sins of such a person, we are not
meant to conceal their transgres-
sions. We, in fact, become party to
that transgression by doing so.

Secondly, when we invoke a
forgiveness narrative without so-
cial accountability, we have re-
neged on our divinely ordained
responsibility to persistently stand
up for justice as witnesses to Allah
and we neglect the Quranic call to
believers ‘to enjoin the good and
forbid evil’.

It is clearly established within
our tradition that when you have
infringed on the rights of others,
you have to seek their forgiveness
before Allah will forgive you. An
Islamic conception of justice there-
fore demands accountability.

Repentance and forgiveness is
not simply between a believer and
God when this believer has dam-
aged another human being.

There is no short circuit in spir-
itual accounting so when we hear
a general reminder to forgive oth-
ers so that you might be forgiven,
this is in fact a manipulative call to
grant perpetrators of abuse a free
pass.

Violations by religious leaders
are unique in that they are gifted
with a special amanah or a trust:
they hold in their hands some of
the deepest spiritual aspirations of
those who receive their teachings
and counsel.

Their jamaah invests faith,
hope, vulnerability and desire for
the pleasure of God in the guid-
ance of such leaders. This is a sa-
cred trust.

Indeed, with great power comes

great responsibility, and when one
stands at the threshold of guiding
people to the Quran and the
straight path then the responsibil-
ity for ethical conduct is manifold.

Why? Because there is so much
destruction when a person who is
meant to usher believers to the
straight path actually defiles that
path, when he makes crooked and
ugly that which is meant to be a
path of beauty and truth.

Spiritual abuse constitutes a
corruption of the power associ-
ated with religion and God. A re-
ligious leader who exploits a
position of care and guidance en-
trusted to him to satisfy his lower
self is committing a serious spiri-
tual and social violation.

He is infecting and polluting
the experience of the Holy (al-
Quddus) for a believer. The dam-
age to women when a religious
leader engages in sexual predation
is enormous – there is often misdi-
rected shame, guilt and alienation
from the very source of all that is
good.

Some simply walk away from
the faith. So when we choose to
hide the faults of an abusive reli-
gious teacher or remain silent in
the face of injustice and abuse, we
are complicit in such abuse.

When we say it is not our busi-
ness to judge Nouman Ali Khan,
that his talks inspire us to better
understand the Quran, we need to
pause and reflect on what we are
saying more carefully; hypocrisy,
abuse and genuine understandings
of the Quran cannot live together
in one human heart.

Ours is a deen of integrity. You
cannot teach one thing and con-

duct yourself in a diametrically
opposed way. The Quran has a
name for such people who are
squarely condemned: munafiqoon
(hypocrites).

The way we live our deen is
deeply connected to power and
politics. Despite our pride in living
in a democracy and our joy in
being Muslim, we have to recog-
nise that our society is profoundly
unjust.

Sadly, within our very commu-
nities women are being abused,
and sometimes this abuse is
couched in religious terms in a va-
riety of situations.

Sabr is invoked in times of mar-
ital abuse to not impugn the repu-
tation of religious men. Fitnah is
weaponised against those calling
for accountability and justice
against abusive men.

As a community, we have for
too long protected the powerful at
the expense of those who have
been oppressed and violated, and
we will be called to account for
this by our Creator.

So to those religious organisa-
tions who chose to be silent but re-
fused an invitation by the
Gatesville Masjid to attend their
dinner for Nouman Ali Khan, or
who refused to host him, you have
travelled half the journey but there
is still a road ahead. Silence is not
enough as it ends up in complicity.

To our esteemed ulama: please
listen to the stories of women as if
you are listening to the stories of
your own daughters and sisters.
Begin the courageous and difficult
conversations on spiritual abuse
and gender justice within the
ulama fraternity. Ethical and spir-

itual integrity demands that you
take on this amanah fully.

Change is afoot, with a younger
generation courageously address-
ing social justice issues. The na-
tional MSA union distanced itself
from the Cape MSA chapter who
hosted Nouman Ali Khan,
squarely standing against the
abuse of women by religious lead-
ers.

Minhaj Jeenah, delivered a
lucid critique in his khutbah talk
at Claremont Main Road Mosque
(CMRM), entitled ‘Towards a
rupture of Islamic patriachy’
(available on CMRM FB page).

CMRM has as a consequence
of current debates initiated possi-
bly the first official sexual harass-
ment policy for its congregants
and leadership as well as a policy
on platforming speakers, which
will henceforth apply in selecting
future speakers at the masjid.

More globally, an American
Muslim organisation called ‘Fac-
ing abuse in community environ-
ments’ provides tools and
resources addressing the account-
ability gap by abusive Muslim re-
ligious leaders, inspired by the
hadith, ‘Allah does not punish the
individuals for the sins of the com-
munity until they see the evil
spreading among themselves, and
while they have the power to stop
it, do not do so.’

Let us together usher in this
new spiritual dawn of integrity,
dignity and social justice within
our community.
Sa’diyya Shaikh is associate
 professor and head of depart-
ment of Religious Studies at the
 University of Cape Town.

Spiritual abuse – the violation of an amanah: rethinking Muslim gender ethics
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SHAIKH SA’DULLAH KHAN
WE are blessed to have witnessed
another month of Ramadaan; a
month of earnest prayer, of
 seeking forgiveness and of
 focusing on pursuing
 righteousness.

It has been a month of in-
creased generosity, of controlling
our negative urges and emotions;
indeed, a month for heightening
our capacity to improve ourselves
and the world around us.

The question is: have we
emerged from the month of Ra-
madaan with better personalities
and stronger character?

Are we confident of our ability
to subordinate our desires to our
higher values, our actions to sin-
cerity, our emotions to our intel-
lect and our hearts to our faith?

Self-evaluation
Let each one of us open the

book of our individual muhasabah
(self-examination) and reflect as to
what was achieved through the
month of Ramadaan.

What benefits were derived?
Which behaviours were adjusted?
What good practices have been
adopted?

Which bad habits have been re-
linquished?

Which faults have been elimi-
nated?

How did the prayers and fast-
ing of Ramadaan influence our at-
titudes and  perspectives? How
has it improved our relationships
with Allah, our families, friends
and neighbours? How did it affect

our bodies, our hearts, minds and
souls? How has it enhanced our
consciousness and elevated our
spirits?

Rejoicing at Eid
In celebrating Eid-ul-Fitr, we

are rejoicing at the accomplish-
ment of an ibadah (worship)
which required us to abstain from
the three fundamentals of life –
food and drink (necessary for
daily survival), as well as intimacy
(which facilitates the perpetuation
of the human race).

We have done this mode of
worship unquestioningly, for a
whole month.

So, on the auspicious day of
Eid-ul-Fitr, Muslims should be
ready to engage the year that lies
ahead with renewed strength, ded-
icated fervour, enthusiastic zeal,
greater understanding, clearer in-
sight and universal goodwill.

Are we not aware?

As we are concerned about our
own individual well-being, we
should never forget that we are
part of a larger family of humanity
and a global fraternity of believers,
the ummah of the Final Messenger
(SAW).

We should always be conscious
of the rights of all people and
never be forgetful, particularly of
the plight of our Muslim brothers
and sisters wherever they may be
in the world. We are duty bound
to be concerned about the situa-
tion of the ummah.

As we emerge from a month of
heightened consciousness, we need
to contemplate the reality of the
world around us, a world seem-
ingly filled with strife and struggle.

We are aware of the ongoing
oppression of our Palestinian
brothers and sisters in Palestine
under Zionist occupation.

We are aware of the struggles of
the people of Kashmir under bru-
tal Indian domination.

We are aware of the plight of
the Rohingya Muslims (in Myan-
mar/ Burma) who have been de-
scribed by the UN as the world’s
most persecuted people.

We are aware of the ongoing
strife in Syria and the war between
the richest Arab countries and the
Arab world’s poorest country,
Yemen – a bloody war which is
now the scene of the world’s
largest humanitarian crisis.

Plight of the Uighurs

We are aware of Chinese in-
ternment camps in the Xinjiang re-
gion, where over a million Uighur
Muslims are being incarcerated
and punished for their faith under
the pretext of ‘re-education’ but
are actually being forced into
brainwashing programmes.

They are being kept apart from
their families, their children and
tortured to forget their identities
and denounce their religion.

We are well aware of the cruel
realities faced by our fellow Mus-
lims in China but where are the
voices of denunciation by Muslim
leaders?

When will the heads of Muslim
majority countries put morality
before money, human rights be-
fore greed, goodwill before per-
sonal power interests, and speak
out against what is becoming the
modern world’s largest campaign
of ethnic cleansing?

Where is the resolution from
the 53 Organisation of Islamic Co-
operation (OIC) nations which de-
scribes itself as the ‘collective voice
of the Muslim world’ and prom-
ised it ‘would address the legiti-
mate concerns of Muslims around
the world’?

Continue the 
spirit of Ramadaan

As we celebrate Eid, realise that
we have imbibed desirable man-
ners such as humility and forgive-
ness during Ramadaan.

Do not then spoil that away
with arrogance, self-righteousness
and harshness.

We have been generous during
Ramadaan; let’s not then withhold
our generosity after Ramadaan.
We have been conscious of the
needy and the downtrodden; let us
not now forget the oppressed of
the world.

Let the day of Eid-ul-Fitr be an
opportunity to cleanse ourselves
from grudges and suspicion.

Let it be an occasion for elimi-
nating rancour and hatred.

Let it be a time of renewed
kindness to dear ones.

Let it be a time for fostering
love among Muslims and empathy
for humanity.

Let us conscientise ourselves
with the responsibility of doing
what is right and focusing on what
is important.

Let us do it with affection and
compassion.

Eid mubarak!
Shaikh Sa’dullah Khan is the CEO
of Islamia College, Cape Town.

Eid: invigorated with heightened capacity

Shaikh Sa’dullah Khan.
Photo SUPPLED

We should always be conscious of the rights of

all people and never be forgetful, particularly of

the plight of our Muslim brothers and sisters

wherever they may be in the world.
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MOULANA 
KHALIL HENDRICKS

THE mosques around Cape
Town reverberate with the
 takbeer in an unmistakably local
tune – ‘Allahu Akbar, Allahu
Akbar, Allahu Akbar, la ilaaha
illa Allahu, Allahu Akbar, Allahu
Akbar wa lillaahi al-�amd …’

As these beautiful words find
expression, it is as if time stands
still with the past and present con-
verging into one timeless moment
stretching from our childhood to
the present day.

We recall the faces of our loved
ones on Eid; our fathers wearing
their pristine thobes, our mothers
preparing the Eid breakfast, our
siblings dressed in their new Eid
outfits.

We recall those who were once
with us but no longer are.

For any Capetonian who has
been abroad on Eid morning, the
palpable longing for home is espe-
cially acute on this day.

We have come to the end of yet
another Ramadaan, yet another
fast. Eid-ul-Fitr is the celebration
of this end. The word ‘fitr’ is de-
rived from the verb ‘fa-ta-ra’
which means ‘to cleave or break
apart’ as it is on this day that Mus-
lims around the world celebrate
the conclusion of the fast of Ra-
madaan.

‘Fa-ta-ra’ also has another pro-
found meaning and that is ‘to cre-
ate, to bring into being’.
Ramadaan is thus the month
where the old has been cleaved

apart, and the new emerges to
once again experience yet another
derivative from fa-ta-ra, which is
the fitrah, our innate primordial
nature.

This day of Eid is the celebra-
tion of this rebirth as the scales of
our being have been rebalanced
through stilling our lower self and
polishing the spiritual heart that
houses the consciousness of our
Creator.

At this moment, as the takbeer
echoes through our memories, we
make a choice whether to main-
tain this noble, elevated state or to
once again debase ourselves and
abandon all that has brought us

closer to Him.
In a world increasingly beset

with injustice, greed and oppres-
sion, it is only those who maintain
inner rectitude who are able to
truly project the polished mirror
of their inward states and set right
the outer.

It is through the Divine Wis-
dom that the verse that follows
immediately after fasting is, ‘Do
not consume another’s wealth un-
justly and bribe rulers so that you
may consume a portion of the
wealth, sinfully and knowingly.’

This placement emphasises that
the spiritual dimension of Ra-
madaan, essentially striving to ful-

fil God’s rights upon us, is seam-
lessly  intertwined with fulfilling
the rights of others in justice and
fairness.

This is especially relevant to
South Africa as endemic corrup-
tion threatens the very continuity
of our society and has dispos-
sessed millions of the most vulner-
able of their rightful share, socially
and economically.

This grotesque dispossession is
only done by those who lack com-
passion and integrity. The perpe-
trators of this great injustice have
certainly strayed far from their fi-
trah. The general electorate, and
especially the youth, have shown
their growing disillusionment with
those who vie for power by stay-
ing away en masse in the recent
elections.

As the words ‘Allah is Greater,
Allah is Greater’ stir our hearts,
we renew our determination to
rise and establish His justice, for
His justice will always prevail and
‘verily, God does not love those
who oppress’.

Vicegerency requires that we, as
the South African community,
raise our voices and hold those
who occupy positions of power
accountable. Our legacy has been
the struggle against injustice and
our inspiring belief is the prophetic
saying that the ‘greatest jihad is a
word of truth before the unjust
ruler’.

Eid-ul-Fitr is also the culmina-
tion of a month in which we wit-
ness a massive outpouring of
charity by Muslims. As we partic-

ipate in these blessed acts of gen-
erosity, we feel the renewed
strength of taking ownership of
our community and reaching be-
yond the I to the other.

To truly instil lasting change in
society requires each of us to com-
mit our lives and means to the
service of our community and to
abandon the aggrandisation of the
self.

Placed within the verses of fast-
ing, Allah addresses both husband
and wife saying that ‘they are gar-
ments for you and you are gar-
ments for them’. Hence,
Ramadaan serves as a time for re-
newal of the family, the bedrock
within our communities, and Eid
further rejuvenates these bonds.

Arresting the growing disinte-
gration of the family unit requires
us to beautify ourselves inwardly
and to radiate this loving beauty
to those who very intimately share
our lives.  Through this striving,
we are able to nurture resilient and
thriving homes that serve as sta-
ble, safe havens in troubling times.

Finally, at the very centre of the
verses of fasting, Allah exhorts us
to call upon Him saying, ‘Indeed,
I am close. I respond to the call of
the caller when he/ she calls. So let
them call upon Me and let them
have faith in Me in order that they
may be guided.’

With this divine invitation we
call upon al-Mujeeb, the one who
responds, to guide our hearts,
bless our actions and accept us
into His Eternal Grace.

Eid mubarak!

Ramadaan, a time of inner renewal

The writer, Moulana Khalil Hendricks, is the director of Mizan Institute, an Arabic
and Quran studies institute, and the director at the InLight Foundation – an NGO
development and training institute. Photo SUPPLIED
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Wishing you and your families a blessed Eid!

Eid Mubarak

SADIQ TOFFA
‘THE community spirit of 
Bo-Kaap as described in many
historical studies has been carried
through the last two centuries by
generations of families residing in
the area. The protection of
 religious, cultural and
 architectural heritage of the area
is at the fore of community
 concerns.’

These are the opening words of
the Government Gazette Notice of
April 30, 2019, where 19 places
across Bo-Kaap, Cape Town, were
declared national heritage sites by
the Department of Arts and Cul-
ture.

They include six mosques, three
schools, four historic homesteads
and six open landscapes.

This large number of concur-
rent declarations is unique and un-
precedented in the history of
post-apartheid South Africa.

Heritage is activated when
there is a sense of imminent threat
to the survival of a people or a
place.

In Bo-Kaap, what is under
threat is the inter-generational
transmission of cultural knowl-
edge, its religious life and its archi-
tectural heritage.

Under this wide ambit, heritage
has become a political keyword
for the negotiation of identity, ac-
cess to resources and the wielding
of power.

Threats to Bo-Kaap have
largely been one of displacement
and colonisation along its borders.
The South Asian academic and ac-
tivist Harsha Walia uses the term

‘border imperialism’ to signal to
us who ought to matter and who
ought not, who is enriched and
who is dispossessed by economic
growth, and who belongs in the
city versus who does not.

Borders confine, enclose and
exclude a group.

They also lay claim to space
and determine who is an insider
and who is an outsider.

Borders are neither natural nor
apolitical.

Rather, they are artificial con-
structions unjustifiably inscribed
upon land and bodies through vi-
olence.

Border zones partition not only
space but also people and races.
Bo-Kaap’s borders became for-
malised under the Group Areas
Act, where an apartheid buffer
strip was instituted to separate
‘Malay’ and ‘coloured’ population
groups from the colonial white
city.

These borders have proven to
be adaptable and resilient, where
the apartheid buffer strip has
transformed in the post-apartheid
era into an onslaught of high-rise
gated developments that has dis-
rupted the character and culture of
the area.

These new borders take the
form of fenced-in back streets,
locked up public spaces, gated
communities and developments
that promote economic exclusion

and social polarisation.
These are new and unpre-

dictable modes of dispossession
that must be understood alongside
centuries-old processes of coloni-
sation that continue to shatter
communities and alienate individ-
uals today.

Islamic heritage as colonial and apartheid redress

A total of 19 sites in Bo-Kaap, including mosques, schools, homes and open spaces were declared national heritage sites on April 30, 2019. This large number of
 concurrent declarations is unique and unprecedented in the history of post-apartheid South Africa. Important questions that arise are: How was this achieved? Why
now? What has been lost and won? And who belongs? Photos SADIQ TOFFA

CONTINUED ON PAGE 11
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To speak of border imperialism
is to speak of capitalist exploita-
tion, racial hierarchy and class di-
vision that pushes us to make the
necessary connections that borders
have with Western and neoliberal
worldviews, racism, dispossession,
displacement, patriarchy and, ulti-
mately, empire.

The borders of Bo-Kaap have
thus maintained a 21st century
colour-line. Racial capitalism
helps us to understand how com-
munities become divided from
each other in the name of eco-
nomic and political survival,
where divisions between insiders
and outsiders under a racialised
regime of global apartheid are
mirrored at the local, daily level.

Border imperialism helps us to
understand how borders are de-
ployed as mechanisms for uproot-
ing and segregation. Today,
gentrification in Bo-Kaap has be-
come the primary instrument of
social displacement, cultural trans-
formation and economic exclu-
sion.

The precondition for gentrifica-
tion is twofold. It depends upon
sustained and wilful neglect and
disinvestment by state and private
actors, creating an artificially de-
pressed local market ripe for ex-
ternal capital reinvestment.

It also depends upon the violent
expulsion of the ‘ugly’ face of
poverty. Driven out by coercion,
intimidation and abandonment,
the forced removal of Bo-Kaap’s
two informal settlements in 2015,
known as ‘the Farm’ and ‘the
Kraal’, opened the way for the es-
calation of gentrification in the
neighbourhood, with high-rise de-

velopments such as ‘40 On Lion’
and ‘117 on Strand’ on its borders.

This devastating event for the
families affected by the removal is
a blight on Bo-Kaap in the post-
apartheid era, much as District Six
had been a generation earlier. The
Wash House Quarry, the former
home of the Kraal, is now a na-
tional heritage site.

We must celebrate our achieve-
ments but also learn from our fail-
ures. It asks us profound questions
about who has been uprooted,
who should be able to stay, who
should have a say, and, ultimately,
who belongs?

The declaration of national her-
itage sites in Bo-Kaap also begins
to challenge prevailing ‘regimes of
truth’ as purported by pejorative
narratives about the history and
character of the ‘coloureds’ and
the ‘Malays’.

The experience of slavery, colo-
nialism and apartheid has bonded
Muslims to this land. Our strug-

gles have contributed to the emer-
gence of a nation, to democratic
freedoms and provided the earliest
model of religious tolerance and
coexistence.

More broadly, it provides open-
ings to new research and under-
standings about the contributions
of Islam to the emergence of West-
ern civilisation, both locally and
globally, and that science and civil-
isation are the products of hu-
mankind as a whole.

This true image of history must
be shown and nurtured to our
youth in their educative years,
which would contribute to histor-
ical and social justice.

With Bo-Kaap first nominated
for national heritage status in
2003, it would take another 16
years for the declaration to be con-
firmed. This prolonged process
was partly the result of institu-
tional incapacity and obstruction,
and, partly, division from within
the community.

This would change in late 2018
when the South African Heritage
Resources Agency (Sahra) estab-
lished a Bo-Kaap Stakeholder
Forum.

This is a collective of 10 organ-
isations representative of Bo-Kaap
and the wider Muslim community
under the facilitation of the state
through the agency of Sahra.

The stakeholder forum is an
unprecedented structure for Bo-
Kaap where often-opposing
groups with divergent views were
seated around a table together for
the first time to set aside their dif-
ferences, to listen, learn and work
together toward a common proj-
ect.

From the forum, a smaller task
team was established to nominate
sites for declaration.

This successful model of co-
leadership between government
and the community was a support-
ive model of capacity-building,
able to execute complex legal and

administrative processes, with
each group having its own respon-
sibilities and accountabilities to
each other.

The task team provides for a
mechanism where power is shared
and representatives of communi-
ties are empowered to participate
with government in developing,
implementing, and evaluating her-
itage policies.

It gives assurance that there is
representative and transparent de-
cision-making that supports social
equity, social justice and respect
for minority viewpoints.

Co-management is a participa-
tory process of collective owner-
ship and governance of heritage
resources that is people-centred
and community oriented.

The declaration of the first 19
sites formed Phase One of the dec-
laration process.

There is now Phase Two that is
currently underway to declare a
second round of sites, including
karamats, mosques and other sites
of heritage significance.

The continuation of this
process is one that centres dignity
in research and activism, undoes
border imperialism and advances
decolonisation.

Bo-Kaap, with the founding
ouliyah of Islam at the Cape, com-
munity and places of worship, is
the heartland of Islam in South
Africa.

The heart is that which turns
and also returns to the Creator,
making heritage an innately Is-
lamic principle where remem-
brance is a form of ibadah and a
pathway for the future. 
Sadiq Toffa is an architect and
anthropologist based at
 University of Cape Town and is a
trustee of the Tana Baru Trust.

Driven out by coercion, intimidation and abandonment, the forced removal of ‘the Kraal’ informal settlement in Bo-Kaap on
September 11, 2015, (left) resembled the methods of removal of District Six a generation earlier, and was a key to enabling
the escalation of gentrification of the area, coinciding with the breaking ground of the 117 on Strand development, just
 metres away (right). Photos SADIQ TOFFA

CONTINUED FROM PAGE 10
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THE Economist magazine,
 investment firm Goldman Sachs
and the South African
 Communist Party all see strong
support for President Cyril
Ramaphosa at the polls in the
May 8 elections as the best way
forward for South Africa.

The standard argument for this
position takes the view that
Ramaphosa is the only viable
buffer against the avarice, author-
itarianism and, in some cases, out-
right chauvinism, of the predatory
nationalists in the ANC and the
EFF.

It is undeniably important to
put a stop to the looting that
marked the years under then pres-
ident Jacob Zuma, along with the
descent into crude forms of chau-
vinism and, particularly in
KwaZulu-Natal, the routine mo-
bilisation of political violence.

But Ramaphosa is a billionaire,
one of the people whose personal
fortunes have benefitted the most
from the compromise that saw the
ANC – which had won a global
moral victory but failed to mount
a serious military campaign
against apartheid or to sustain
popular power after the transition
– take state power in 1994.

Ramaphosa’s understanding of
the world is, in many respects,
now typical of that class, what the
Occupy movement in the United
States called ‘the one per cent’.

He is as much a Davos man as
French president Emmanuel
Macron or former British prime
minister Tony Blair.

Cleaning up the state and
restoring the basic integrity of

some of its institutions would, of
course, be welcome.

But it is not, on its own, enough
to start to address the conditions
that allowed for the predatory and
authoritarian project that cohered
around Zuma to win control of
the ruling party – and then the
state – in the first place.

Going back to things as they
were before Zuma’s ascent to
power is not a politically viable
option.

The only alternative to those
who exploit the massive racialised
impoverishment and exclusion in
our society for their own ends is a
project that offers a genuine route
to a more just society.

That requires both ideas for vi-
able alternatives and the develop-
ment of the social forces to
support the realisation of those
ideas.

Ramaphosa has neither. He is,
to put it plainly, utterly bereft of
both.

Across the planet, candidates
that supported the neoliberal elite
consensus that crashed and
burned in the financial crisis of
2008 are now unelectable.

The advantage has rapidly
shifted towards the Right, and to
forms of politics that incite and
pander to people’s crudest preju-
dices to turn ordinary people
against each other while handing
an ever greater share of the collec-
tive wealth over to the billionaire
class.

Where there are real prospects
of effective opposition to the hor-
ror of figures like Brazil’s Jair Bol-
sonaro, America’s Donald Trump,

India’s Narendra Modi and, closer
to home, Rwanda’s Paul Kagame,
they come from the Left, and the
promise to mobilise popular or-
ganisation to empower the state to
share the collective wealth of hu-
manity on a more equitable basis.

This is why, for instance, Bernie
Sanders, and not Hillary Clinton,
would have been the correct Dem-
ocratic candidate to run against
the Republican Trump in the
United States.

South Africans are often insular
and obsessed with our own pain
and its particularities. And we cer-
tainly do have some particulari-
ties.

The history of national oppres-
sion and the hegemony won by a
national liberal movement, for in-
stance, means that deeply conser-
vative figures such as Zuma often
mask themselves in elements of the
language of the anti-colonial Left.

The EFF can engage in the most
atrocious kind of public sexist in-
timidation, along with other forms
of chauvinism, and still be called
progressive.

But our society was fundamen-
tally shaped by colonialism, a
global project, and much of our
economy remains in the hands of
global capital.

We are not an island apart from
the rest of humanity.

No society in history has been
able to sustain the mass unem-
ployment that has been visited on,
in particular, young black people
in South Africa.

No society on the planet can
prosper in the world to come with
the atrocious education that is

foisted on most of our children.
No society can endlessly endure
the kinds of violence that are a
routine feature of life for the ma-
jority in the country.

We inhabit as clear a case as
any of what Frantz Fanon called
‘non-viable society, a society to be
replaced’.

Ramaphosa and many of his
backers assume that we can re-
store things to the way they were
before Zuma disrupted the post-
apartheid settlement.

The Economist and Goldman
Sachs seem to think that we are
the one country where the liberal
order can be restored.

We are not.
Even if Ramaphosa were to ac-

quire the sort of power within the
ANC that would allow him to
drive his agenda effectively, we
would remain a non-viable society
with millions of people locked out
of opportunity.

The inevitable result of that is
profound disruption of business as
usual.

We cannot make easy assump-
tions about the character of that
disruption.

Radical disruption can,
whether via some charismatic
charlatan talking up a good game
on television or some kind of rup-
ture in the streets, move in very
dangerous directions. Already
xenophobia, a key ideological
touchstone for much of the Right
around the world, is rapidly being
normalised in our politics.

We require, and with far more
urgency that most other societies,
a genuinely progressive alternative

to a discredited liberal consensus.
We require that the wealth of

this society be understood as the
property of the people as a whole
and redirected not to a cynical and
rapacious counter-elite but to
where it can alleviate want and
suffering most effectively, and un-
leash human potential most effi-
ciently.

We need inclusive, safe and
beautiful cities, with glorious
parks that can be enjoyed by all.

We need schools in which every
child can enjoy sport and music,
and learn what they need to learn
to be able to thrive in a rapidly
changing world.

We need streets on which
women can walk, linger and laugh
in safety.

We need to take deliberate and
effective measures to oppose the
racism that continues to fester and
reproduce itself a quarter of a cen-
tury after first post-apartheid pres-
ident Nelson Mandela was sworn
into office.

Ramaphosa does not provide a
viable and sustainable alternative
to the altogether grim forms of
politics that cohered around
Zuma and now seek other cham-
pions in and out of the ANC.

This is not the time to abandon
aspirations for a genuinely demo-
cratic and egalitarian society.

On the contrary, the imperative
of the moment, a perilous moment
to be sure, is to recover the
prospects for a genuinely emanci-
patory alternative.
This article was first published by
New Frame
(www.newframe.com)

Now is the time for an emancipatory alternative
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THE new Toyota Corolla and
RAV4 have both secured a top
five-star rating in Euro NCAP’s
independent safety testing
 programme.

The cars performed strongly
across the board in the protection
given to adult and child occupants

and to ‘vulnerable road users’,
such as pedestrians and cyclists, as
well as the effectiveness of the
Toyota Safety Sense active safety
systems (applicable to RAV4 VX
models locally).

The scores achieved in each test
category are listed alongside:

The scores in each category for
Corolla and RAV4, respectively,
were:

Adult Occupant: 95% and
93%;

Child Occupant: 84% and
87%;

Vulnerable Road Users: 86%

and 85%; and
Safety Assist: 77% and 77%.
The crash test results also

demonstrate the ‘designed-in’
strength of the Toyota New
Global Architecture platforms on

which the models are built, help-
ing to maintain the integrity of the
cabin in the event of a collision.

Top ratings for Toyota as new Corolla and RAV4 excel in Euro NCAP safety testing

The Toyota Corolla (left) and the Toyota RAV4 (top) have performed strongly in
the safety tests by Euro NCAP’s  independent programme. Photo MOTORPRESS

CONTINUED ON PAGE 15
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THE AWARD-WINNING OPEL COMBO VAN
Why choose the Opel Combo Cargo Van to be your business partner? 
It’s Exceptionally Versatile!

A Fleet Manager’s purchase 

decision is based on Return on 

Investment (ROI) with Total Cost 

of Ownership (TCO) the ultimate 

solution sought. The Opel Combo 

fully meets these requirements and 

is available in Standard and LWB 

configuration.

The 1.6 turbo diesel engine is 

more efficient – fuel combustion is 

15 to 20% less with a combined fuel 

consumption of 5 L/100 km. The 

overall lower running costs and CO2 

emissions produced is lower – an 

environmentally friendly choice for 

your business.

It keeps the driver and passenger 

road-safe and comfortable with Airbags, 

3-Point Seatbelts, Hill-Start Assist, ABS, 

EBD and ESP + Air-Conditioning, 

and offers maximum protection for 

your valuable cargo and equipment 

in the alarm-equipped, enclosed 

shell –  an integral part due to 

blacked-out windows, remote- 

controlled central locking, interior 

electronic rear door lock and an 

anti-theft immobiliser.

The exterior shape also offers 

substantial potential for branding on 

the exterior – your moving billboard 

on the road!

It offers up to a massive 4.4 

maximum cubic metres of load 

space – the lower load floor height 

allows for efficient and easier  

maneuvering of goods and equipment 

and ample space inside to load up 

to 600 kg and 1 000 kg of cargo.

The OPEL COMBO’s body shape 

allows for ‘up-fitment’ opportunities 

such as shelving, storage bins, tool 

boxes, refrigeration, compressor 

and Air Line Fitment. Secure your 

goods with the floor tie-down loops 

to eliminate cargo movement and 

reduce inner-body damage – no 

compromise! 

The new OPEL COMBO was 

designed as part of a cross-business 

programme in which services were 

systematically tailored as closely  

as possible to the needs of B2B  

customers around the globe.

REEDS Claremont wishes you and 

your family a Blessed Eid Mubarak.

Contact: REEDS Claremont

T: 021 002 3984

W: www.reeds.co.za
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The robust structures, both for
the Corolla Hatchback and Toy-
ota RAV4 SUV, are reinforced in
critical areas and make strategic
use of high-strength steel to ab-
sorb and channel impact forces
away from the cabin.

The second generation Toyota
Safety Sense package includes a
Pre-Collision System which can
detect pedestrians in the vehicle’s
path in both day and night-time

driving, and can also recognise cy-
clists by day.

The system scored maximum

points in Euro NCAP’s testing at
low, city speeds, with collisions
being avoided at all test speeds.

At highway speeds, collisions
were avoided when approaching a
slower vehicle; when coming up
behind a stationary or slowing car,
impacts were avoided in most
cases, and mitigated in others.

The system’s pedestrian and cy-
clist recognition function also per-
formed well, with collisions being
avoided in all tests, in day and
night conditions.

Other significant Toyota Safety
Sense features include Adaptive
Cruise Control, Lane Departure
Alert with steering control, Auto-

matic High Beam and Road Sign
Assist.

These achievements demon-
strate the success of Toyota’s com-
mitment to car safety, which sits at
the heart of its mission to make
ever-better cars.

Toyota ensures that the benefits
of advanced safety technologies
are not limited to high-end, high-
specification models but are made
available across the board, max-
imising their potential to make
driving safer.
Source: MotorPress

CONTINUED FROM PAGE 13
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Since 2010, there have been a
total of 7 720 rhinos poached in
South Africa. Last year alone, an
average of two rhinos were
poached every day in South
Africa and it is in light of these
harrowing statistics that
 Volkswagen Commercial Vehicles
has renewed its sponsorship and
support of the Wilderness
 Foundation Africa’s fight against
rhino poaching. 

‘THE rhino plays a key role in
the ecosystem and is also pivotal
for our country’s eco-tourism.

South Africa has the biggest con-
centration of rhino in the world,
which we want to protect and pre-
serve for generations to come.

‘And it is this reason that Volk-
swagen Commercial made a deci-
sion back in 2011 to support
Wilderness Foundation Africa’s
anti-poaching activities,’ said
Andile Dlamini, head of Volkswa-
gen Group South Africa Commu-
nications.

The fight against rhino poaching continues

Volkswagen Commercial Vehicles continues to support Wilderness Foundation Africa in the ongoing fight against rhino
poaching. The Amarok pick-ups operate in all the rhino poaching hotspot areas across the country. Photo VWSA

Since the start of the partnership in 2011, the sponsored Volkswagen Amaroks
have driven more than one million kilometres, protecting South Africa’s rhino
population, going into areas not accessible to most vehicles. Photo VWSA

CONTINUED ON PAGE 17
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The Forever Wild Rhino Initia-
tive provides logistical and opera-
tional support for conservation
and law enforcement agencies re-
sponsible for rhino management
and security. It is also involved in
raising public awareness of the
rhino poaching crisis in South
Africa, managing a rhino anti-
poaching tip-off hotline as well as
managing and implementing a
rhino horn demand reduction

campaign in Vietnam. Additional
key activities of the Forever Wild
Rhino Initiative include
l vehicle support
l rhino rescue support
l dog support
l air support
l intelligence gathering and spe-

cialist support
l rhino syndicate investigations
l Eastern Cape Rhino DNA col-

lection.
In the last eight years, Volkswa-

gen Commercial Vehicles has sup-
ported the initiative through the

sponsorship of Amarok pick-ups.
The Amaroks have operated in
South Africa’s rhino population
hotspots in KwaZulu-Natal,
Mpumalanga, North West, East-
ern Cape and Western Cape.

The R2 million annual sponsor-
ship sees six Amaroks being used
for on-the-ground protection of
rhino populations, rhino and
wildlife crime syndicate investiga-
tion support, rhino DNA collec-
tion, air support for rhino security
and rhino monitoring, supporting
of K9 units, treating rhino that

have survived poaching incidents,
education and awareness of the
rhino poaching crisis, and educa-
tion of the youth from communi-
ties surrounding game reserves.

This year, Volkswagen Com-
mercial Vehicles will also be sup-
porting Wilderness Foundation
Africa’s Rhino Horn Demand Re-
duction Campaign.

This campaign aims to reduce
the demand for rhino horn in Viet-
nam, which is one of the largest
end-markets of illegal rhino horn
on the planet.

Wilderness Foundation Africa
has been working with the youth
in Vietnam since 2014 and this
year, 14 Vietnamese youth will be
travelling to South Africa to take
part in wilderness trails and work-
shops in Mfolozi Game Reserve.

‘We are proud that for the past
eight years, the Amaroks have
driven more than one million kilo-
metres protecting South Africa’s
rhino population and are proud to
continue supporting the important
cause,’ concluded Dlamini.
Source: MotorPress

CONTINUED FROM PAGE 16
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MEMBERS of the motorsport
community are mourning the
death of Formula 1 legend Niki
Lauda this week.

One of the people to comment
on his passing is the president of
the FIA and a UN special envoy
for road safety, Jean Todt: ‘Niki
Lauda was a hero of motor sport
who inspired me in my youth. He
is a milestone in the history of For-
mula One. All my thoughts go out
to his family, friends and to Mer-
cedes.’

Jean Todt is also an advocate of
road safety, like Lauda was. As a
special envoy of road safety for the
UN, Jean Todt visited South Africa
in 2017 for the Africa Road Safety
Conference. One issue that Todt
emphasised was the importance of
giving road safety greater priority
on national and global agendas.

The managing director of Mas-
terDrive, Eugene Herbert, says:
‘During his career, Niki Lauda,
like Jean Todt, has used his voice
to emphasise the importance of
road safety.

‘While both have an apprecia-
tion for speed, and Lauda
achieved some of the most note-
worthy feats on the tracks, both
Lauda and Todt acknowledged the
role of safety on the roads for
everyday drivers.

‘Let the passing of a racing leg-
end be not only a moment to
fondly look back on his racing

achievements but also let it be-
come a moment for us to immor-
talise his commitment to road
safety.’

In particular, the appreciation
for motorsports should be kept on
the track.

‘As part of a UAE road safety
initiative, Lauda commented, ‘My
message is clear: roads are no rac-
ing grounds!

‘If somebody has the urge to
race and to speed, they must use
proper race tracks.’

‘I encourage everyone to join
with me in honouring Niki
Lauda’s memory by taking these
words to heart and never forget-
ting that we share the roads with
other people, families and pedes-
trians who rely on all drivers to re-
spect their right to road safety.

‘Next time you are tempted to
drive 60km/hour over the speed
limit or to make a reckless lane
change or treat the road laws as

mere suggestions, remember that a
racing legend like Niki Lauda
would never do that and nor
should we,’ says Herbert.
Source: MotorPress
Footnote: Mercedes driver Lewis
Hamilton dedicated his Monaco
Grand Prix victory (on May 26)
to three-time world champion
Niki Lauda, who was
 instrumental in Hamilton moving
to Mercedes.

Honour road safety to remember Formula 1 great Niki Lauda

Legendary racing driver, Niki Lauda, who died on May 20, was an advocate of
road safety. Photo FRANCE24.NET

Racing tracks, and not roads, are the place for people who have the urge to race
and speed. Photo CHRIS PEETERS
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DO NOT WASTE WATER
EVEN IF YOU WERE AT
A RUNNING STREAM.
Prophet Muhammad (Peace Be Upon Him)

This inspiration applies equally to investing. No matter how much you have,
you should always be mindful of your investment decisions. 

That ’s why, in partnership with Al Baraka Bank, we are proud to offer our 
investors a range of unit trusts, which comply with the principles of responsible 
investing, that are sustainable, socially conscious and ethical; further driven by 
our collective global expertise, stability and acumen. 

INVEST WITH FAITH
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ICOSA ALUMNI 
MEDIA TASK TEAM

TWENTY-FIVE years after its
 inaugural graduation, Islamic
College of Southern Africa’s
(Icosa) first alumni – class of 94 –
had a luncheon reunion at the
scenic False Bay Nature Reserve.

The aim was to honour the lec-
turers and administrators who
were involved in those early years.
It was a nostalgic gathering of the
first batch of students and staff
that brought back a flood of great
memories. Icosa was established at
Masjid-ul-Quds, Gatesville, in the
spring of 1990. It was initiated by
local scholars and concerned
members of the community after
extensive consultation at that time
with numerous local, national and
international ulama and institu-
tions.

The aim was to make accessible
to students the treasury of knowl-
edge locally available and to con-
vey Islamic teachings in an open,
inclusive way without undue bias
or prejudice. As the first tertiary
Islamic college in southern Africa,

Icosa became home to students
from all over the continent
(Rwanda, Ghana, Mauritius, Zim-
babwe, Botswana, Namibia,
Lesotho) as well as from Saudi
Arabia.

A variety of internationally
trained local scholars constituted a
pool of teachers, each lecturing in
their particular field. These schol-
ars were graduates from Egypt,
Saudi Arabia, Malaysia, Pakistan,
Syria, India, Jordan, Kuwait and
USA. Among the lecturers that the
first alumni had access to were
Shaikh Seraj Hendricks, Moulana
Ali Moosajie, Shaikh Amienullah
Abderouf, Moulana Ahmed
Mukaddam, Dr Muhammed
Haron, Moulana Jamaludin Ham-
dulay, Shaikh Faaik Gamieldien,
Moulana Ighsaan Hendricks,
Shaikh Sa’dullah Khan, Moulana
Taha Karaan, Professor Farid
Esack, Moulana Azeem Khatieb,
Hafizah Aisha Gabriels, Shaikh
Ganief Kamaar, Imam Achmad
Cassiem, Shaikh Mahdi Hen-
dricks, Mufti Muhammad Ismail,
Dr Abdul Kader Tayob, Shaikh
Mustafa Saeed, Dr Ibrahim

Moosa, Shaikh Nazeem Taliep,
Shaikh Ahmed Hendricks and
Shaikh Burahnudin Abbas, among
others.

Icosa in its nascent years,
hosted over 300 international vis-
itors. These included Professor Ali
Mazrui (USA), Shaikh Maliki
Alawi (Hijaz), Dr Umar Kasule
(Uganda), Yusuf Islam (UK),
Shaikh Rachid Ghanouchi
(Tunisia), Qari Ahmed Naiena &
Qari Muhammad Jibreel (Egypt),
Mufti Mustapha Ceric (Bosnia),
Qari Muhammad bin Jusoh
(Malaysia), Muhammad Ali,
Louise Farrakhan (USA), Profes-
sor Nabila Lubis, Qariah Noor
Ayni (Indonesia), Shaikh Subayl
(Haram – Makkah), Qari
Muhammad Saiedyan (Iran) and
Moulana Tahirul Qaderi (Pak-
istan).

The students were indeed ex-
posed to the scholarship and ex-
pertise of the cream of the world
from which they could derive ben-
efit. Besides the tokens of appreci-
ation that were handed out to the
lecturers and board members,
photographs and video snippets
were shown that captured the
early days of Icosa at Masjid-ul-
Quds. As the programme director,
Shaikh Faizel Firfery said, ‘It was
a day of honouring those who
taught us, and for those who stud-
ied there, Icosa is ever alive in our
hearts because we were taught tol-
erance, mutual love and respect.’

Speaking on behalf of the
Alumni, Shaikh Sadiq Milward
echoed the sentiments of many
when he stated that, ‘Icosa was a
special part of our lives and it
began at the crucial time in the
transition of our country. Its cru-
cial role at a crucial time should
never be forgotten.’

Many who were present were
overcome with acute nostalgia,
sentimentally longing for the
memorable times they recalled.
Some tearfully expressed wistful
affection for a period they consid-

ered as the most
treasured period of
their lives.

Icosa alumni rekindle the memories

(Left)) Islamic
 College of Southern
Africa’s (Icosa)
Class of 1994
 convened a reunion
at False Bay Nature
Reserve 25 years
after the historic
launch of Icosa.
 Female graduates of
the 1994 class are
pictured here with
the lecturing and
 administration staff.

Photo SUPPLIED

(Above) Lecturers, administrators and members of the first graduates of Islamic
College of Southern Africa’s (Icosa) Class of 1994 convened a reunion 25 years
after the historic launch of the institution. Male graduates of the 1994 class are
pictured here with the lecturing and administration staff. Photo SUPPLIED

Some alumni reflections
Looking back at the four years at Icosa, it was the most memorable

years of my life. We had a wonderful variety of teachers who taught
us and developed our understanding of various facets of Islam while
developing our critical thinking. I had wonderful colleagues who be-
came life-long friends. [Shaikh Abduraghmaan Alexander, Imam at
Masjid-ul-Quds]

Icosa was a cradle of hope for a brighter future, perceiving the root
cause of conflict and intra-faith misunderstanding and addressing it
by aiming to produce ambassadors of understanding and tolerance.
[Shaikh Ebrahim Dawood, Principal Darul Arqam Islamic High
School]

Icosa provided me with the skills to think critically and analytically.
It broadened my scope of looking at religious and societal issues from
an Islamic worldview. The programme gave me a solid foundation in
the Islamic sciences and equipped me with the necessary skills to em-
bark on higher studies and to explore my own spirituality. [Shaikhah
Shamiela Davids, educationist in Australia]

Icosa was a place of building relationships with students and schol-
ars of Islam. It was where I was encouraged to engage in the Quranic
imperative of ibadah (embodying servitude to Allah)  and tafakkur
(deep thinking). It offered a safe space for asking questions and en-
gaging in debates through which I could grow a productive relation-
ship with Islam as a way of life within the circumstances of our times.
[Dr Shaikh Abdullah Bhayat, senior lecturer in Business & Finance,
University of the Western Cape]

Icosa was an educational centre and a spiritual home. It nurtured
our intellectual development and opened our minds and hearts to an
all-embracing understanding of Islam; an Islam that is relevant, nei-
ther dogmatic nor self-righteous but rather practical, realistic and
pragmatic. [Nasiema Cassiem, teacher at Star International]

Icosa was my first step to higher Islamic education at a tertiary
level, the beginning of a journey still in progress. With all the diverse
views and teachers of various backgrounds at Icosa, none of the teach-
ers ever imposed their views upon the students. Their goal was not to
create duplicates of themselves but rather provide the necessary space
for the students to grow. [Shaikh Yusuf Agherdien, legal practitioner,
Imam at Masjid Shafi, Bo-Kaap]

Icosa was like an ideological home where we were nurtured intel-
lectually and spiritually. The fact that all my siblings were Icosans in-
dicates that Icosa will always be an integral part of our lives.
[Muallimah Ghadijah Ceres – HoD, Islamic Studies Islamia College
Primary School]

I am truly grateful to Icosa for giving me a good foundation and
for being a stepping stone for the pursuance of my BA honours and
masters degrees. I was also one of the few graduates to be given the
opportunity to teach at Icosa, which was really crucial in my initial
development as a teacher. [Shaikh Talieb Baker, senior English instruc-
tor at Prince Sultan Military College of Health Sciences (PSMCHS),
Riyadh, Saudi Arabia]

The phenomenological approach, adopted at Icosa has assisted
many a student to gain the necessary insight to evolve and appreciate
differing opinions without prejudice. Without such empathy nurtured
in a learning environment, it would remain difficult to grasp the sim-
ple basis of the verses of the Quran calling people of faith to initiate
discussion on the basis of a common understanding. I feel immensely
grateful to Almighty Allah for having had the opportunity to have
been part of the first 4-year programme at Icosa at its inception in
1991. [Shaikhah Nawwaal Manie, founder of Darbzubaidah Scholas-
tic Solutions]

I came from Madinah to Icosa at that time because Icosa provided
an approach that provided questioning, critique, engagement with
others and a focus on taking up the real challenges facing the Muslims
in contemporary times. My message to all the graduates of Icosa is to
carry on the mission and vision of tolerance and understanding as the
world needs it now, more than ever. [Shaikh Fakhruddin Owaisi, lec-
turer at Ipsa and Madina Institute]
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May all the prayers you invested in this 
Ramadaan bring blessings and mercy 
to your heart and home this Eid.

EID MUBARAK 
TO YOU AND 
YOUR FAMILY.
INVEST WITH FAITH

GLOBALLY, the growing threats
of climate change, resource
 depletion, rising pollution and
unethical practices in the private
and public sectors have led to an
escalation in demand for more
ethical practices and products
from companies and
 governments alike.

We spoke to Saliegh Salaam,
portfolio manager of shariah
funds at Old Mutual Investment
Group about environmental, so-
cial and governance (ESG) and
faith-based investments.

What is ethical investing?
It’s using one’s ethical principles

and moral codes as the primary fil-
ter for the selection of investing in
listed shares. Ethical investing de-
pends on an investor’s views and
brings about a more personalised
result. It can focus on environmen-
tal, social and governance (ESG)
principles and faith.

Faith-based investment solu-
tions are therefore a part of ethical
investments. Managers managing
ethical funds only invest in compa-
nies with good ESG attributes. In
addition to applying an ESG lens,
they may actively avoid companies
that tend to have a low social li-
cence (SLO) to operate. A social li-
cence refers to the level of
acceptance or approval by local
communities and stakeholders of
their operations.

Can you expand on the
shariah-based investment solu-
tions?

The investment industry has de-
veloped shariah investments,
which are constructed in line with
shariah principles.

This means that, as an investor,
one does not invest in ‘sin stocks’
– companies where their core busi-
ness is disapproved by the shariah,
such as alcohol, tobacco, gam-
bling, adult entertainment, non-
halaal foodstuffs, interest-bearing
investments and the weapons sec-
tor.

Do faith-based investments per-
form?

There is strong evidence that
shariah compliant funds can out-
perform their conventional non-
shariah compliant peers. Over 26
years, the oldest ethical fund in
South Africa, the Old Mutual Al-

baraka Equity Fund has outper-
formed the average non-shariah
compliant equity fund by 0,60 per
cent annualised.

What value does ESG add?
A report by Bank of America

Merrill Lynch suggested that
poorly rated ESG companies are
much more risky than highly rated
ESG companies.

The study found that compa-
nies with the best ESG ratings
from 2005 to 2010 experienced
the lowest variation in their earn-
ings in the subsequent five-year
period, while companies with the
poorest ESG ratings had nearly

three times more earnings variabil-
ity.

A prominent feature of our in-
vestment approach is the integra-
tion of shariah investing and ESG
principles. By using an integrated
approach, our investors are able to
benefit from an investment ap-
proach that meets both their
shariah and ethical principles.

Our funds evaluate shariah
compliance of companies but also
places a high premium on evaluat-
ing corporate behaviour and com-
panies’ social licence to operate,
which may determine the future
performance of companies.

Does Old Mutual Investment
Group offer faith-based invest-
ment solutions?

Yes, we offer shariah compliant
funds which includes a shariah eq-
uity portfolio, a Global Shari’ah
equity portfolio and a Regulation
28 Shari’ah Balanced Portfolio
(suitable as a stand-alone retire-
ment investment). We also offer
unit trust funds to direct investors.

The Old Mutual Albaraka Bal-
anced Fund may invest in local eq-
uities, global equities and
non-equity assets, such as sukuk.
It may also invest in the portfolios
of other unit trusts, both locally
and those registered in countries
with acceptable regulatory envi-
ronments.

We also offer investors The Old
Mutual Global Shari’ah Equity
Fund. This fund provides investors
with exposure to international as-
sets, and enables them to achieve
greater diversification and benefit
from investing in global compa-
nies.

It’s important to note that our
shariah compliant funds have at-
tracted investors from all religious
backgrounds.

This is because there is a signif-
icant common ground from an
ethical values perspective across
the investor base.

How does Old Mutual ensure
shariah compliance and monitor
ESG?

The investments are subject to
the scrutiny and approval of an in-
dependent Shari’ah Board that
oversees adherence to the applica-
ble shariah principles.

Interest income is stripped out
of the unit trust funds on a daily
basis as impermissible income,
and is paid to the SA Muslim
Charitable Trust, which is a body
elected by the Shari’ah Supervisory
Board.

This trust is completely inde-
pendent and neither Old Mutual
nor Albaraka have any say in the
allocation of funds and the recipi-
ents thereof.

We have the largest dedicated
ESG research team in the country
that actively researches and moni-
tors the ESG characteristics of
companies.

This team highlights material
changes to the ESG status and al-
lows our investment teams to in-
corporate this in their investment
views.
For more information on the Old
Mutual Albaraka Shari’ah Funds,
visit
www.oldmutual.co.za/shariah;
call our Client Care Centre at
0860 234 234 or your financial
adviser.

Shariah funds and the rise of ethical investing

Saliegh Salaam is the portfolio manager of shariah funds at Old Mutual
 Investment Group. Photo SUPPLIED
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SEDICK CROMBIE
WE are sometimes inspired and
motivated by stories of strife.

As strange as this may sound,
the stories of others’ triumphs
over adversity, their small victories
in the battle against the greatest of
odds are in most cases the antidote
for us when we, oblivious of our
comforts, complain about our
‘dire’ circumstances.

Islam relates that one should
look at those who are worse off
than oneself and use that as a mir-
ror in order to see what we should
be thankful for.

There are many stories and
cases of those who walk this road
with us who are experiencing
much more serious challenges and
continue to be indigent, without
any signs of animosity at the curve
balls life throws at them.

They remain content and ac-
cept their fate as a lesson of what
is declared in Surah Al-Baqarah of
the Holy Quran: ‘We will not un-
duly burden a soul with more than
it can bear.’

In this holy month of Ra-
madaan, our hearts open and our
minds are focused on the crystal-
clear edicts of our deen. We exude
a brotherly and sisterly love that
transcends our previous ‘normal
existence’ and go beyond that
which we are so comfortable with
at other times of the year.

We share, we care, we become
one ummah and even reach out to
those of other religions. One is im-
mensely proud of our communi-
ties’ support and outpouring of
brotherhood for different causes,
even those far beyond our coun-
try’s borders.

We become immersed in and
greatly infatuated by the support
we give to the cause of the Pales-
tinians, and rightfully so. How can
it be that the world is completely
blind to the killing of innocents on
a daily basis in Occupied Pales-
tine? Though there will always be
sceptics, we must continue on this
path.

We are totally and truly at the
forefront in the fight for justice
and the cause of humanity in this
hypocritical world. There are so
many things to be proud of, in-
cluding that our community rises
whenever and wherever oppres-
sion and discrimination are preva-
lent.

Who are better placed to be at
the forefront than we who have

suffered so much and experienced
colonialism, slavery, imperialism,
apartheid and religious intolerance
(even by some today – read the
complaints against the adhaan)?

It’s organisations like Sanzaf,
Gift of the Givers and Mustadafin
that make us so proud at home
and even abroad.

It is also the individual stories
that bring home to us the benefi-
cial nature of and reality for such
interventions. It is the stark reality
of the lives of some of our fellow
Muslims who have to overcome
unbearable personal strife and in-
humane treatment at the hands of
others which should, once again,
allow us the opportunity to reflect
in that mirror.

The story of refugee Souley-
mane Diallo, in Muslim Views of
May 2019, penned by Sabeehah
Mohamed under ‘Narratives for
Thought’ is one such story.

Equally poignant and thought-
provoking is the one about a fam-
ily I came to know through a
family member, and that I feel nec-
essary to relate. This is the story of
a by now 12-year-old learner, An-
gela Fazi*, who originally hails
from the Democratic Republic of
Congo (DRC).

Although the names she and
her sisters have are not the com-
mon Arabic ones we associate
with Muslims – Beshame, Ben-
dine, Angela and Zubisashe – they
were ostracised in their neighbour-
hood for being Muslim.

The vicious assault on their vil-
lage, Ovira, in the DRC, became
so intense that their parents de-
cided to leave the country fearing
for their safety and that of their
offspring. They fled to Burundi in
the middle of the night, crossing
rivers and hiking along the jour-
ney.

In Burundi, they were placed in
a refugee camp where the news of
the total annihilation of their vil-
lage and all their other family

members (all Muslim) reached
them. They decided to trek further
to Tanzania and thereafter to
Mozambique, where they again
stayed in refugee camps.

In 2008, they were eventually
given the opportunity to seek
refuge in South Africa by the
United Nations High Commis-
sioner for Refugees (UNHCR).
They settled in Port Elizabeth and
for the first time experienced a
sense of normality in their young
lives.

This would, however, not last
as fate dealt them another severe
blow. Angela was only four years
old when they fled the DRC and
although life had heaped so much
trauma on her family, it was noth-
ing like they would experience on
that fateful day in 2011 when she
returned from school.

She narrated: ‘I was thinking I
am going home now and my par-
ents will be home soon; we will eat
dinner. I felt happy. When I arrived
home, I opened the door and
walked inside. I walked over to the
couch and sat down next to my
two sisters, we watched e-tv to-
gether. I felt happy.

‘We were watching TV when
my mommy came home. She was
crying; she sat down. Then she
told us that my daddy is dead. I
was thinking this can’t be true,
why did this happen? I felt sad,
shocked, everyone was crying, we
sat together for a long time.

‘My mommy told us what hap-
pened and said there were four
skollies that killed my daddy. I was
thinking why did someone kill my
daddy, why would someone do it?
I don’t have a daddy anymore who
will keep us safe. I felt scared, sad
and confused.’

At times like these, one be-
comes emotionally enveloped and
tormented by such tragic stories of
misery and human suffering. It is
then that you feel the pain and a
lump comes into your throat, a

tear wells up in your eye and you
start to question the brutality of
man to man.

Angela and her family then left
for Cape Town.

How can it be that a family that
has gone through so much, chil-
dren living through such traumatic
experiences can still remain at the
receiving end of life’s darker mo-
ments with such dire conse-
quences, which, to us, seems
unimaginable?

Life, however, continued to pile
grief on this young family.

Their mother got work on a
farm but eventually lost her job as
the work she was doing affected
her health. Sourcing work there-
after, even as a domestic, has been
unsuccessful.

The family had no income and
no food, and two of the sisters,
Bendine (14) and Angela (12),
took it upon themselves to try and
get some nourishment for their
household. Their noble intentions
resulted in them begging from
passersby at a local mall.

News of their activities quickly
reached their school and the teach-
ers called them in. It was at this
point, after they burst into tears,
that their plight became known to
the staff.

Their lives are beset by hard-
ship, grief, trauma but they do not
complain; on a daily basis, they es-
cort their little sister (8 years old)
to a nearby school, eight kilome-
tres away.

It was on the first day of Ra-
madaan when my relative asked
Angela how the day was going
that she responded that they did
not have suhoor and, upon further
enquiring, was told that if they
did, there would not be any bread
for iftaar.

This was to me a story that cap-
tures the imagination, forces one
to face your own inadequacies in
humility and being grateful for the
mercies that life affords us.

And in that mirror there should
be a message for us.

We live in a truly blessed coun-
try. Let us not delude ourselves by
not mentioning the greed and
human frailties of crime, corrup-
tion, nepotism and selfishness but,
on the whole, ours is a God cho-
sen one where freedoms still exist.

It needs others from far-flung
Palestine, Qatar and other visitors
to these shores, refugees, migrants
and families such as Soulemayne
and the Fazi family to bring home
to us the positives of being a citi-
zen of this beautiful country.

It is not necessary to expound
on the religious, academic, politi-
cal, social and all other freedoms
we continue to enjoy to make us
understand and raise our hands
for these mercies, and show grati-
tude to Almighty Allah SWT.

It is also a duty which rests
upon us to make this country
work and to bring into the fold
our fellow Muslim brothers and
sisters who did not have the
choice, in most cases, to remain in
their countries of birth, by virtue
of the fact that  they and their
families were hounded, vilified,
and often murdered.

Let us continue to show the
spirit of Ramadaan throughout
our lives to these fellow brothers
and sisters for we were also once
the stock of former political exiles,
slaves and economic refugees to
these shores, who blended with
the indigenous Khoi-San, colonial-
ists and African tribes.

Ramadaan is the time to replen-
ish the soul with the fruits of di-
vinity so next time we pass
school-going learners walking
along the road in the mornings,
spare a thought for the many of
them who share or are the story of
the Fazi family for they are our
mirror of gratitude to Almighty
Allah SWT.
*The names of the family have
been changed.

A lesson for Eid-ul-Fitr
Although the names she and her sisters have

are not the common Arabic ones we associate

with Muslims – Beshame, Bendine, Angela

and Zubisashe – they were ostracised in their

neighbourhood for being Muslim...

‘My mommy told us what happened and said
there were four skollies that killed my daddy.

I was thinking why did someone kill my
daddy, why would someone do it? I don’t
have a daddy anymore who will keep us 

safe. I felt scared, sad and confused.’
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‘PILGRIMAGE to the House (of
Allah) is a duty men owe to
Allah, for those who are by the
means to do so.’ (Quran 3:97)

Hajj is the final pillar of Islam,
and like every other obligation in
Islam, it has laws (ahkaam) and
conditions (shuroot) to be fulfilled
within the shariah.

The journey of Hajj is a spiri-
tual one rich with rituals and sym-
bolism; each symbol is enshrouded
with deep spiritual significance,
and each ritual is perceived ac-
cording to the spiritual state and
consciousness of the pilgrim.

Many remain attached to the
form of the ritual, while those in
whom Allah has awakened the
inner eye (baseera) transcend the
form in order to arrive at the true
essence and secret of the Beloved.

These are the elite servants of
Allah whose attachment is not to
the deed but rather to the one for
whom the deed is done.

For many pilgrims, the ultimate
desire is a ‘Hajj mabroor’ – an ‘ac-
cepted Hajj’ – for which the re-
ward is Paradise (Jannah), and for
the elite it’s the divine presence of
the Beloved.

In the words of Shaikh Abu
Madyan: ‘What a great difference
between those whose desire and
goal (himma) is the palaces and
hoor of Jannah and those whose

himma is the lifting of the veil
(raf’u sutoor) and the permanent
presence (dawaamul hudoor) with
the Beloved.’

Such is the desire of those who
follow the path of His most
beloved Prophet Muhammad
(SAW) in his words, (qoul), acts
(fi’l) and states (haal). ‘Say! (O
Muhammad) if you love Allah,
follow me and Allah will love you
and forgive you your sins.’ (Quran
3:31) 

The Prophet (SAW) came with
the creed of Islam so it is obvious
that we should ‘follow him’ in his
Islam. However, the Islam with
which the Prophet (SAW) came
has three levels: Islam, imaan and
ihsaan making up the sum total of
the religion in accordance with the
authentic and well-known Gabriel
Hadith.

If any religious faith aspires to
be truly whole, there has to be a
need and desire for excellence in
that faith. And in the case of Islam
its apogee and culmination is con-
tained in the third and highest
level of the religion, al-ihsaan,
which means ‘excellence’.

The first level of Islam is a rep-
resentation of the shariah, which
applies to every Muslim because it
is the door to the other levels and
so one must enter by way of the
door, ‘Enter your houses through
the door.’ (Quran 2:189)

Whenever the Prophet (SAW)
would address the generality of
Muslims in matters of worship, it
would be on the first level because
most people are attached to the
form of things, and in the scale of
things each level is higher than the

other.
Therefore, the Prophet (SAW)

always addressed his audience ac-
cording to the level of their intel-
lects, and such was his advice to
his community when he said,
‘Speak to people according to the
level of their intellects.’ (Hadith)

He advised this because there
are certain expressions and state-
ments beyond the minds of some
people that might need explana-
tion, which, if taken literally, could
become the cause of fitna (trials).

Such is the wisdom of Islam
being divided into three levels, and
perhaps for this reason we find,
whatever was farfetched for the
intellect would not emanate from
the Companions because of the
education they had taken from the
Prophet (SAW).

They would share their deeper
knowledge which they received
from the Prophet (SAW) only with
those who were ready for it.

In the case of Hajj, like any
other form of ibadah, there are de-
grees of understanding. Perform-
ing Hajj on the level of Islam is not
like performing it on the level of
imaan, and performing Hajj on
the level of ihsaan is the apogee of

Hajj, and each level has a stronger
requirement of adab and con-
sciousness, and each level is re-
warded in accordance with its
merit.

‘All do We aid, these as well as
those from the bounties of your
Lord and the bounties of your
Lord are unlimited.’ (Quran
17:20)

This is because people fall into
degrees in their understanding of
God, and each one has his station
(maqaam). The general people
(umoom) do not have the capacity
to endure the understanding of the
elect (khusoos) and each one takes
his allotted share: ‘And Allah
guides to His light whomsoever
He wills.’

‘And for everyone there are de-
grees in accordance to their
deeds…’ (Quran 6:132)

‘All are watered with the same
water yet some have We given
preference above others in the
tasting thereof.’ (Quran 13:4)

By virtue of its unity (touheed),
Islam is profoundly egalitarian,
advocating equality for all, but in
its diversity (Islam, imaan, ihsaan)
it asserts distinctions of rank.

Symbolically we could say:

Islam is like the body, imaan is the
heart (container) and ihsaan is the
soul (rooh).

A Sufi was asked: ‘What is the
meaning of Islam, imaan and ih-
saan?’

He answered, ‘Islam is to wor-
ship Allah, imaan is to be present
with Him and fear him, and ih-
saan is to contemplate Him and
see Him (muhaasaba, muraaqaba,
mushaahada).

Even though we speak of
shariah as the outward form, it,
nevertheless, has an inward spirit
according to the Prophet (SAW)
who said, ‘Everything has an outer
(zaahir) and inner (baatin) signifi-
cance.’

This concept is well described
by the great Sufi scholar, Shaikh
Ahmad Mustapha al-Alawi when
he says, ‘Al-shariah ainul haqiqa.’
(Shariah is the essence of the di-
vine Truth)

But this can only be realised
and perceived by the one who has
traversed all three levels of the re-
ligion.

What this means is that
‘haqiqa’, which in essence is al-ih-
saan, is hidden in the shariah like
the butter that is hidden in the
milk; only after the churning of
the milk will the butter appear.
Shaikh Mahdi Hendricks is a
scholar of Islam with an interest
in the esoteric reading of the
Quran. He recently qualified
with a Ph.D in the Department
of Foreign Languages at
 University of the Western Cape.
His thesis focused on The
Quranic Sufi Hermeneutics of
Shaikh Mustafa al-Alawi.

The inner dimensions of Islam: the spiritual Hajj
DR SHAIKH MAHDI
 HENDRICKS introduces
his series on the inner
 dimensions of Islam with
an explanation of the
 ‘spiritual Hajj’.

The general people (umoom) do not have the
capacity to endure the understanding of the

elect (khusoos) and each one takes his
 allotted share: ‘And Allah guides to 

His light whomsoever He wills.’
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JASMINE KHAN
HOW much money do you need
to build a masjid? You could cost
the entire project and then appeal
for donations and have
 fundraising events, knowing that
people would love to contribute
to the building of a house of
prayer.

However, when you are a com-
munity that is struggling to sur-
vive, living in a town which is just
a blip on the map but you really
want a proper place to worship
your Creator, you can only rely on
yourself and appeal to Allah.

In a little-known town on the
West Coast of the Western Cape,
the people of Chatsworth faced
this challenge. With a leader who
makes no secret of the fact that he
disapproves of having functions
like an ‘eat and treat’ to raise
funds, and not having anybody in
the community affluent enough to
offer big donations, these people
had to do it themselves.

With a collection of R350
amongst the families, they broke
ground on June 26, 2016, with
ladies and children helping to dig
the trenches and pouring concrete.

That same year, they erected a
temporary salaah khana but be-
cause they did not submit a plan
and had no permission to erect it
they were in the line of fire from
the municipality.

During March 2017, a lady
from Cape Town identified a need
for a library to serve the children
of the community and set about
establishing a space in the salaah
khana for this purpose. She do-

nated the necessary shelving, desk
and books, and also trained a few
of the ladies to operate the library.

Sadly, this lasted less than a
year. Just as the children had be-
come used to the library and were
actually enjoying the experience of
reading, the council forced them
to dismantle the library on Janu-
ary 15, 2018.

In the meantime, the actual
building of the masjid was being
done in fits and starts, depending
on what the people could con-
tribute. From September 16 al-
ready, letters of orders to demolish
started arriving but, on appeal,
several extensions were granted.

By the latter part of 2018, the
building project reached a point
where it became impossible to go

any further due to lack of funds.
This is when the municipality
served its final notice and, sadly,
the salaah khana was taken down
on October 30, 2018.

Fortunately, winter was over
and the community could perform
their salaah in the open. This car-
ried on under the blistering heat of
December, January and February
but no one complained or gave up.

As the season changed to au-
tumn, the imam, Shaikh Na’eem,
stood in the roofless space, and
appealed to Allah.

‘Oh Allah,’ was his supplica-
tion, ‘I do not know how to ad-
dress you because in whichever
way I address you will be inade-
quate. I am in need of your help
because only You can perform

miracles. Here is the masjid that
needs to be completed and we
have no money. I appeal to you for
help.’

One week later, a lady from the
shaikh’s class in Cape Town vis-
ited the site and sprang into ac-
tion. It was decided to concentrate
on one section to be completed so
that the people could be under
cover for Ramadaan.

She mobilised the entire class
and within seven days the walls
went up. Shaikh Na’eem led the
Maghrib Salaah in the dark, sur-
rounded by walls but still under
the stars, and made a very moving
duah, in which he acknowledged
Allah’s intervention and expressed
their immense gratitude.

Within a further seven days, the
roof was up and the windows fol-
lowed soon after. Every time they
were stuck for money, someone
came along to cover the cost of
what was needed.

This was the power of duah
being manifested, and the greater
power of Allah directing the oper-
ations, Alhamdulillah.

On April 29, within 30 days of
commencement, the masjid was
operational, including lighting.

On the first day, Shaikh Na’eem
performed a nikah, a janazah,
named a new-born baby, and
someone from the community
took the Shahadah, Alhamdulil-
lah.

Masjidul Haq is standing today
due to the sabr and strength of
imaan of the people of
Chatsworth, and due to Allah’s
guidance of those who contributed
to the erection.

This masjid  will not be run by
a  committee, it will operate on the
Islamic principle of shura.

We pray that Allah continues to
bless and guide during the next
stage, which is to complete the en-
tire project, Insha’Allah.

A masjid built by the community

Women from the community came forward and assisted in digging the trenches
for the masjid in Chatsworth, on the West Coast of the Western Cape.

Photo RUKAYAH ABRAHAMS

Despite many setbacks, on the first day that the masjid in Chatsworth became
 operational, Shaikh Na’eem performed a nikah, a janazah, named a new-born
baby and someone from the community took Shahadah. Photo AHMAD GANGAT
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IQBAL JASSAT
SOUTH Africa’s Muslim media
has lost an incredibly powerful
voice with the demise of Ebrahim
Gangat.

His death on the eve of Ra-
madaan 7, 1440, corresponding to
May 13, 2019, following a battle
with cancer, is certain to leave a
huge void in the field of alternative
media in which he featured for

more than two decades.
Since his voice as a broadcaster

initially commenced on Lenasia-
based Radio Islam, it was clear
that here was a journalist who
possessed the commitment to
shape the future of the airwaves of
community radio.

Ebrahim Gangat demonstrated
this as he took up the cudgels at
Channel Islam and took under his
wing young cadets who, in turn,

have become influential radio and
mainstream media personalities.

His ability to transcend the lim-
itations of boundaries by engaging
in robust interviews with key peo-
ple from Pakistan to Palestine and
from Bosnia to Britain, and bring-
ing to life crucial international
events affecting the lives of Mus-
lims around the world, will stand
out as his profound legacy.

The remarkable transformation

he initiated with his team allowed
what would have been a dormant
and routine local news and infor-
mation channel to compete with
mainstream media.

Whether it was breaking news
on issues with huge impact on
Muslims in South Africa and
around the world or complex ac-
counts of events unfolding,
Ebrahim Gangat had his finger on
the pulse.

As he settled down on his final
venture at Salaamedia, Gangat
was able to easily give shape to the
platform’s commitment to blend
news with a distinct humanitarian
role designed to make Muslim
media a formidable leader in the
upliftment of poor, downtrodden
and marginalised people.

Gangat’s distinguished career
may have been cut short by his ill-
ness and untimely death but his
legacy as a formidable interviewer
backed up by sound research will
live on.

His unique style, booming
voice and jolly personality en-
deared him to all with whom he
came into contact.

Ebrahim Gangat on radio was
not merely a career in journalism
but a mission with purpose. Fear-
less and tough but with un-
matched modesty and sincerity, his
will be a tough act to follow.

Media Review Network ex-
tends its heartfelt condolences to
his family, friends and media col-
leagues.
Iqbal Jassat is an executive
 member of Media Review
 Network, Johannesburg.

Death of radio broadcaster leaves huge void in Muslim media space

Ebrahim Gangat behind the microphone for Salaamedia. Photo SUPPLIED

Fearless and tough

but with unmatched

modesty and sincerity,

his will be a tough 

act to follow.
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IMAM Abdullah Haron’s life and
martyrdom present the Muslim
community of Cape Town an
 opportunity and a challenge.

The opportunity resides in put-
ting his example to proper use as
ethical inspiration for life in 2019
and beyond. The challenge is in
how we put the figure of Imam
Haron to use and what version we
choose to give prominence.

This is an urgent, yet, precari-
ous task. In this khutbah today, I
present an engaged ethical reading
based on advice that I take from
the Prophet Muhammad (peace be
upon him) which he gave when
one of his Companions came to
him to ask about the path to right-
eousness.

The Prophet replied, ‘Consult
your heart. Righteousness is that
about which your soul feels at ease
and the heart feels tranquil.’
(transmitted by Ahmed bin Ham-
bal and Al-Darimi)

Reimagining the righteous life
of Imam Haron, whose soul is at
ease and heart tranquil, is based
on a reading of all the literature
that has been accumulated on his
life and his killing by the apartheid
government.

Having absorbed the details, I
have come to the conclusion that
one has to render an understand-
ing based on a type of heart read-
ing, not simply rational readings.
Such a rendition of a worthy life
must account for all the dimen-
sions that make up his life and
martyrdom.

Consulting your heart, as the
Prophet suggests, is based on a
reading in which Allah’s divine
grace is at the centre of the mar-
tyr’s (shaheed) righteous life.

Such a rendition would bring us
closer to what Allah explains to us
in the Quran, chapter 2, verse 154:
‘And say not of those who are
slain in God’s cause, ‘They are
dead’: nay, they are alive but you
perceive it not.’

The martyr’s example comes to
life in the ethical connections that
we make as we attempt to imbue
our lives with dignity, fairness and
justice.

Considering how to put the
martyrdom of Imam Haron to eth-
ical use comes alive in a conversa-
tion with our community’s past,
and the Imam’s story as a founda-
tional part of this conversation.

Imam Haron was an inheritor
of a long line of men and women
whose lineage is traced from all

over the world, especially the In-
donesian archipelago, West and
East Africa, Mozambique, Mada-
gascar and India, encompassing
local Free Blacks, and various in-
digenous connections made under
conditions of colonial harshness
and brutality at the Cape.

The impact of Allah’s divine in-
tervention was at play when com-
munities and families fashioned
themselves out of the raw materi-
als of a brutal existence under con-
ditions of exile, banishment and
slavery.

Imam Abdullah Qadi Abdus
Salam, the celebrated imam
known as Tuan Guru, who estab-
lished the first madrasah in the
Cape on land bequeathed as waqf
by the freed slave woman, Saartjie
van der Kaap, described this city
upon his banishment and impris-
onment on Robben Island as a
‘dar-al huzn’, a depressive place of
deprivation. The nascent commu-
nity used its Islamically informed
ethos to domesticate the harsh en-
vironment by deploying commu-
nity-building processes that helped
them establish viable existences on
the edges of the colonial city.

Some of their inventiveness in-
volved writing the Quran from
memory and kitaabs (religious
texts) in Afrikaans written in the
Jawi Arabic script, the linguistic
form that they invented. The com-
munity was embalmed by spiritual
ritual practices, celebrations and
commemorations that gave it co-
hesion and an ethic of self-re-
liance. Imam Abdullah Haron was
formed by this community’s social
and religious cohesiveness from
the time he was born, in 1924. He
was immersed in its liturgical gha-
dat practices and socio-cultural
rhythms of his people.

His God consciousness was
spawned by intense personal com-
mitment through participating in
the spiritual cultivation of his
community who practised the re-
membrance of Allah in the Raati-
bul Ghadad liturgy from the
earliest time of settlement.

Their spiritual cultivation prac-
tices were based on an instruction
to the faithful in Quran 3, verse
73, when Allah declares, “Human
beings said to them: ‘A great army
is gathering against you’: And
frightened them: But it (only) in-
creased their faith. They said: ‘For
us Allah is sufficient, and He is the
best disposer of affairs.’”

True faith and commitment in
Allah, enacted via the bodily prac-
tices of the believer, through stead-
fast prayer and fasting, provided
the bio-technologies or spiritual
tools in respect of which the huzn
or the depressive colonial state
was conquered.

It is no coincidence that Imam
Haron fasted throughout his adult
life on a Monday and Thursday,
following the Prophet’s example,
and as a hafidh-al-Quran (one
who memorised the Quran) he
constantly recited verses of the
text as a way of embalming him
on his life path.

Ibn Arabi, the great Sufi mystic
and scholar, born in Spain in the
twelfth century, explains that fast-
ing affords the one who fasts an el-
evation onto Allah, what is called
‘rif’a’. The fast, according to him,
is ‘… an abstinence (imsak)
whereby those who fast are
granted an elevation (rif’a) unto
Allah the Most High, and are thus
raised above all those things from
which they have been ordered by
al-Haqq (the Divine Law) to dis-
tance their souls and limbs.’ (Ibn
Arabi, the translation by Gilis
1999)

Abstinence and elevation are
the cornerstone of Imam Abdullah
Haron’s life. His was a spiritual
body cultivated in the disciplining
practice of fasting, prayer, recita-
tion and adhkaar (practices of di-
vine remembrance) that embalmed
him with a beautiful, fearless qual-
ity. Fasting developed the Imam’s
spiritual body into a body imbued
with mental and physical strength,
cultivated by his ongoing practices
of spiritual elevation that would
imbue the martyr, at the oppor-
tune moment, with a state of fitrah
or human perfectibility.

Rif’a or spiritual elevation finds
heightened expression in Imam
Haron’s choice to fast during his
imprisonment. We are told that
the Imam consciously chose to fast
during his incarceration.

With his body, mind and spirit
then already disciplined by years
of personal tutorship, the relation
between abstinence and elevation
was now taken to an even higher
state of spiritual perfectibility,
bringing the time of his shahadah,
his witness-bearing, into stark re-
ality.

An elevated state of fasting ac-
companied Imam Haron through
his path of imprisonment towards
his state of shahadah, to finally
enter Allah’s divine presence as a
being who lived the ultimate prin-
cipled commitment to a life in
service of humanity.

Allah explains such an eleva-
tion in the Quran, chapter 14,
verse 5, as the destination of those
who are wholly patient and deeply
grateful to God: ‘Verily, in this (re-
minder) there are messages indeed
for all who are wholly patient in
adversity and deeply grateful [to
God].’ While suffering incarcera-
tion, Imam Haron drank from the
spiritual fuel that his perfectible

disposition, his fitrah, and his be-
lief in Allah provided him. His
state of elevation enabled him to
remain entirely disciplined and fo-
cused in his imprisoned adversity.

Imam Haron was arrested on
May 28, 1969, on the annual cel-
ebration of Prophet Muhammad’s
(SAW) birthday after being
hounded, spied on, followed
around and intimidated by the se-
curity police for months.

He was detained for his under-
ground work in the struggle
against apartheid. He did crucial
relief work among the families of
detainees, and became centrally in-
volved in the underground politi-
cal activities of the liberation
organisations that he was active in
during the brutally repressive
times of the 1960s.

Imam Haron’s revulsion for
racism and its associated exclu-
sionary practices were turned by
him into a cultivated anti-
apartheid gaze expressed from the
Islamic perspective of a tradition-
ally trained imam.

Some of his writings, for exam-
ple, used the example of Bilal, a
son of a black Abyssinian slave
woman, to illustrate the revulsion
Islam had for divisions based on
colour. Bilal’s elevation by the
Prophet (SAW) to the highest so-
cial rank was proof of Islam’s atti-
tude to non-discrimination. Imam
Haron loved to use the story of
Bilal in his lectures and sermons.

He must have acutely felt the
impact of apartheid’s laws on his
congregants and their stunted life
chances. He identified with the in-
dignities visited upon families dur-
ing their forced removals and
ongoing suffering by those who
lived in the harsh living conditions
of the city’s townships.

Unlike most other imams in
Cape Town, he came under a
sphere of politicisation by restless
younger people in his congrega-
tion and the broader Claremont
community, and it was in this con-
text that he mapped political and
ethical commitments onto his Is-
lamic identity.

His was a seamless Islamic eth-
ical identity imbued with a clarity
of purpose and uncompromising
commitment, and it is this height-
ened attitude that accompanied
him during his imprisonment.

Imam Haron was tortured re-
lentlessly. Barney Desai and
Cardiff Marney described in their
book, The Killing of the Imam
(1978), how he experienced vari-
ous phases and forms of torture;
softening up, keeping him in the
Roeland Street gaol and then at
Maitland Police Station and then,
in mid-September 1969, brutally
torturing him close to fatality for

three days and nights in a building
somewhere in the Cape Town cen-
tral business district, before re-
turning him to Maitland Police
Station.

Imam Haron was prevented
from changing his clothes, and
from getting proper and medical
treatment. Alas, he gave nothing
away. The records show that he
did not give his torturers a single
name and no information about
any of his underground activities.

Imam Haron had been in a
state of heightened elevation dur-
ing his incarceration, a path for
which he prepared his entire life,
mapped as it was onto the spiri-
tual inheritance of his religious
forebears.

He is an acute example of this
spiritual inheritance. He identified
with the patience and forbearance
of his people in an earlier period
and their erstwhile community-
building processes.

The ethical coordinates of these
earlier community processes had,
however, become entangled in the
modernising and accommodation-
seeking processes of the Cape
Muslim community.

Imam Haron understood his
community’s acquiescence during
apartheid. He was, however, never
constrained by such an attitude.
Instead, he mobilised his spiritual
and ethical resources to walk a
brave martyrdom path relatively
parallel to his community.

His was the path that conferred
dignity on all the oppressed in this
country. His was the path of sha-
hadah, a path of bearing witness
to Allah, even as against oneself,
one’s kin and those closest to one
(based on Quran 4, verse 35).

One-hundred-and-twenty-three
days of confinement, abuse, insult,
persecution, torture and terror
ended for Imam Haron on that
morning of Saturday, September
27, 1969.

The shaheed (martyr) enters
Allah’s divine embrace as a person
who lived an exemplary ethical
life. In his martyrdom, Imam Ab-
dullah Haron offers us life, an ex-
ample of an ethical life for us to
emulate in our circumstances. In
turn, Allah invites the martyr into
paradise with this sublime invita-
tion:

(To the righteous soul will be
said:) ‘O (thou) soul, in (complete)
rest and satisfaction! Come back
thou to thy Lord, well pleased
(thyself), and well-pleasing unto
Him. Enter thou, then, among My
devotees! Yea, enter thou My
Heaven!’ (Quran 189: verses 127
to 130)
Aslam Fataar is a professor in
Education Policy Studies at
 University of Stellenbosch.

Reimagining Imam Abdullah Haron’s path of shahadah
(bearing witness) in the quest for justice and dignity
Khutbah delivered by
PROFESSOR ASLAM
 FATAAR at Claremont Main
Road Mosque on May 31,
2019.



THE Imam Haron 50th year
Commemoration Committee
marked the day Imam Abdullah
Haron was arrested – May 28,
1969.

The Imam was held incommu-
nicado for 123 days at various po-
lice stations but mostly at Cape
Town Central Police Station, then
known as Caledon Square Police
Station, where he was interro-
gated, beaten and tortured, until
his death on September 27, 1969.

The Imam Haron Foundation
invited various community and
faith leaders and members of the
media to join them at the Old
Granary Building in Buitenkant
Street, Cape Town, to mark this
day.

At this launch function, various
events and partner organisations
were announced.

Thereafter, a group proceeded
to the then Caledon Square Police
Station, across the street, for a
prayer on the pavement from
where Imam Haron’s then 13-
year-old son, Muhammed, and
members of the community used
to call out to him, enquiring about
his condition.

This symbolic act of gathering
at the same spot allowed the com-
munity to call out to the Minister
of Justice to re-open the inquest
into the Imam’s death in detention.
The group then walked towards
the Castle of Good Hope, in the
same area, that served as the gal-
lows during colonial times.

There, they announced the mo-
tivation for the unveiling of an in-
teractive public art display by

acclaimed artist, Haroon Gunn-
Salie.

The upcoming events are of an
educational, religious, political,
cultural and sporting nature, indi-
cating the various ways that Imam
Haron influenced the community.
These events will be held over the
123-day period in which Imam
Haron was imprisoned.

EVENTS
The immediate events for the

month of June will be a Youth Day
Quiz, on Sunday, June 16, where
local schools will be participating
at Alexander Sinton High School,
in Thornton Road, Athlone.

On June 15, in collaboration
with Chess Western Cape, a chess
tournament will be held at the Is-

lamia Complex, in Imam Haron
Road, Lansdowne.

A Tribute Concert will be held
at ArtsCape, on July 19.

A special religious ceremony
will be held in honour of the wife
of Imam Haron, 93-year-old
Galiema Haron, at Claremont
Main Road Mosque, on August 4.

A sevens rugby tournament is
planned for late August with
Western Province Rugby, at City
Park Stadium, Thornton Road,
Athlone, where the janazah of
Imam Haron was held 50 years
ago.

September is heritage month
and the places of historical signif-
icance for Imam Haron will be of-
ficially declared heritage sites.

During the week of September
16 to 20, a photographic exhibi-
tion will be on display at Athlone
Civic Centre, in collaboration with
the Department of Arts and Cul-
ture.

The South African Foundation
for Islamic Art (Safia) will an-
nounce the winners of the art com-
petition – themed ‘Imam Haron –
Transcending Barriers, Attaining
Social Justice’.

A cricket tournament, organ-
ised by the Western Province
Cricket Association, will be held
on September 25.

The annual Imam Haron Me-
morial Lecture, organised by the

Imam Haron Education Trust, will
be delivered during the month,
and a play on the life of Imam
Haron will be performed at the
Joseph Stone Auditorium, starting
on September 27.

The Imam Haron Foundation,
under whose auspices the Imam
Haron 50th Year Commemora-
tion Committee operates, would
like to encourage greater public
participation during this period
and calls on all who use social
media to use their platforms for
this purpose.

Tweet using the Hashtag
#Imam123Days for all your social
justice messages, and specifically
how you remember Imam Haron
and all struggle heroes. You can
post pictures on your Instagram
accounts.

The apex public closing event
will take place at City Park Sta-
dium on September 29, exactly 50
years after the janazah salaah of
Ash-Shaheed Imam Haron was
performed on this very ground.

Should you require further in-
formation or speakers for your
events please WhatsApp the IHCC
co-ordinator, Cassiem Khan on
076 640 7928, or email
Cassiemkhan9@gmail.com for
further details.
Issued by the Imam Haron 50th
year Commemoration
 Committee.
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Marking the day of the arrest of Imam Haron, 50 years ago

Muhammed Haron, only son of Imam Abdullah Haron, next to a
commemorative banner on display on the grounds of The Castle of
Good Hope. Family, friends and supporters  gathered here after a
prayer in front of Cape Town Central Police Station, which was

known as Caledon Square, where the Imam was held for
 questioning after his arrest 50 years ago. Pictured right is artist
 Haroon Gunn-Salie adressing the gathering at the Castle. He
 outlined plans for an interactive public art display which will soon

be launched on these grounds. This is the original site where those
who rebelled against the occupiers were executed during the
 period of Dutch and British colonial rule.

Photos TOYER NAKIDIEN

Reverend Michael Weeder, Dean of St George's Cathedral, Cape Town,
 addressing the press conference in the city where the programme of events to
commemorate the 50th year of Imam Haron’s killing in detention was announced.
Also present were (from left) Fatiema Haron-Masoet; Hassan Asmal, chairperson
of the South African Foundation of Islamic Art; Muhammed Haron, Imam Rashied
Omar; and Jaamia Galant, secretary of Claremont Main Road Mosque.

Photo TOYER NAKIDIEN

In remembrance of the day Imam Abdullah Haron was arrested, family and
 supporters marched to Cape Town Central Police Station. Leading the
 procession are (from left) Zainal Makda, Imam Abdullah Haron’s niece; his
daughter, Fatiema Haron-Masoet; Farieda Saban, Imam Haron’s cousin; and
(back right) Muhammed Haron, the Imam’s son. The police station, then known
as Caledon Square, was where the Imam was held for questioning after his arrest
on May 28, 1969. Photo TOYER NAKIDIEN
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NURAIN TISAKER
IN the literal sense of the word, a
boundary is a dividing line that
separates one area from another.

Although a boundary can be
clearly marked by a fence or a
road, it is never entirely clear ex-
actly where one area ends and the
other begins. In a similar way,
when we use the word ‘bound-
aries’ it can describe limits and
rules in relationships.

A boundary is a ‘personal prop-
erty’ line that marks those things
for which we are responsible.
Boundaries define who we are and
who we are not, what is ours and
what is not ours. They also indi-
cate how far we are willing to go
within our own level of comfort in
a relationship.

Boundaries tend to impact all
areas of our lives and may mani-
fest in the following ways:

Physical boundaries: these help
us determine who we allow to
touch us and under what circum-
stances they may do so. In the gen-
eral sense, physical boundaries
include the clothes we wear, who
we allow onto our property and
into our spaces.

Mental and emotional bound-
aries give us the freedom to have
our own thoughts and opinions.
Emotional boundaries help us deal
with our own emotions and disen-
gage from the harmful, manipula-
tive emotions of others.

Spiritual and religious bound-
aries help us to establish our own
personal experiences, values and
the relationship we may share
with a higher power or God.

The following questions high-
light the struggle some may expe-
rience when it comes to
boundaries:
l Do you feel guilty or afraid

when trying to set boundaries
with others?

l Is it hard to say no?
l Do you feel guilty when you at-

tempt to set boundaries with
others?

l Do you have difficulty deciding
how much time, love or money
to give away?

l Do you feel that setting bound-
aries are selfish?

Healthy and 
unhealthy boundaries

One feature of a healthy sense
of self is the way we understand
and work with boundaries. Per-
sonal boundaries are the limits we
set in relationships that allow us to
protect ourselves.

Boundaries come from having a
good sense of our own self-worth.
They make it possible for us to
separate our own thoughts and
feelings from those of others and
to take responsibility for what we
think, feel and do.

Boundaries allow us to rejoice
in our own uniqueness. In fact,
boundaries are flexible; they allow
us to get close to others when it is
appropriate and to maintain our
distance when we might be
harmed by getting too close.

Good boundaries protect us
from abuse and pave the way to
achieving true intimacy. Essen-
tially, they help us take care of
ourselves.

Unhealthy boundaries often
emerge from dysfunctional family
backgrounds. The needs of par-
ents or other adults in a family are
sometimes so overwhelming that
the task of raising children is de-
moted to a secondary role, and
dysfunction is the likely result.

For example, consider the role
of the mother who screams at her
children or becomes physically
abusive with them as a way of

dealing with her own anger. Her
needs come first, and the needs of
the children for safety, security, re-
spect and comfort come second.

What the children are likely to
learn in this situation is that
boundaries do not matter. As they
grow up, they lack the support
they need to form a healthy sense
of their own identities.

They may learn that if they
want to get their way with others,
they need to intrude on the bound-
aries of other people just as their
mother had done. They would
likely grow up with fluid bound-
aries, which may lead to dysfunc-
tional relationships later on in life.

On the other hand, they may
learn that rigid and inflexible
boundaries might be the way to
handle their relationships with
other people.

Some may wall themselves off
and isolate in their relationships as
a way of protecting themselves,
and consequently may find it dif-
ficult to form close bonds with

others in adulthood.
Healthy boundaries in our rela-

tionships are permeable. This
means that we accept people and
actions that are positive, helpful
and needed but protect ourselves
from people and actions that are
harmful or that interfere with our
lives.

In trying to protect ourselves,
we may keep very rigid bound-
aries, trusting no one and allowing
no one to get close to us emotion-
ally. On the other hand, in our
search for love and acceptance we
may leave ourselves too vulnera-
ble, becoming too trusting and let-
ting people hurt us too easily.

Healthy boundaries protect us,
giving us the choice of who we
trust, how much we trust those
people, and what actions we ac-
cept from them.

If you would like to read more,
look at Boundaries: When to say
yes, How to say No by Henry
Cloud and John Townsend. An-
other useful read is Boundaries
and Relationships: Knowing, pro-
tecting and enjoying the self by
Charles L Whitfield.
Nurain Tisaker [MA Clin Psych
(UCT)] is a clinical psychologist
in Lansdowne, Cape Town.
Email her on
nurain.tisaker@gmail.com

Boundaries: the invisible fences
Health File

Nurain Tisaker. Photo SUPPLIED

...boundaries are
 flexible; they allow us
to get close to others

when it is appropriate
and to maintain our

distance when we 
might be harmed by
 getting too close...
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EID MUBARAK.
Melomed Directors, Management, Doctors and Staff wish you 
and your family a blessed and peaceful Eid Mubarak.

MELOMED HOSPITALS PROVIDE COMPREHENSIVE EMERGENCY 
SERVICES AVAILABLE 24/7. Our hospitals are located in Gatesville, 
Mitchells Plain, Bellville, Tokai and now Richards Bay.

PROVIDING AFFORDABLE QUALITY HEALTHCARE.www.melomed.co.za

DR ZUBAIR DOOLARKHAN
ENDOSCOPIC ear surgery is a
non-invasive approach to
 complex middle ear disease and
is a new modality being utilised
to deal with middle ear disease.

In recent times, most patients
who have had surgery to the ear
for Chronic Otitis Media;
cholesteatoma; otosclerosis or
other middle ear problems would
most often get a cut behind the ear.
These cuts are made to improve
the access and vision of the opera-
tive field.

With the advent of new tech-
nology, it is possible to have a su-
perb view of the deep middle ear
without these cuts. The ear sur-
geon removes less normal tissue to

address the disease.
The risk of damage to impor-

tant structures is decreased due to
improved visualisation.

The advantages of this method
are that there are fewer skin cuts,
healing is quicker, hospital stay is
shorter and there is better visuali-
sation for the surgeon.

In addition, it is an excellent
teaching tool.

As a teaching tool, it especially
increases the insight of theatre
staff with regard to middle ear
procedures, and improves theatre
time and efficiency.

The International Working
Group on Endoscopic Ear Surgery
(IWGEES) is an international
group assisting ear surgeons to fa-
miliarise themselves with this tool

and offer their patients the latest
management for their ear disease.
Dr Zubair Doolarkhan is one of
the pioneers of endoscopic ear
surgery in South Africa and the
only Southern African member of
the International Working Group
on Endo Ear Surgery (IWGEES).
He was appointed in November
2018.
He is actively involved in
 assisting other ENT surgeons
throughout the country to
 familiarise themselves with this
tool.
He is based at the Melomed
 Bellville Hospital.
Watch his You Tube Channel
‘DR ZUBAIR DOOLARKHAN’
for ground-breaking
 interventions.

The game changer in middle ear surgery

Dr Zubair Doolarkhan. Photo SUPPLIED

Endoscopic ear surgery has resulted in better visualisation for the surgeon, and patients having fewer skin cuts, healing is
faster and hospital stay is shorter. Image SUPPLIED
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Love Football?
Come to Barcelona, Madrid, Seville 

and enjoy the unique experience of a 
live match! 

Just choose your match and we’ll sort 
it out for you!

Contact us by email:
khadija@disoveryislamictours.com

Or by WhatsApp: 
+34 605 570 144

www.discoveryislamictours.com

IN 1936, a military coup took
place to unseat the left-wing
 Popular Front government of the
Second Spanish Republic.

After a bloody civil war, which
cost a million lives, the Republi-
cans surrendered on April 1, 1939,
to the forces of General Francisco
Franco who went on to establish a
military dictatorship.

Franco, whose dictatorial rule
lasted 40 years, was a militant
Catholic. He imposed the Catholic
creed as the only one allowed and
wiped out any last remains of the
Muslim heritage still present in the
people.

He forbade festivals in villages
which still had some connection
with the Islamic past and demol-
ished sites where people still knew
that walis of Allah were buried –
we could say that he was the last
of the Crusaders.

He was so keen on reinforcing
the Christian version of history
that he gave the responsibility of
rewriting the history of Spain to a
well known Christian historian.

He facilitated him in every way
to access hidden archives, instruct-
ing him not to copy the official
history as it was written up to that
date but to engage in a thorough
investigation, especially regarding
the 800 years that Islam was pres-
ent in the lands.

The professor carried out this
task, which took years. But he was
astonished by what he discovered
in his research. When he presented
his work to the dictator, Franco’s
reaction was that of a dictator: he
forbade the publishing of the
work, and the professor had to go
into exile to France.

His work was only printed as a
doctoral thesis by University of the
Sorbonne, in Paris, and was kept
there for years without the knowl-
edge of the public.

However, someone found it and
made photocopies. These copies
started to circulate among histori-
ans and eventually to people who
were interested in the subject.

The professor was Ignacio
Olague, and his book was finally
printed about 15 years ago, titled
The Islamic Revolution in the

West/ The Arabs Never Invaded
Spain.

In it he disproves the theory of
the invasion of the Iberian Penin-
sula in the year 711 by a small
number of invaders who took over
the whole peninsula in a very short
period of time and with no real
means of achieving it.

He asserts that there was a
Muslim presence in this land be-
fore the famous Tariq arrived with
a few ships and a few thousand
men at Gibraltar.

According to the official ver-
sion of history, it was the Battle of
Guadalete – the first and only one
recorded – which gave the victory
to Tariq and therefore marked the
beginning of Muslim domination.

It tells us that right at the begin-
ning of the battle, a large part of
the Christian army deserted and
joined the Muslims and that was
the decisive factor for Tariq’s vic-
tory.

Ignacio Olague tells us that
these ‘deserters’ had been the ones
calling for their Muslim brothers
to help them.

They were the sons of the
Gothic king, Witizia, deposed and
probably killed by the Byzantines,
and the first of the well-known

Muslim dynasty in Al Andalus, the
‘Quttiyyas’, meaning the Goths in
Arabic.

The crisis in the Catholic world
came about because of their inca-
pacity to make the Unitarian
Christians submit to the new creed
they proposed.

The altered version of the old
Christian teaching of Prophet Isa
(AS), such as the splitting of God
into three (Father, Son and Holy
Spirit), considering Prophet Isa as
God and the son of God at the
same time, the worship of images
and celibacy, brought many of the
Unitarian Christians to recognise
the message of Muhammad (SAW)
and seeing him as the next prophet
to come as had been announced in
the Bible.

The Strait of Gibraltar is a
small piece of sea separating the
north of Africa from the south of
Spain. Islam was not unknown in
this part of the strait. There were
trade and travellers, and even
some of the northern cities of what
today is Morocco were part of the
Christian kingdom.

And the crisis, which ended up
in open battles between the Uni-
tarian and the Roman Church, set
the bases for massive conversions.

The firsts chronicles of the
events of the ‘invasion’ are dated
almost three centuries after the
first battle.

There are no records of any
other battles, and no explanations
of how they could have conquered
by the same year as far north as
Toledo or how, in a few years,
Muslims were settled as far as the
south of France.

Olague discovered documents
that show that, because of the sim-
ilarity in the ways of worshipping
and creeds between the Unitarian
Christians and the Muslims, the
Roman Catholics only started sus-
pecting the Unitarians’ conversion
to Islam so late that the mosque in
Cordoba had already become a
place of Muslim worship!

The massive conversion of the
indigenous population to Islam
was to be erased from history.
How could they justify the ‘recon-
quering’ of a land if it had not
been previously invaded by for-
eigners?

How could they justify the mas-
sacre of the Muslims if they were
not invaders?

Other historians have affirmed
Olague’s version of history. They
are talking about the 800 years of
presence of Islam in Al Andalus as
actually being more than one
thousand years.

A professor of the university in
Seville, Emilio Gonzalez Ferrin,
has published several books on the
matter, the last of them being As
we were Arabs.

The Basilica of the Holy Cross of the Valley of the Fallen, where the dictator
Franco lies buried, is Spain’s most controversial visitor site. In 1999, anti-fascists
bombed this site while Francoists and Catholic-authoritarian Falangists see this
site as a place of pilgrimage. Photo 123RF.COM

Dictator General Francisco Franco led a right-wing coup in Spain, in 1936,
 sparking a bloody three-year civil war. It was Franco who imposed the Catholic
creed as the state religion and put in place the programme to wipe out any trace
of Islam’s presence in Spain. Photo 123RF.COM

Al Andalus, a land of Islam for a thousand years
KHADIJA MARTINEZ
 argues, citing authoritative
sources, that there was no
‘invasion’ of Spain by the
Muslims as is widely
claimed. When Tariq ibn
Ziyad landed on the
 peninsula, there was
 already a Muslim presence
in Spain.
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SANZAF COMMUNICATIONS

AS the holy month of Ramadaan
comes to a close, Sanzaf would like to
thank you for your continued support
and for helping us #GiveHope this Ra-
madaan.

During the month, we provided over
180 000 iftaar meals at dozens of venues
across the country, from Durban and

Pietermaritzburg to as far as Kimberley
and Port Elizabeth.

In addition, the timeous payment of
your fitrah also ensured that some 26
000 families benefitted from our fitrah
operations, as we made every effort to
ensure that no brother or sister goes

hungry on the day of Eid.
On behalf of the Sanzaf executive

board, our management team and our
dedicated staff, we take this opportunity
to express our sincerest appreciation and
gratitude for your contributions and
trust in Sanzaf as your zakaah collection

and distribution organisation of choice.
May Allah SWT accept all our

ibadah, and may He reward you abun-
dantly for your good deeds.

Eid mubarak to you and your family.
May your day be spent with loved ones
in peace, tranquility and mahabbah,
Insha Allah.
For more information call  0861 726
923 or visit www.sanzaf.org.za

- ADVERTISEMENT FEATURE -
Ramadaan, a time of Giving Hope with Sanzaf

For the convenience of the public, Sanzaf had collection points at over 30
 locations in and around the Western Cape, such as mosques, major malls and
 supermarkets. Photo SANZAF COMMUNICATIONS

Sanzaf hosted a corporate governance
workshop for mosque committee
members and ulama in the Western
Cape.

Photo SANZAF COMMUNICATIONS

Sanzaf pre-Ramadaan hamper packing in Cape Town. This Ramadaan, Sanzaf
 volunteers around the country assisted staff to pack and distribute over 3 000
pre-Ramadaan hampers and over 23 000 fitrah hampers, benefitting over 80 000
individuals in the Western Cape. Photo SANZAF COMMUNICATIONS

Eid Mubarak from Sanzaf



OASIS Group Holdings, the well-known
wealth management company based in
Cape Town, has bagged an international
award for its bursary programme.

The 2019 3G Educational Award, ad-
ministered by Cambridge IFA, with its head
office in London, was awarded to the Oasis
Bursary Programme for its innovative, sup-
portive and target orientated approach.

This award was received at the Global
Good Governance (3G) Awards held in
Jakarta, Indonesia. The award ceremony,
held in a different country each year, recog-
nises businesses that meet the United Na-
tions’ sustainable development goals.

The Oasis Bursary Programme was
ranked as the best programme for educa-

tional development, globally, following the
assessment performed by Cambridge IFA, a
UK-based organisation, which assesses pro-
grammes based on their management, social
and developmental impact, exposure to
quality education and, critically, student
mentoring.

Mr Adam Ebrahim, CEO of Oasis, said,
‘It has always been the goal of the company
to empower particularly the younger gener-
ations. It is incumbent upon us to ensure
that we support and guide the next genera-
tions to be able to make positive decisions
that have a global impact, not only on the
economy but also in the socio-political
arena. Our stated goals are reflected not
only in this award but also the numerous

other awards we have achieved over the
years.’

According to Sherazaan Isaacs, Oasis
Bursary Programme manager, the key to the
programme’s success is its focus on quality
leadership.

She said that it has been ‘pleasing to have
been on this journey with the students and
to have shared in their growth and experi-
ences. The programme has progressed to a
stage where we are not only seeing to stu-
dents who are currently studying but many
students have graduated and have entered
the formal working environment and have
been incredibly successful in their chosen ca-
reers.

‘It is not only about being materially suc-
cessful but, more importantly, utilising their
new-found skills and experiences to give
back to the communities they serve.’

The Oasis Bursary Programme is open
for its 2020 intake. Students currently in
grades 11 and 12, who will be eligible for
tertiary level studies and who are keen on
pursuing a career in the financial services
and property management industry are wel-
come to apply.

Further information on the programme
and who are eligible to apply is available by
contacting the Oasis Bursary Team on
021 413 7860 or mailing them directly via
bursary@oasiscrescent.com.
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Oasis scoops 2019 International 3G Award for bursary programme



Eid  Mubarak

Thank You!Thank You!
Your donations
help save lives

Eid  Mubarak

(031) 110 0573

hello@pennyappeal.org.za

pennyappealsa

www.pennyappeal.org.za

(031) 110 0573

hello@pennyappeal.org.za

pennyappealsapennyappealsa
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NURUDEAN SSEMPA
MUSLIM Refugee Association of
South Africa (Mrasa) has given
out hundreds of Ramadaan iftaar
food hampers to refugees to
 enable them to fast during the
month of Ramadaan.

Refugees and asylum seekers in
South Africa have the right to ac-
cess social services. However, im-
plementation of these rights is a
challenge in a country with a high
unemployment rate for its own
nationals.

As a result, many refugees and
asylum seekers struggle to earn a
living. It’s against this background
that Mrasa, with the support of
partner organisations and individ-
ual sponsors, fed over one thou-
sand families in both Western
Cape and Gauteng.

‘It’s a struggle to make ends
meet by many refugees and asy-
lum seekers in South Africa,’
points out Hajji Abubaker Ikoba,
the Mrasa Gauteng manager. ‘Our
Ramadaan feeding programme is
aimed at vulnerable families.’

Mrasa gets individual support
and also works with partner or-
ganisations like Islamic Relief
South Africa, Africa Muslims
Agency, Penny Appeal South
Africa, South African National
Zakah Fund, Saabri and Ashrafi
Relief Fund, and Muslim Hands
to reach out to thousands of
refugees.

‘We compile a list of vulnerable
families and do screening, and
those families who are most in
need are selected for our support,’
explains Abubaker Ikoba.

Last year, Mrasa provided for

six thousand people. ‘The need is
enormous and we call on the com-
munity to continue supporting us
and Mrasa’s other projects, like
the winter warmth programme,’
appeals Ikoba.

Since the onset of democracy,
South Africa has attracted many
refugees and asylum seekers from
countries like Somalia, Demo-
cratic Republic of Congo, Zim-
babwe, Burundi and Ethiopia,
fleeing their homes due to war,
conflict and persecution.

There are no refugee camps in

South Africa. Refugees are ex-
pected to become self-reliant yet
many lack employable skills and
many find unnecessary delays in
the processing of their immigra-
tion documentation.
Muslim Views, in association
with Mrasa, United Nations
High Commission for Refugees
(UNHCR) and other partner
 organisations will run a special
feature in the next issue of
 Muslim Views to celebrate
United Nation’s World Refugee
Day.

Mrasa provides iftaar hampers for refugees

Some of the beneficiaries of the Mrasa Ramadaan food hamper programme: from
left to right are Mualim Rajab, Said Abubaker, of Great Lakes Muslim Association,
and Hamidu Bamovut. Photo NURUDEAN SSEMPA

XOLANI NGWENYA
ONCE, the great icon of South
Africa, Nelson Rolihlahla
 Mandela, stated, ‘Education is a
great weapon which one can use
to change the world.’

The director of M A Motala Is-
lamic Centre (Mamic), Mr Yusuf
Mohamady, together with the ad-
ministrator, Mr Shabir Nhleko,
various staff members, stakehold-
ers and donors of Mamic are play-
ing a vital role in uplifting and
enriching the community of Wye-
bank, Clermont and surrounding
communities.

They provide shelter, warm
daily meals, access to quality edu-
cation, access to higher education
and training, skills, adult educa-
tion and training together with
Siyabathanda outreach pro-
gramme, supervised by Mrs Fa-
timah Mohamady, which aims at
assisting young orphans from vul-
nerable backgrounds who need
guidance and parental love.

According to the director of
Mamic, Yusuf Mohamady, ‘The
mission is to establish a commu-
nity centre with education and
skills facilities that will benefit the
community, develop youth leaders
that will help nation-building in
South Africa.’

The centre was established as a
non-profit organisation which
aimed at assisting, uplifting and
enriching communities from previ-
ously disadvantaged backgrounds.

According to the administrator
of Mamic, Shabir Nhleko, ‘It is
very challenging to take care of
students from different back-
grounds, given the fact that they

are from different cultures and up-
bringing. However, we endeavour
to keep abreast of new societal de-
velopments by constantly sending
our staff members for staff devel-
opment training on issues related
to adolescent teens, and when we
come across an extraordinary sit-
uation then we engage with social
workers, although we have not
come across such challenges,’ he
concluded.

After applying to be an exami-
nation centre for matric re-write
(grade 12 ASC), Mamic was offi-
cially declared an official writing
centre in April 2018, and nine in-
dividuals were employed part-time
by Mamic and trained by the De-
partment of Education.

According to two students from
Ekuthuleni, near Wyebank,
Mamic has played an important
role in their lives since they were
adopted by the Siyabathanda out-
reach programme at the age of 11,
resulting in them being able to
complete grade 12, and were as-
sisted in accessing higher educa-
tion. Both students, who wanted
to remain anonymous, are now
completing their tertiary studies,
one at Durban University of Tech-
nology, completing a three-year
diploma in sports management,
and the other completing a three-
year diploma course in hospitality
and tourism at Berea Technical
College. Many more students are
currently completing their studies
at various institutions, like Univer-
sity of KwaZulu-Natal and Rose-
bank College.

‘Indeed, heroes are not born but
are made,’ said Martin Luther
King.

Mamic and under-rated heroes
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THANK YOU 
FOR

CHANGING
THEIR 

WORLD

0800 111 898
073 154 5369

islamic-relief.org.za

This Ramadan 
your donation 
has provided
relief to 
thousands
of families 
affected by 
poverty, conflict 
and disaster.

SHANAAZ EBRAHIM-GIRE
During the month of Ramadaan,
Islamic Relief volunteers piloted
the first-ever #Cakes4Syria to
raise funds for orphaned and
 vulnerable children affected by
the Syria crisis. Project
 coordinator, Taskeen Barday,
shared details of this novel
 concept.

THE Cake Campaign was born
in 2013 in Bradford, United King-
dom, by a group of Islamic Relief
volunteers.

This was in response to the dev-
astating Syrian conflict that had
left millions displaced. The con-
cept is simple: sell cakes – save
lives.

‘The idea is that you buy the
cake to share thereby also raising
awareness.

‘And because all the proceeds
go to the Syrian cause, it adds a
wider charitable element to the
sharing,’ Barday explained.

This year, a group of Cape
Town-based volunteers of Islamic
Relief South Africa (Irsa) decided
to roll out a pilot project locally
with a few slight tweaks.

‘Although the #Cakes4Syria
campaign is based on the UK con-
cept, we wanted to support local
businesses. Our tagline for this
campaign is: ‘Saving Lives never
tasted this good!’ All our sweet
treats are sourced from bakers
who have generously donated
their wares for the cause.’

Asked why they launched the
campaign during Ramadaan, Bar-
day explained that the team found
that people were more inclined to
support a worthy cause because it
is Ramadaan, and quipped, ‘Who
can turn down something sweet at
iftaar or after Taraweeh anyway?’

The campaign has received a
phenomenal response. Since
launching the initiative on May
18, the cake campaign sold more
than 60 cakes and raised more
than R20 000 for Syrian children
in need.

‘Many people look to find ways
to be of service to humanity, espe-
cially during these blessed days of
Ramadaan. We have had an amaz-
ing response and had to turn some
people down because we just
could not keep up with demand.

‘As soon as we post pictures of
the cakes available for the week on
our Instagram page, the orders
stream in immediately. Our volun-
teers coordinate all the pickups
and the delivery route. Every
week, we have more people want-
ing to sign up to be part of this ex-
citing drive,’ Barday added.

Plans are being finalised to ex-
tend the #Cakes4Syria campaign
to other regions such as Johannes-
burg and Durban, and will run
throughout the year.

‘We are looking at how we can
extend this project beyond Ra-
madaan. We are looking to run the
project on the first and last Sunday
of a month.’

Islamic Relief inside Syria

Islamic Relief has been re-
sponding to the crisis in Syria since
2011, working on the borders to
provide people caught up in the vi-
olence with essential humanitarian
aid. Since 2012, we have been
working deep inside the country to
reach vulnerable families.

Since the conflict began, Islamic
Relief has delivered more than
R8,27 billion worth of aid inside
Syria and in neighbouring coun-
tries, assisting millions of Syrians.

‘Our comprehensive Syria
emergency response includes med-
ical assistance, food parcels, shel-
ter, water and sanitation, and
essential items such as baby kits,
blankets, clothing and heaters,’
Irsa CEO, Yusuf Mohamed, said.

‘The South African donor com-
munity has been very responsive
to the growing humanitarian
needs of our brothers and sisters
in Syria, especially those living in
refugee camps in neighbouring
countries, such as Lebanon,
Turkey and Jordan.

‘As a collective, we have funded
field hospitals, flour for bread
bakeries that feed approximately
20 000 people a week, and pro-
vided children with remedial
classes and school supplies in
schools situated in camps. The
need is dire and more than 13 mil-
lion people still remain in urgent
need of aid or protection,’ Mo-
hamed added.

How to get involved
Mohamed applauded the ef-

forts of staff and volunteers for
driving this campaign that is going
towards Syrian children who are
living in the worst conditions.

‘I am delighted to see that this
campaign has gained momentum.

‘To the baking community that
has given of their time, effort and
finances to support the cause, Sub-
hanallah. We could not have done
this without you. Thank you for
supporting this drive. I pray that
Allah SWT accepts your efforts
and sacrifice and reward you
abundantly, Insha Allah,’ he con-
cluded. 

- ADVERTISEMENT FEATURE -
IR cake campaign a ‘real treat’

Taskeen Barday, Islamic Relief SA’s #Cakes4Syria project co-ordinator (second
from right) with some of the members of her team of volunteers delivering a cake
to a satisfied donor. Photo SUPPLIED

Prospective bakers keen on
donating cakes or desserts
towards the #Cakes4Syria
campaign can contact
 Taskeen Barday directly on 
081 040 2688 or email
 Taskeen.Barday@islamic-
relief.org.za.
To place an order, follow the
#Cakes4Syria campaign
 Instagram page 
(@thecakecampaignsa) for
weekly updates.
Shanaaz Ebrahim-Gire is the
media co-ordinator for
 Islamic Relief SA.
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MAHMOOD SANGLAY
AN estimated 1,8 billion
 Muslims in the world consume
Halaal, and that is not just food.
Halaal covers a range of other
sectors, namely, finance, fashion,
travel, pharmaceuticals,
 cosmetics, media and recreation.

According to the 2018/19 State
of the Global Islamic Economy
Report, the global Muslim spend
across all sectors was US$2,1 tril-
lion in 2017.

The Muslim spend in the global
Halaal travel sector in 2017 was
US$177 billion, and is forecast to
reach US$274 billion by 2023,
with an astounding growth rate of
7,6 per cent per annum.

While my main focus in this ar-
ticle is on the local Halaal tourism
sector, there is a broader point
about the global Halaal economy
that is useful to contextualise.

Muslims are the biggest con-
sumers of Halaal but they are not
its biggest producers.

The biggest producers of Ha-
laal, across all major sectors, are
nations and multinationals that
have no interest in Islam as a faith.
Their sole interest is the vast op-
portunity presented by the Halaal
economy.

But that is the nature of eco-
nomics. The magnitude and diver-
sity of the global Halaal food
sector alone (expected to be val-
ued at US$1,9 trillion in 2023) in-

cludes non-Muslim producers
from the USA, the UK and China.

Muslims consume some of the
leading global food and beverage
brands produced by non-Muslim
companies.

Although these companies are
increasingly required to comply
with regulations in terms of stan-
dards for halaal food and beverage
certification, they generally oper-
ate in a global free market econ-
omy.

However, the dynamics of the
Halaal economy are radically dif-
ferent at meso- and micro-levels.
The Halaal travel and tourism
market in South Africa is a pow-
erful case in point. At this level,
social, cultural and historical is-
sues are more significant in the po-
litical economy.

Legacy issues have a profound
impact on economic policy and
development. Such issues include
historical unfair advantage for
whites under apartheid, an econ-
omy shaped by apartheid-era pol-
icy and socio-political factors, like
the marginalisation and exclusion
of communities. And if you’re
dealing with Halaal travel and
tourism, then religious, cultural
and historical issues are a big deal.

The classic case in point is Bo-
Kaap, which is a popular attrac-
tion for inbound tourists. This site
is the locus of much tension over
the past year due to resistance by
residents to creeping gentrifica-
tion.

Add to that the discontent of
Bo-Kaap residents over insensitive
and distorted narratives conveyed
by tour guides to tourists.

Then add the recent objection
to the nearby Muir Street
mosque’s call to prayer by an indi-
vidual, the first in 100 years,
lodged with the City of Cape
Town.

All of these signify Bo-Kaap as
a site shaped by a colonial past,
and now revisited by a neo-colo-
nial presence. Admittedly, that is a
bold claim to make but let’s un-
pack the issue.

I remember how, in meetings in
2001, Imam Manie Bassier, an
iconic figure in Bo-Kaap, and Pro-
fessor Fatima Meer, discussed
strategy to protect the Tana Baru
and other historical sites of the
area. These two stalwarts of com-
munity service and political strug-
gle are no longer with us but their
legacy remains.

So the struggle for the protec-
tion of the religious, cultural and
architectural heritage of Bo-Kaap
is not a recent phenomenon, and
the struggle is not over. The decla-
ration of these sites now, decades
later, just before the May 8 elec-
tions, is a bittersweet victory be-
cause political will is a fickle thing.

Colonial occupation by wealthy
buyers from abroad can still occur
in legally acquired land that had
for centuries been the space where
culture, religion and architecture
were preserved from one genera-
tion to the next.

I suspect tourists do not hear
this narrative from institutions like
Cape Town Tourism and the tour
operators.

The politics of Halaal tourism

This image, dating back to Ramadaan
2006, reflects the vibrant cultural and
religious life of Muslims in Cape
Town’s historic Bo-Kaap district.

Photo GARTH STEAD
CONTINUED ON PAGE 39
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Lunch from 12:30pm - 4:00pm
Dinner from 6:30pm - 10:30pm

at Hilton Cape Town City Centre

For the menu and bookings please contact:
Hilton Cape Town City Centre

T: 021 481 3700  |  E: capetown.events@hilton.com

R385.00 
per person

50% o� for kids under 12 years
FREE for kids under 5 years

Currylicious Buffet
Delicious

Please contact us to reserve your table. 
Tell: 021 481 3700

Email: hiltoncapetown_126ckc@hilton.com

HILTON CAPE TOWN CITY CENTRE
126 Buitengracht Street, Cape Town, 8001, South Africa

Indulge in a selection of North Indian curries 
Saturday from 6:30 pm until 10:30 pm

R215.00 
per person

Pay for 3, eat for 4

Eid
Our restaurant is 100% certified Halal 

and we have prayer room facilities on site.

Join us for Eid
 at 126 Cape Kitchen & Cafe

Daily Specials

Monday
BURGER SPECIAL

Signal Hill Burger 
with a complimentary soft drink

R 145 per person
Signal Hill  Lounge & Terrace

Signal Hill  Lounge & Terrace

Wednesday
2  FOR  1  BASKET SPECIAL

Order two baskets, pay for one

Sunday
SUNDAY ROAST 

R 195 per person
126 Cape Kitchen & Café

From 12:30pm until  3:00pm
and 6:30pm until 10:00pm

A taste of tradition on a plate.
Roasted sirloin, lamb, potatoes, 

vegetables, Yorkshire pudding and gravy

Thursday

Prawns, linefish, calamari, mussels and rice
served with garlic sauce, lemon butter,

peri peri sauce and signature spice rubs

R 750 for 2 people sharing
126 Cape Kitchen & Café 

and  Signal Hill  Lounge & Terrace

HOOK, LINE AND SINKER

Tuesday

Indulge our hearty braised oxtail 
as the perfect winter warmer

126 Cape Kitchen & Café 
R195 per person

Friday
SHISA NYAMA

R 185 per person
126 Cape Kitchen & Café 

and  Signal Hill  Lounge & Terrace

Lamb cutlet, boerewors, beef  brisket,
chicken sosatie, traditional 

South African pap 
served with chakalaka sauce 

Saturday

Indulge in a selection of Indian curries
From 6:30pm until 10:30pm
R 215 per person

CURRYLICIOUS BUFFET
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FIGHT THE WINTER BLUES
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More importantly, do these in-
stitutions, and the operators that
provide premium services to
wealthy tourists, and that benefit
directly from the spend of these
tourists, make any contribution to
the preservation of this heritage?

Ideally, the relationship be-
tween the key stakeholders in the
ecosystem should be symbiotic.
Ideally, the industry that benefits
also invests in the preservation
and growth of heritage, including
the people who rightfully belong
and who have a historical right to
their heritage. But, in reality, the
relationship is parasitic and preda-
tory.

The people of Bo-Kaap have
historically endured slavery, colo-
nialism and apartheid. Now they
have to confront the pressures of
gentrification and be subjected, as
spectacle, to tourists who have no
clue of their indignity and an in-
dustry that is, at best, indifferent.

In the colonial and apartheid
past, slavery and group areas were
imposed in one broad form of vi-
olence on a subject people.

Today, the violation is more in-
sidious, under the cover of free en-
terprise and economic growth.
Consequently, class and artificial
social hierarchies are now im-
posed as dividers of people.

As the tourists, backed by
ample foreign currency, jaunt
through the streets of Bo-Kaap
and gawk at unemployed youth
and residents, the spectre of re-
pression remains hanging in the
air, and a seething disdain builds.

Muslim Bo-Kaap is a great
value-add to the itinerary of tour
operators.

But none of that value flows to
the people of Bo-Kaap.

From the opposite side of the
industry – the outbound side – the
problem is mirrored.

The Interim Halaal Co-ordinat-
ing Committee (IHCC) was estab-
lished in the Western Cape in
2017, inter alia, to ensure that Ha-
laal, in its broadest sense, is the
property of Muslims and that
Muslims are entitled to a fair share

of the benefit from the Halaal
economy.

The committee also emphasised
the importance of ensuring the in-
tegrity of Halaal and that Muslims
should play a meaningful role in
policy making for the Halaal econ-
omy.

In principle, it is ultimately
about inclusion at the highest de-
cision-making and policy-making
level as well as economic benefit.

The outbound Halaal travel
and tourism market too has its pe-
culiarities, which are at odds with
a genuine transformation agenda.

There are multinational corpo-
rations that dominate the market
and smaller operators, particularly
Muslim operators, who are auto-
matically disadvantaged.

In a free market economy, the
small Muslim operator is com-
pelled to accept that the lion’s

share of outbound Halaal travel
and tourism may be in the hands
of travel and tourism operators
who have no interest in Islam as
such, but a great deal of interest in
the money of the Muslim con-
sumer.

In all sectors, Halaal is right for
the picking, by all and sundry.
Muslims are entitled to a fair
share, and the rest they must be
willing to share.

Fatieg Behardien, of Suburban Travel and Tours, a local tour operator, is welcomed by the local community on arrival in Banten, Indonesia, on January 8, 2016.
Photo MAHMOOD SANGLAY

CONTINUED FROM PAGE 38
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MASNOENA ALLIE ISAACS 
MUSLIM Hands would like to
wish the entire ummah a very
pleasant and spiritually enriching
Eid-ul-Fitr.

As Ramadaan comes to an end,
Eid-ul-Fitr, also called the ‘Festival
of breaking the fast’ is a rejoiceful
day for Muslims. Eid-ul-Fitr
marks the end of the fasting of the
holy month of Ramadaan.

Eid is infused with different tra-
ditions in different countries. Eid-
ul-Fitr is a three-day celebration.
However, in most non-Muslim
countries, it’s only celebrated for
one day. Eid-ul-Fitr signals the be-
ginning of a new Islamic month,
Shawwaal.

However, after this blessed
month has passed, the needs of the
poor remain a concern. As Mus-
lims, we cannot sit back and
watch our fellow human beings
suffer.

While we enjoy hot, cooked

meals every day, there are those
who don’t even have a slice of
bread. While we have the privilege
of taking warm showers, there are
those yearning for a glass of water.
Let us spare a thought for those
who do not have any of the above.

It is in this light that we at Mus-
lim Hands say jazak Allah khair to
all our valued donors and support-
ers who contributed to our highly
successful Ramadaan campaign;
your generous donations provided
relief to thousands of people the
world over.

This Ramadaan, Muslim
Hands, Makro and the Voice of
the Cape radio station joined
hands for the fourth time for our
Feed the Hungry fitrah campaign
to make fitrah donations effort-
less, Alhamdulillah. The campaign
was launched on May 2 and ran
until May 31.

The campaign allowed Makro
customers to purchase non-perish-
able items such as rice, flour and

fish oil, and drop them off at
Makro Ottery.

The president of the Muslim Ju-
dicial Council (MJC), Shaikh
Irafaan Abrahams was present at
the launch to encourage the com-
munity of Cape Town to donate
towards the Feed the Hungry cam-
paign.

Muslim Hands staff and volun-
teers were on hand to collect the
donated items, which were later
packed and delivered by the Mus-
lim Hands team to those most in
need.

Muslim Hands has been work-
ing in Syria to deliver life-saving
emergency aid as well as provide
ongoing support in education,
healthcare and livelihood projects
for Syrian families.

Last year, with your help, Mus-
lim Hands was able to support the
Syian refugees with the Big Aid
Convoy campaign by sending 29
containers of rice and flour that
provided the refugees with much
needed in-kind donations.

Your response has been so
overwhelming that, each year, our
efforts have increased, and we
want to continue to build on the
incredible support of the donors.

With recent atrocities and the
long, growing conflict in Syria, the
need for humanitarian assistance
is becoming more and more ur-
gent. Over half the population is
dependent on charitable support,
with hundreds of thousands of
refugees residing in camps across
Lebanon, Jordan and Turkey.

Did you know that at Muslim
Hands you can provide Eid gifts
for children?

Share the joy this Eid by giving
an orphaned or disadvantaged
child a gift through Muslim
Hands.

Your donation will be used to
buy practical items, such as a
school bag or equipment, together
with items designed to bring a
smile to their faces, such as toys
and sweets. The gifts are distrib-
uted on the days of Eid to families
identified by our local staff in the
field.

Masjid Al-Aqsa
Here’s how you’ve helped

Masjid Al-Aqsa since 2008 by do-
nating towards Baitul Maqdis
through Muslim Hands: illumi-
nated extensive parts of the masjid
for the first time in over 30 years;
and completed the renovation of
several wudhu areas in and
around the blessed mosque.

We’ve also renovated the toilet
facilities for men and women, in-
stalled a new PA system and data
centre, done extensive replacement
of damaged paving stones, and
furnished the Al-Aqsa school for
boys.

For further information on our
work, projects or for donation en-
quiries, visit our office at 1 Carnie
Road, Rylands. Or visit our web-
site muslimhands.org.za or call us
on 021 633 6413.

- ADVERTISEMENT FEATURE -

Eid mubarak from Muslim Hands

The Muslim Hands Big Aid Convoy 2019 was a huge success, Alhamdulillah.
Photo MHSA

Muslim Hands, Makro and VOC partnered to feed the hungry this Ramadaan.
Photo MHSA
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FATIMA DRAMAT-HASSAN

HABIBIA Junior Madressa
 celebrated its 50th anniversary,
on April 26, 2019, with the
 unveiling of our new logo.

Our school started from hum-
ble beginnings when a need for a
pre-school with an Islamic ethos
was realised.

A group of pioneering commit-
tee members sought the help of the
late Mrs Makia Moerat, a quali-
fied teacher, to become the first
principal of the school.

Mrs Moerat, with the assis-
tance of the late Mrs Hajra
Moosa, began enrolling the first
ever learners of the school in
1969. What was initially one class
of only 20 learners has now grown
into 13 classes, including an after-
care class, with more than 300
learners.

Each class consists of about 26
learners as well as an assistant to
the teacher.

Mrs Maymoena Sayed, the sec-
ond principal of Habibia Junior
Madressa, was in charge for over
30 years before retiring in 2013.

We had many honorary guests
present at the unveiling ceremony.
Family members of the late com-

mittee members were invited to
honour their legacy.

Many of the retired members of
staff were also present. Teachers
Azeeza Pangarker, Aziza Taliep
and Najmunisa Kader, also retired
teachers at our school, painted
beautiful murals on the school’s
walls in preparation for the unveil-
ing ceremony.

At the unveiling, Moulana Kut-
buddin Kajee, who was part of the
school’s founding committee, gave
a brief history on the establish-

ment of Habibia Junior Madressa
and spoke about the founding
committee members who were in-
strumental in doing so.

Shaikh Faizal Firfirey spoke on
behalf of his late father who was
also a founding member.

Also present was Mr Sileem
Ebrahim, the deputy principal of
Habibia Primary School, who
spoke at the unveiling, where he
endorsed the quality of teaching
and learning at our school.

Habibia Junior Madressa has
received accolades from the West-
ern Cape Education Department
(WCED) in the past for our pre-
vailing standard of education. We
are registered with the WCED
and, consequently, all our teachers
are qualified.

However, the quality of teach-
ing we maintain is also due to the
sincere intentions and dedication
of both the former and current
staff.

At the unveiling, the learners
cheerfully sang ‘Happy birthday
to Habibia Junior Madressa’. We
pray that the little children’s voices
will reverberate throughout our
school for many years to come.

Habibia Junior Madressa has
more events planned for later in
the year as well as renovations to
our building in the near future. We
would also like to set up an
alumni registration, and encour-
age former learners to contact the
school in this regard.

Admissions for 2020 are now
open so please contact us for fur-

ther information.
Follow us on Facebook at

Habibia Junior Madressa or con-
tact us on the telephone number
021 637 8516 during school hours
(08:00 – 13:00) or email us on
habibiajm@mweb.co.za. 
Fatima Dramat-Hassan is the
principal of Habibia Junior
Madressa.

Imam Goolam Parker (far right) making duah at the 50th anniversary of Habibia
Junior Madressa with, from left, Mr Sileem Ebrahim, Moulana Kutbuddin Kagee
and Mr Sulaiman (Solly) Nosarka. Photo MOEGSIEN SALIE

Some of the Habibia Junior Madressa learners who cheerfully sang ‘Happy
 birthday to Habibia Junior Madressa’ at the 50th anniversary celebration of the
school. Photo MOEGSIEN SALIE

Habibia Junior Madrasah celebrates golden anniversary

Retired members of staff of Habibia Junior Madressa were invited to share in the
school’s 50th anniversary celebration. Photo MOEGSIEN SALIE

Principal Fatima Dramat-Hassan, with Habibia Junior Madressa’s new murals and
signage in the background. Photo MOEGSIEN SALIE
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www.awqafsa.org.za

EID MUBARAK

This Eid, take the opportunity to make your Waqf. 

Awqaf SA Mutawallee’s, Management and Ambassadors, 

We thank our donors for your support in Awqaf SA’s 
quest of the Revival of the Divine Institution of Waqf.

Banking Details: AWQAF SA FNB Islamic 
Bank ACC: 62052040145 

BC:  250655
REF: UR CELL NO/ NAME.

Registration link: http://bit.ly/2McdKt0

May Allah bless and reward all abundantly.

1440|2019

Give a Waqf Gift for Eid. 

Wishing a j yousall oishing  a j yousall o

Eid MubarakEid MubarakEid MubarakEid Mubarak
WWishing a a j yousll oishing a  a j yousll o

DR HISHAM DAFTERDAR
THIS is an era where
 technological change is
 happening faster than ever.

The speed at which high-tech
development is taking place has
given rise to very unnerving, dis-
ruptive changes. The digital world
is just too complex and convo-
luted. We are driven by things we
can’t touch and things we can’t
control.

We are also worried about in-
vasion of our privacy and manip-
ulation of our personal
information. Digital applications
are so pervasively integrated into
our daily lives that we use them
without questioning whether they
are ethical or trustworthy.

This is also an era in which
public confidence in awqaf is at a
fairly low level. There is a virtual
‘Chinese Wall’ between awqaf and
their stakeholders.

Stakeholders want to know
much more about how awqaf are
managed, how and how much
money is received, what it’s being
spent on and how it’s helping the
beneficiaries and improving their
lives.

Blind spots can be found in
many areas such as oversight and
decision-making, impact and ef-
fectiveness, relationships and some
other domains.

The digital world is on awqaf’s
doorstep and the pressure is on
nazirs (administrators) to respond.
The good news is that nazirs want
to keep apace with technological
advances and integrate technology
into their organisational strategy.

The bad news is that awqaf are
not wired as digital organisations
and the way they are managed is
still a look back at historical prac-
tices. The awqaf sector is not
known for being open to change
and is loath to change its time-ho-
noured methods.

Whereas companies use tech-
nology to improve their profit
margins, increase market share
and enhance shareholder value,

awqaf have different needs and re-
quire a different calculus. They’re
not as concerned about profitabil-
ity and growth as companies are.

Awqaf are focused on their mis-
sion: feeding the hungry, sheltering
the homeless, helping the disabled
and building stronger communi-
ties.

The digital journey has begun
and awqaf should take steps to
harness the influx of technology
they are witnessing. Digital trans-
formation necessitates the re-
alignment of awqaf’s legal and
administrative processes with
modern technological advances.

Emerging technologies such as
blockchain and distributed ledger
technology (DLT) are lauded as
being immutable and indisputable.
As such, they provide a secure and
transparent record of awqaf prop-
erties and investments.

Rather than manually prepar-
ing and allocating beneficiaries’
entitlements, a software pro-
gramme could do the job. Artifi-
cial intelligence (AI), machine
learning, robotic process automa-
tion (RPA) and other technological
advances are practical means that
help the nazir to become a strate-
gist and not just a steward.

In the fintech world, the human
element is eliminated. Awqaf, like
all sectors, will be impacted by au-
tomation, machine learning and

artificial intelligence (AI).
But none of this is a replace-

ment of the human nazir. The peo-
ple aspects will always be more
important than the technology. In
fact, as we enter an age where ar-
tificial intelligence and automation
is commonplace, the relationship
between the nazir and the stake-
holders becomes more important.

There are many areas where
personal interaction of the nazir is
needed. Nazirs are cognizant of
the beneficiaries’ needs and can
reach to the grassroots of social
problems.

Simply put, technology will not
replace the human conscience but
could take over much of the rou-
tine work, which will enable
nazirs to devote more time to visit
and talk with their stakeholders.
Technology is important, but if it’s
not human-centric, it will not be
of much use for awqaf.

Fintech is reaching notable
benchmarks in terms of innovative
applications. Awqaf need to figure
out how this technology can be
applied to improve operational ef-
ficiency, mission impact and com-
munity engagement.

Fintech transforms work
processes and capabilities, and
helps nazirs to better meet their
key performance indicators (KPIs)
and communicate actionable in-
sights to their stakeholders, effi-
ciently and clearly.

However, the new digital trends
are posing challenges, potential
risks, regulatory changes and
shariah implications. There are

threats on which awqaf need to
focus to ensure their assets, invest-
ments and beneficiaries’ data re-
main safe and private when
putting together a cyber-strategy.

The rise of fintech will change
the way we view awqaf manage-
ment. Almost all sectors have been
affected by the new technology
and awqaf should not expect to be
immune from disruption.

Fintech will change the way
awqaf are managed and nazirs will
be challenged to reshape their role
as they plan and discharge their re-
sponsibilities.

Awqaf, having successfully sur-
vived and thrived throughout the
ages, should get on the technology
bandwagon to secure its space in
the fintech age.
Hisham Dafterdar, CPA, PhD, is
chairman of Awkaf Australia Ltd

Awqaf in the fintech age

Dr Hisham Dafterdar.Photo SUPPLIED
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Cape Malay or
Cape Muslim?
IS Brother Shafiq Morton promoting a
Cape Muslim identity?

I believe that this is a case to be argued.
Is this deliberate as I do not think there

was a referendum amongst the Muslims to
accept this identity ‘Cape Muslim’.

What does it mean for the Cape Malay/
Melayu community which has been de-
prived of making contact with their
brethren in South East Asia for more than
350 years of isolation and is still the order
of the day.

History tells us that the majority of the
Malay/ Melayu were banished and exiled by
the VOC Here Sewentien to the Cape of
Sorrows.

Today there are maps that show that the
majority of Indian slaves from India first
travelled to present day Indonesia then to
Cape Town.

There were hundreds of handwritten ki-
taabs/ manuscripts located in Cape Town
but because our learned scholars of Islam
could not read the Jawi script, they em-
barked on destroying these kitaabs/ manu-
scripts. Why?

Everybody just wants to acknowledge the
Arabic-Afrikaans kitaabs which even the
Afrikaans/ Nederlanders learning universi-
ties or museums want to preserve.

So our Malay/ Melayu kitaabs/ manu-
scripts seem to be totally ignored.

It looks like the Malay/ Melayu identity
is an insult to the broader Muslim commu-
nity in South Africa.

Our relations with the Khoe was not all
friendly as they hunted us like vermin when
we escaped from the VOC Here Sewentien
slave masters.

This was discussed at many seminars on
slavery in and around Cape Town in 2008
and I never saw any Khoe or other members
of our ex-slave community attending these,
including Shafiq Morton.

Was salaam
Moegamat Gielmie

Shafiq Morton replies:
The letter by Brother Moegamat about

Cape Muslim identity is noted, and my re-
sponse is as follows:

I struggle to understand what has to be
‘argued’ about Cape Muslim identity. I

would understand more if it had to be de-
bated.

Yes, I am interrogating Cape Muslim
identity. It is not Malay.

That is an Orientalist notion promoted
by PW Botha’s great friend, Dr I D du
Plessis in the 1960s.

Tuan Guru created the Cape Muslim
identity in 1793 in his madrasah. This is
when slaves and free blacks from India, the
East Indies, Bengal, Sri Lanka, Angola,
Mozambique, Madagascar, Cape Verde,
Mauritius and Guinea were offered free ed-
ucation. Add into this mix the Khoe, and by
1830, the Europeans, the Chinese and so
many others.

The educated exiles and shaikhs were In-
donesian. Southeast Asian cultural values –
‘Malay’ values – were absorbed into the
local Afro-Asian culture because of their
leadership. Malayu was a commonly under-
stood Asian language in the 18th century. It
was also the lingua franca of the slave pop-
ulation until the rise of Afrikaans in the
19th century.

According to slave expert, Robert Shell,
only 182 princes, emirs and advisors from
Indonesia were exiled to the Cape from
1652 to the late 1790s. Incidentally, from
1652 to 1812, only 0,49 of the slaves came
from Malaysia itself. Therefore, the Cape
Muslim identity – while imbued with cul-
tural Malay-isms – is absolutely unique to
itself.

As for the destruction of the Arabic
Malayu and Jawi manuscripts: Moegamat
needs to ask the families concerned why
they have refused academic access to these
manuscripts for decades and why a past
Awwal Masjid committee burnt many of
these priceless artefacts on the pavement
outside the mosque. I cannot be accountable
for that.

As for relationships with the Khoe, I
think the original article has already dealt
with that topic. The observation that the
Khoe ‘hunted us like vermin when we es-
caped from the VOC Here Sewentien slave
masters’ is a historical untruth. The Khoe
taught our community many things.

The VOC used Khoe trackers and sell-
outs to do their dirty work, yes, but they
were never the majority. Khoe (and African)
DNA runs deep in the marrow of our com-
munity. DNA testing is already beginning to
prove this.

And just for the record, members of our
own community were as guilty of betrayal
as anyone else. It was a fellow slave who be-

trayed the escape of Imam Joudan Tappa at
Groot Constantia in 1712. According to
historian Ebrahim Rhoda, this long forgot-
ten imam from Java is our first martyr.

I regret that I was not around at those

2008 seminars. I cannot speak for the Khoe,
but I’m sure had we been there, we would
have gladly contributed to correcting
Brother Moegamat’s unfortunate miscon-
ceptions about our history.

Letters to the Editor

SHAIKH Ismail Londt, one of our most
senior and well respected local qaris, has
been chosen to be a judge at the 7th Inter-
national Quran Competition, one of the
biggest and most prestigious international
hafidh competitions in the world.

The competition that runs from May 19
to 27, 2019, and annually organised by
Turkey’s Directorate of Religious Affairs, at-
tracts more than 50 memorisers from 60
countries.

The Cape has a long hifdh tradition that
dates back since the arrival of our pioneers.
Many of our hufaadh, like Shaikh Muham-
mad Salie Abadi, made huge contributions,
and Shaikh Salie Abadi was recognised as

one of the greatest hufaadh during his time
in the Cape and possibly in the country.

Shaikh Salie Abadi also played a promi-
nent role in the Hatam al Quran Jamaa’ah
that was established in 1940. This year, the
Hatam al Quran Jamaa’ah will be 80 years
old and a major programme in Bo-Kaap is
planned that will be led by one of the few
surviving members, Kasiem Abdullah.

For an international body to recognise
and choose one of our local qaris as a judge
indicates the calibre of hufaadh and qaris we
have produced over the years. As a commu-
nity, we must feel proud and celebrate this
achievement but, more importantly, cele-
brate our Quranic legacy.

SHAIKH Ismail Londt. Photo SUPPLIED

Erratum: Positively Muslim
IN our May edition, we reported that Positively Muslim celebrated
its 25th anniversary. This was incorrect. The organisation
 celebrated its fifth anniversary. We apologise for the error.

Local qari chosen to judge at 
international Quran competition in Turkey
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SABEEHAH MAHOMED
IT was a beautiful Sunday
 afternoon, perfect to spend with
family. At this exquisite house
lived a family of five – a couple
and their three children.

Owais*, the eldest, 29 years old
and single, is an intelligent young
man, responsible and hardwork-
ing. His brother, Hamza*, is the
opposite; usually out with friends,
leaving studying for the last
minute. The youngest, Ayesha*, is
the family’s princess, currently in
matric.

Sitting around the garden table,
laughing and talking, one person
was missing: Owais.

He had not joined us and his
car was still in the driveway. His
balcony had the best view, over-
looking the mountains and ocean
but he was hidden behind the
closed door of his room.

Not wanting to be inquisitive, I
asked politely, ‘Is Owais not hun-
gry?’ His mum shrugged and
replied, ‘Ah, don’t even go there...’
Everyone else pretended not to
hear my question. The rest of the
day continued without him.

Owais had been in his room en-
grossed in work all day. He knew
the family was over for a braai but
preferred avoiding social get-to-
gethers and relationships in gen-
eral. Interaction at weddings and
Eid was kept to a minimum and he
never invited friends over.

Instead, he threw himself into
work, being the first to leave home
and last to return, grabbing a pie
for supper if there were no dinner
leftovers for him.

His family had given up ‘trying
to figure out’ what was ‘wrong’
with Owais and resolved that this
was just the way he was.

You may be thinking that
Owais is an introvert so what’s the
issue?

Well, it’s not that simple.
Consider another perspective:

do babies refuse to interact and
form relationships with those clos-
est to them? Of course not, their
survival depends on it. As humans,
our natural inclination is to be so-
cial creatures.

So, if we interact from birth
and we all need human connec-

tion, yet as we grow older we ac-
tively choose to avoid it, this begs
the question: why?

For many, it makes them feel
uncomfortable or anxious.

Remember Owais? Where was
he? In his room, avoiding us.

Some live in luxury, have suc-
cessful careers, families and are
surrounded by people – appearing
as though life is perfect. But inside,
these people feel alone, in a world
of their own.

For Owais, avoiding the family
was easier. No questions about
why he was not married or his
life’s plans needed to be answered.
Being alone became comfortable,
without the awkwardness and
anxiety of speaking to others.

However, at the heart of this,
Owais simply felt that no one un-

derstood him, truly loved or ac-
cepted him unconditionally. His
safety was his isolation.

Deep down, isolated individu-
als crave human connection.
Those who avoid face-to-face in-
teraction might be very active on
social media. Others seek comfort
in work or romantic relationships
to fill the void, and instantly com-
mit without due consideration,
leading to further hurt.

Those who have not experi-
enced social withdrawal, struggle
to understand it and may be judge-
mental. ‘Why aren’t you talking?
What is the matter with you?’
They achieve nothing more than
an outburst or further silence.

Children prefer not speaking to
parents because it often results in
arguments. To a large extent,
many are controlled by fear and
guilt, and do not speak about im-
portant challenges they are facing
for fear of their parents’ reactions.

The result of mismanaging such
situations with loved ones is that
interactions become confronta-
tions, and confrontations lead to
avoidance of one another.

Such unhealthy relationships
result in low self-esteem, anxiety,
depression, drug addiction and
comfort-seeking. Without help,
the cycle is repeated once these in-
dividuals become parents.

Owais was struggling with de-
pression.

He was constantly criticised

and felt like a disappointment who
could not live up to his parents’
expectations. He was constantly
compared to his siblings and did
not feel accepted and cherished for
who he was and, in turn, struggled
to love himself.

Often, we assume our judg-
ments of others as the truth and
form incorrect conclusions that
may sound right to us but are, in
fact, untrue. Avoiding social inter-
action can be attributed to many
reasons and certainly not because
something is ‘wrong’ with the per-
son.

Mental health and emotional
well-being are crucial for every in-
dividual. If need be, have the
courage to seek help from profes-
sionals.

As we approach Eid, let us re-
member to connect and show love
to those who are battling depres-
sion – for the pleasure of the
Almighty.

* Not their real names
Sabeehah Mahomed holds a
 postgraduate honours (BA)
 degree in Islamic Studies. She is
an entrepreneur and
 businesswoman and former
 executive member of the
 Johannesburg Youth City
 Council. She is a public speaker
and serves on multiple
 organisations. In 2018, Sabeehah
represented South Africa at the
International Youth Summit in
Lahore.

Narratives for Thought

Show love to those battling depression

International author, Yasmin Mogahed, says: ‘Sometimes the most  revolutionary
thing you can do for another person is to really LISTEN.’ Mental health and
 emotional well-being are crucial for every individual. Let us remember to connect
and show love to those who are battling depression. Image SUPPLIED
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MUSLIM society is currently
 experiencing serious challenges.
Among them is the severance of
relationships. This is a result of
disputes relating to inheritance,
marriage, halaal products,
 politics and theology.

Many siblings have cut off rela-
tions over inheritance. They no
longer visit each other, talk to each
other or assist each other. This
usually occurs either because their
father has not left a will or left his
property to just one child to the
exclusion of the others.

The matter can be easily re-
solved by approaching a theologi-
cal body, lawyer or mediator.

This does happen sometimes
but, often, the only or major ben-
eficiary refuses to share the inher-
itance.

On occasion, the matter is re-
ferred to court for arbitration.
Even if the matter is settled, the re-
lationship is either not resumed or,
if it is, no longer the same.

We have a number of Halaal-
certifying authorities. Some Mus-
lims do not distinguish between
them and will eat food certified by
any of these authorities. Some do
not trust any of them and butcher
their own meat. Others will con-
sume food certified by only a spe-
cific Halaal-certifying authority.

This becomes a problem when
a family is invited for a meal by
another family or friend. If the
two are not in agreement over the
certifying authority, they will ei-
ther accept the invitation and re-
fuse to eat the meat – causing great
embarrassment to the hosts – or, in
some extreme cases, even reject
the invitation.

There are cases where families
no longer invite their close family
members or friends, including sib-
lings, for a meal to avoid disputes.
Needless to say, this has a negative
impact on their relationship.

Some family relationships
break up over trivial issues. If a
family is not invited by relatives to
a wedding of their son or daugh-
ter, the ‘offended’ family will
‘teach them a lesson’ by not invit-
ing them in turn. It often results in
tension between the families, and
upsets their previous cordial rela-
tionships. Several other trivial
matters can be cited.

The number of divorces in the
community has gone through the
roof. Virtually every week we hear
of a couple getting or having been
divorced. Many involve young
couples, some married only for a
few months.

It appears that the major fac-
tors are drugs, extramarital af-
fairs, independence of working
women, incompatibility in inter-
ests, disputes over work, interfer-
ence by families, and even
children.

Divorce splits up not only the
spouses and children but also the
families of the couple. The wife, if
she is not granted a divorce by her
husband or the ulama do not dis-
solve the marriage, will seek relief
through the courts.

In cases where the husband re-
fuses to provide maintenance, the
wife has to go to court to demand
maintenance.

There are disputes over child
custody and access. The families
often end up blaming each other,
discrediting each other and mak-
ing allegations against each other.
Except in isolated cases, the rela-
tionships are damaged forever.

Politics, too, can contribute to
division in families and between
friends. This happens when sup-
porters of one political party be-

come intolerant of supporters of
other parties. Heated debates
often ensue and sometimes reach a
point where family members and
friends break off relations with
each other. This is known to have
happened in the past. Hopefully,
we will have learnt from this fool-
ishness and will not allow it to
recur.

Several theological bodies, or-
ganisations and institutions have
split over policy, operations and,
in a few cases, aqidah. There is ei-
ther little or no cooperation be-
tween them and, in rare cases,
even animosity.

The result is that individuals
who were once colleagues in their
group have now become oppo-
nents when the group splits up.

Generally, where there is mar-
riage between a boy from one ‘tra-
dition’ with a girl from another
‘tradition’, their respective families
– if they are very ‘committed’ to
their tradition – will have very lit-
tle interaction. This places the cou-

ple in an awkward situation as
they try to ‘manage’ the relation-
ships between their families.

We know the importance of
maintaining family ties as well as
ties with fellow Muslims from
both Quran and Hadith.

In early days, ties between fam-
ily members were very strong. The
extended family system also
served to hold families together. In
cases of dispute, a family elder
would mediate and resolve it be-
fore it went out of control. 

With the demise of the ex-
tended family system, many fami-
lies – even siblings – have become
split. While in some cases, regular
contact is maintained, and families
do get together for auspicious oc-
casions, in others contact has been
reduced to a minimum.

Sadly, relationships between
family members and between
friends are being eroded at a rapid
rate. Broken family ties often
means that cousins do not know
each other.

Discussions with Dangor
The severance of relationships

This month, EMERITUS PROFESSOR SULEMAN DANGOR
 reflects on the different reasons for relationships being
 severed.

Divorce splits up not only the 
spouses and children but also the
families of the couple. The wife, if 
she is not granted a divorce by her

husband or the ulama do not dissolve
the marriage, will seek relief 

through the courts...
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IMAM AFROZ ALI
THE work-life balance
 dichotomy ‘implies a strict trade
off between the two’, said Jeff
Bezos, and I believe he is right.

Bezos views it as two integrated
parts, and that is where I think he
is wrong because it still implies
work is the significant and per-
haps only aspect by which life is to
be defined or measured. It still im-
plies that work is a countermea-
sure to life itself.

A better term, if we need it, is
living life itself with all its compo-
nents, holistically; a holistic life, a
balanced life, life without a coun-
termeasure element like work-life
[reader can insert a comforting
word]. But all that might be all too
cumbersome, not only with the
pedantry of words but, more im-
portantly, to offer practical under-
standing that can be embraced and
lived.

We are all trying to find balance
in our lives. And life consists of
numerous parts of a whole circle.
So, what might be a more appro-
priate term to use to describe this
aspiration to find balance would
be ‘life balance’, ‘holistic living’ or,
what I personally prefer, ‘centred
living’.

When we consider ‘centred liv-
ing’ as a concept, it immediately
consists of a few key elements that

need analysis and comment:
l Life itself, and therefore the

various parts, like in a pie
chart, of our lives that make it
a whole;

l The (hopeful) fluid flow of
them all, rather than being di-
chotomous opposites, that cre-
ates a holistic, or complete,
presence represented by the cir-
cle;

l The size of the circle, which
must be determined by certain
factors in our lives;

l The centre of the circle from
which a balanced circle of life is
represented, as well as the cen-
tred position from which life
manifests (represented by the
circle), being steady and stable.
Firstly, let us consider the vari-

ous aspects of our lives that are
our existence.

Work is neither the only other
aspect of our lives, nor is it the
part that every other part of our
lives are somehow counterbal-
anced by.

The concept of work is com-
plex. Paid work is the only aspect
of work that is most often taken
into account when we speak of
work. But what about voluntary
work for charity and assisting oth-
ers or looking after our families,
doing all the various chores that
need to be done to maintain a
functioning and happy family?

What about students working
hard to complete their school, col-
lege or university studies?

Then we have other aspects of
life that fit in variable sizes into
the pie that form a full circle; for
example, our relationships and so-
cial aspects of our lives, and our
physical health and well-being.

Furthermore, we have our per-
sonal spirituality and/or faith to

which we give our time. And, that
is a significant term: time. We can,
therefore, sum up our efforts to
living a centred life as our best ef-
forts to respond to time in a bal-
anced manner.

At any given moment, we are
engaged with some aspect of our
lives, and embracing the moment
in the most beneficial way –
whether it is work, socialising or
spirituality – is our attempt to live
a balanced, holistic and centred
life.

In the last article, we discussed
how two (or more) things being
balanced does not mean that they
are distributed in an equal, 50-50,
manner. In fact, we can attain bal-
ance of things by moving the ful-
crum so that, for example, a 50
kilogram weight on one end and a
20 kilogram on the other of a see-
saw can be perfectly balanced.

While life is not as simplistic as
balancing two unequal weights,
the principle is the same. Different
aspects of our lives demand differ-
ent amounts of time and priority,
and this might mean working
fewer than eight hours a day, as
opposed to being demanded to be
at the office, if we are required to
genuinely attend to another aspect
of our lives.

Hence, the ‘pie slices’ that make
up our life’s circle dynamically ex-
pand and shrink, influencing (or

affecting) the size of the other ‘pie
slices’ that represent our lives.

If we are balanced in making
choices regarding how and when
the ‘pie slices’ of the circle expand
or shrink then this is what is
meant by the second element – the
level of fluidity of our lives as op-
posed to diametric opposition or
constraints upon one another.

If our workload requires a gen-
uine amount of extra time invested
in it by which our personal rela-
tional time might have to shrink,
and this dynamic is supportively
absorbed by those in the relation-
ship (spouse, nuclear or extended
family, for example) then, in this
aspect, our relational interaction
might suggest positive fluidity
rather than constrictive pressure
points.

In the next article, I will share
more on the first two elements: the
‘pie slices’ in the circle of our life,
and the fluidity by which they in-
teract with each other, in more de-
tail with some practical advice on
how we can facilitate positive flu-
idity between the different aspects
of our complex lives.
Imam Afroz Ali is the founder of
Transformative Living based in
Sydney, Australia, and is an
 advisor to Al-Ikhlaas Academia
Library & Resource Centre
based in Cape Town, South
Africa.

Reflections on Transformative Living
WHY JEFF BEZOS IS RIGHT – PART 1

Living at the centre of the circle of life

Afroz Ali. Photo SUPPLIED
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DR NIZAR MARCUS
‘BY  time. Indeed, mankind is  in
loss. Except those who believe,
do righteous deeds and exhort
one another to truth as well as
patience.’ (Quran, Surah 103)

In his book A Brief History of
Time, Stephen Hawking intro-
duced the notion of arrows of
time. Here he states that even
though the laws of physics do not
distinguish between forward and
backward directions of time, there
are at least three arrows of time
that do distinguish between vari-
ous points of time. These arrows
are the thermodynamic, psycho-
logical and cosmological arrows
of time.

The thermodynamic arrow of
time is the arrow in which the en-
tropy of a system increases. The
entropy of a system is the measure
of the disorder of that system. Ac-
cording to the Second Law of
Thermodynamics, the entropy of
an isolated system never decreases
with the progression of time. This
follows from the fact that there are
always more disordered states
than ordered states.

The psychological arrow of
time is the arrow in which human
memory increases. Hawking rea-
sons that even though memory
passes from a state of disorder to
that of order, the energy used is
dissipated as heat, which increases
the disorder as a whole. The laws
of thermodynamics apply only to
physical systems. If one views this
from a non-materialistic point of
view, the second law of thermody-

namics does not apply.
The cosmological arrow of time

is the arrow in which the universe
expands.

I agree with Hawking’s inter-
pretation of time. It is my con-
tention that we may add the
spiritual arrow of time, correspon-
ding to the spiritual dimension of
man. Even though man’s knowl-
edge, expertise and technology in-
crease with time, the morality of
mankind as a whole is in decline ,
except for the group of people
mentioned in the surah.

Thus, I propose that the spiri-
tual arrow of time is the most sig-
nificant arrow of time, and that
the spiritual dimension of man is
his most important dimension.

I believe that it is man’s spiri-
tual dimension together with his
psychological or intellectual di-
mension that enables him to think
abstractly, and develop philosoph-
ical concepts. The group of people
who are not in decline are those
who have imaan, and those who
enact their imaan, as well as those
who exhort one another to truth
and patience.

These two notions relate to
time in the following sense: truth
is independent of time. Even
though scientific theories devel-
oped by man change with time,
truth remains constant. Even our
understanding of time itself
changes with time. This is clear
from scientific theories of Newton,
Einstein and Hawking.

Patience is a characteristic of
people who are aware of the con-
sistency of truth, and the inconsis-

tency of the nature and behaviour
of mankind. Since the state of
mankind is constantly changing,
those individuals who continu-
ously strive towards truth and jus-
tice will attain peace in their hearts
with patience.

Also, since patience develops
with man’s spiritual dimension,
elderly people are typically more
patient that the youth, even
though they usually have less time
left on earth.

Lastly, I wish to point out that
I disagree with Yusuf Ali’s inclu-

sion of the term ‘constancy’ in his
translation/ interpretation of sabr.
All of us are imperfect. Thus we
should not remain constant in our
imperfect behaviour but consis-
tently strive to emulate our
beloved Prophet (SAW).

In conclusion, I would like to
compare the nature of man to
other living creations of Allah.

Plants and animals: both plants
and animals are embedded in the
cosmological arrow of time, and
age like humans.

Animals have diverse psycho-

logical dimensions. However, none
of them have a spiritual dimen-
sion. Thus, even though some an-
imals have care for their partners
and offspring, none of them have
the love and affection that humans
have for various creations of
Allah.

Also, even though some ani-
mals are able to reason to some
extent, none of them are able to
develop philosophies and mathe-
matics like humans.

Angels and jinn: both angels
and jinn are spiritual beings and
are embedded in the spiritual
arrow of time. However, neither of
them are embedded in the cosmo-
logical or psychological arrows of
time. Thus, they do not age like
humans; nor are they able to rea-
son like humans.

Angels only obey Allah,
whereas the jinn, like humans,
have free will. From Surah Jinn it
may be deduced that jinn may de-
velop love and hatred like hu-
mans. They may even affect the
spiritual condition of humans.
Even though humans are unable to
perceive jinn, they may misguide
humans by misleading them at the
spiritual level.

Humans are a unique creation
in that they have physical, spiritual
as well as psychological dimen-
sions. For this reason we should be
exceedingly grateful to Allah, and
continuously strive to obey and
submit to our Creator.
Dr Nizar Marcus was a lecturer
in the Department of
 Mathematics at University of the
Western Cape.

Time is not a fixed dimension: Part 2
...truth is independent 
of time. Even though

 scientific theories
 developed by man 

change with time, truth
 remains constant. Even

our understanding of time
itself changes with time.
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THE International Financial
 Reporting Standards for Small
and Medium Enterprises (IFRS
for SMEs) is a separate
 international financial reporting
standard that is intended to apply
to the general purpose financial
statements of entities that are
typically small and medium-sized
entities (SMEs), private entities
and non-publicly accountable
 entities.

The IFRS for SMEs has been
prepared on IFRS foundations but
is a stand-alone product that is
separate from the full set of Inter-
national Financial Reporting Stan-
dards.

The IFRS for SMEs has simpli-
fications that reflect the needs of

users of SMEs’ financial state-
ments and cost-benefit considera-
tions. Compared with full IFRSs,
it is less complex in a number of
ways:
l The topics not relevant to

SMEs are omitted.
l Where full IFRSs allow ac-

counting policy choices, the
IFRS for SMEs allows only the
easier option.

l Many of the principles for
recognising and measuring as-
sets, liabilities, income and ex-
penses in full IFRSs are
simplified.

l The standard has also been
written in more clear and easily
translatable language.
Entities that prepare financial

statements for external users (i.e.
owners who are not involved in
managing the business, SARS,
banks, employees and other
lenders) should consider whether
they should or may apply the IFRS
for SMEs in preparing such finan-
cial statements.

Some entities, such as compa-
nies or close corporations, may be
legally compelled to apply the
IFRS for SMEs.

In terms of the Companies Act
and Regulations, these entities
should determine its ‘public inter-
est score’ and, based upon that
score and whether the financial
statements are independently or

internally compiled, they should
or may apply the IFRS for SMEs.

Other entities, such as non-
profit organisations, non-govern-
mental organisations and trusts
should consider whether there are
any legal requirements that com-
pel them to apply a formal finan-
cial reporting framework.

An entity’s own memorandum
of incorporation, constitution or
any other founding document may
also require an entity to comply
with a formal financial reporting
standard. Furthermore, a regula-
tory body, where applicable, may
also prescribe a formal reporting
framework to be applied.

To be able to apply the IFRS for
SMEs, an entity should ensure that
it complies with the following def-
inition of an SME. An SME as de-
fined by IFRS for SMEs are
‘entities that do not have public
accountability; and publish gen-
eral purpose financial statements
for external users’.

An entity has public accounta-
bility as defined by the IFRS for
SMEs if ‘its debt or equity instru-
ments are traded in a public mar-
ket or it is in the process of issuing
such instruments for trading in a
public market; or it holds assets in
a fiduciary capacity for a broad
group of outsiders as one of its pri-
mary businesses’.

Management of an entity re-
mains responsible for the financial
statements of that entity. Manage-
ment should therefore carefully
consider whether the entity should
or may apply the IFRS for SMEs.
Please note that the above is for
information purposes only and
does not constitute financial or
tax advice. As each individual’s
personal circumstances vary, we
recommend they seek advice on
the matter. Please note that while
every effort is made to ensure
 accuracy, Nexia SAB&T does not
accept responsibility for any
 inaccuracies or errors contained
herein. If you are in doubt about
any information in this article or
require any advice on the topical
matter, please do not hesitate to
contact any Nexia SAB&T office
nationally.

What is IFRS for SMEs and
who should be applying it?
HASSEN KAJIE, CA (SA), a director of Nexia SAB&T, based
in the Cape Town office, and AYSHA OSMAN, CA (SA),
 National Technical Manager for Nexia SAB&T, in the
 Centurion office, give readers some insight into the IFRS
for SMEs.

Hassen Kajie Aysha Osman

Focus on Finance

An SME as defined by IFRS for SMEs are ‘entities 

that do not have public accountability; and publish 

general purpose financial statements for external users’.

Sanlam is a Licensed Financial Services Provider.

Eid Mubarak

Imtiyaaz Nassadien 
Financial Planner 
087 809 0945 
076 994 9554
nassadien@sanlam4u.co.za

I would like to take this opportunity to wish all my 
Muslim clients and friends a happy Eid Mubarak.  
May you have a joyous and blessed day. I look forward 
to your continued support. Be assured of my continued 
commitment to providing you with financial solutions.
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DILSHAD PARKER
RECENTLY opened in Canal
Walk, Sweetbeet has a catchy
look with their grass wall panel,
light beech tables and bicycles
adorning the walls.

Their primary focus is healthy
eating and the menu consists
mainly of wraps, bowls and salads
but Sweetbeet has found a sweet
spot at the intersection of healthy
and tasty.

I tried them for breakfast in late
April and found myself back there
again with friends within the same
week. So I got to try a cross sec-
tion of the menu.

The restaurant setup is casual.
You can order off the menu
screens at the counter, pay for
your order and then take a num-
ber and head to a table. They will

bring your food to your table and
it’s ready even before you are.

At the counter we also found
syringes filled with mysterious
concoctions. The teller explained
that the grey ones were activated
charcoal shots which are great for
gut health. The orange, and
slightly less dangerous looking
ones were flu shots, filled with
turmeric and other good stuff to
keep the flu at bay. Technically,
not needle shots, these you just
squirt into your mouth.

The first time I went, it was
breakfast time and I tried the
Mexican mince and scrambled
eggs on sourdough toast at R59
with a double shot latte.

Firstly, allow me to exclaim
over the coffee. They use a brand
called Deluxe, which I haven’t
come across before but it could

hold it’s own with the best of
them.

What I learned later is that if
you bring your own cup they’ll
take R5 off your coffee. It’s all
about reducing waste and promot-
ing sustainability.

The Mexican mince was tasty,
spicy with just enough heat for
breakfast, and the eggs perfectly
done and fluffy. My friend had the
scrambled egg and Parmesan
breakfast burrito at R69, filled
with scrambled eggs, mushrooms,
spinach and roasted peppers.

This was a large wrap, half of
which she took home. It was a tad
plain but she was offered a choice
of sauces, which picked it up
nicely.

They have a coffee French toast
on the menu, which I could not,
not try. This was egg dipped sour-
dough rye fried in coffee sugar and
served with a side of coffee cream
and syrup. I found this quite deca-
dent. The dish was rich and, along
with a double shot latte, would

make a coffee lover very happy on
a Sunday morning brunch date.

Breakfast is available all day,
lunch is from 11am. Gluten free
bread and vegan cheese options
are available for a small additional
cost.

My next visit was with friends
and we all tried a different bowl or
salad. There was a Mexican Bowl
which was pretty much decon-
structed nachos – all the trim-
mings of traditional nachos just
served in a bowl. I tried a warm
bowl with Chicken pesto, quinoa,
shaved parmesan, spicy broccoli,
lettuce and croutons.

I enjoyed this but thought it
could have used a bit more dress-
ing. Hubby had ordered a toastie
with avo, cottage cheese and oak
smoked trout. This was topped
with a pile of crispy fried onions,
which gives it another level of
flavour. The bowls and salads av-
erage at about R75.

I love how they finish all their
dishes with an edible flower – se-

riously insta-worthy.
The flavoured Raspberry and

Hibiscus Kombucha sounded like
a good idea. But kombucha is def-
initely an acquired taste. While it
is very good for you, even the so-
phisticated flavours could not dis-
guise the distinctive taste.

There is a whole range of
flavours if you’re a kombucha fan,
as well as a range of ‘Not made in
China’ water and other drinks, ex-
cept soda; no soda in sight.

Their dishes, including the
smoothies and juices, are all
named after musical icons, like the
Miley Cytrus, the Katy Berry or
the John Legendairy.

We tried the Robin Thicke
smoothie at R40 for a small
peanut butter, banana, honey, milk
and Marcel’s frozen yoghurt. It
was thick and luscious and no
skimping on flavour.

There’s a small kiddies section
on the menu, and plug points at
the tables which is perfect for a
working breakfast or keeping your
device charged so the kids will be-
have.

Takeaways come in recyclable
containers and they offer paper
straws. They even do their own in-
house recycling. They are taking
green consciousness seriously and
living it without losing any of the
flavour.
This review is independent and
meals were paid for. Dilshad
Parker is owner and author of
www.hungryforhalaal.co.za

Sweetbeet, halaal clean eating in Canal Walk

All Sweetbeet’s dishes feature edible
flowers as part of the finish.

Photo DILSHAD PARKER

How to make Nachos healthy. Photo DILSHAD PARKER

Sweetbeet’s double shot cappuccino
is hard to beat.

Photo DILSHAD PARKER
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IBRAHIM OKSAS 
and NAZEEMA AHMED

AS we embark on the celebration
of Eid-ul-Fitr, we recognise that
this celebration is characterised
by greeting and sharing this
 special time with our parents and
families. At this time, it is
 instructive for us to reflect on our
responsibilities, especially
 towards our parents.

In his contemporary Quranic
tafsir Risale-i Nur (The Treatise of
Light), Bediuzzaman Said Nursi
conveys that love and respect for
parents pertain to Allah
Almighty’s love.

The sign that this love, respect
and compassion are for Allah’s
sake is that when our parents are
old and seemingly of no more use
to us and may bring us some trou-
ble and difficulty, we should be
even more loving, kind and com-
passionate towards them.

He says that the following ayah
in Surah Al-Isra summons children
to respect and be kind to their par-
ents, and demonstrates how im-
portant are the rights of parents in
the eyes of the Quran, and how
ugly is ingratitude towards them:

‘Whether one or both of them
attain old age in your life, do not
say ‘ugh’ to them out of irritation,
and do not be harsh with them but
speak to them with gentleness and
generosity.

‘And out of kindness, lower the
wing of humility, and say: “My

Sustainer! Bestow on them Your
mercy even as they cherished me in
childhood.” Your Sustainer knows
best what is in your hearts: if you
do deeds of righteousness, indeed
he is Most Forgiving to those who
turn to Him again and again in
true repentance.’

Bediuzzaman encourages us to
study the ayah carefully and to see
how on five levels, in different
ways, this ayah summons children
to be kind towards their elderly
parents. The highest truth in this
world is the compassion of parents
towards their children, and the
most elevated rights are the rights
of respect for parents in return for
their compassion.

Parents sacrifice their lives with
pleasure, spending them for the
sake of their children’s lives. In
which case, every child who has
not lost his humanity should hon-
our those respected, loyal, self-sac-
rificing friends, should serve them
sincerely and should try to please
them and make them happy.

The same should apply to un-
cles and aunts, maternal and pa-
ternal, since they too are like our
parents.

Bediuzzaman then addresses
himself to the issue of livelihood
and says: ‘O you who struggles to
secure his livelihood! That elderly
or blind relative of yours whom
you belittle is a source of barakah
and rahma in your house and re-
pels disaster.

‘Beware! Do not say: “I have a

low income and have difficulty in
making ends meet,” for if it were
not for the barakah resulting from
their presence, your circumstances
would have been even more diffi-
cult.’

The All-Glorious and Munifi-
cent Creator, who is infinitely
Merciful, Compassionate, Bounti-
ful and Generous, provides infants
with the finest rizq when He sends
them into this world, causing it to
flow into their mouths from their
mothers’ breasts.

So, too, He provides, in the
form of barakah, the rizq of the
elderly, who are like children and
who are even more in need and de-
serving of our kindness and com-
passion.

All living creatures declare
through the tongues of their be-
ings the bountiful truth expressed
by the following ayah in Surah

Adh-Dhariyat: ‘Truly Allah, He is
the Provider, the Possessor of
Strength, the Sure,’ and the ayah
in Surah Al-Ankabut: ‘How many
are the creatures that carry not
their own sustenance? It is Allah
who feeds both them and you.’

In fact, it is not only the rizq of
elderly relations that comes in the
form of barakah; the rizq of ani-
mals, like cats who are friendly to
humans, also comes in the form of
barakah, sent together with the
food of human beings.

Bediuzzaman relates an anec-
dote to support this: ‘My close
friends know that for two to three
years my appointed lot every day
was half a loaf of bread. The
loaves in that village were small
and, very often, this was insuffi-
cient for me.

‘Then four cats came and
stayed with me as my guests, and
that same portion was sufficient
both for me and for them. There
was frequently some left over
even. This has recurred so often
that it has made me certain that I
was benefitting from the barakah
resulting from the cats.

‘I declare most definitely that
those cats were not a load on me.
It was not they who were obliged
to me but it was I who was obliged
to them.’

He further says that if a semi-
wild animal is a means of barakah
when it comes as a guest to the
house of a human, we can imagine
what barakah and rahma humans

bring as the noblest of creatures;
and (i) the believers, the most per-
fect of men; and (ii) the powerless
and sickly elderly, the most worthy
of respect and compassion among
the believers; and (iii) relatives, the
most worthy and deserving of
kindness, love and to be served
among the ailing elderly; and (iv)
parents, who are the truest and
most loyal friends among relatives,
if they are present in a house in
their old age.

We should come to our senses,
since we, too, will grow old. If we
do not honour our parents, as
stated by the saying, ‘the punish-
ment is similar to the act that re-
quired it,’ our children will not be
dutiful towards us.

If we want to secure our lives in
the ahirah, here is a rich treasury
for us: to be dutiful towards our
parents and to win their pleasure.
But if we are contemptuous of
them, wish for their deaths and
wound their sensitive, vulnerable
hearts, we will manifest the mean-
ing of the ayah in Surah Al-Hajj:
‘They lose both the dunya and the
ahirah.’

Bediuzzaman thus advises that
if we want the rahma of the Most
Merciful One, we should be mer-
ciful towards those in our homes
whom He has entrusted to us.

O Allah, grant blessings and
peace to the one who said: ‘Jannah
is beneath the feet of mothers,’
and to all his family and Compan-
ions.

Light from the Quran
Elderly parents are the source of barakah and rahma

We should
come to our
senses, since
we, too, will

grow old.
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JASMINE KHAN
NAFL prayers are voluntary to
perform but carry with them
great benefits and the
 opportunity to earn extra
 rewards from Allah SWT.

Regarding these virtues, Ra-
soolullah (SAW) said: ‘The first of
his deeds for which a man will be
taken into account on the day of
judgement will be his salaah. If it
is sound, he will be saved and suc-
cessful but if it is unsound he will
be unfortunate and miserable.

‘If any deficiency is found in his
fard prayers, the Lord who is
blessed and exalted will issue in-
structions to consider whether His
servant has performed any nafl
prayers so that what is lacking in
the obligatory salaah may be made
up by it. Then the rest of his deeds
will be treated in the same fash-
ion.’ (Tirmidhi). Anas Bin Malik
(RA) narrates that Rasoolullah
(SAW) said: ‘Whosoever offers his
Fajr prayer in congregation, and
then remains seated making dhikr
of Allah until the sun rises and
thereafter offers two rakaats, will
receive the reward of performing a
Hajj and Umrah.’ (Sunan Tir-
midhi) 

It is recommended to pray Fajr
then sit quietly in remembrance of
Allah until 20 minutes after sun-
rise then pray Salaatul Ishraaq.

Al-Hasan ibn Ali by al-Bayhaqi

relates that Rasoolullah (SAW)
also said that Allah SWT will pro-
tect this person from hellfire.

The time from the rising of the
sun to Istiwaa us Shams (zenith)
should first be calculated and then
split into two parts. The first part
will be the time to offer Salaatul
Ishraaq and the second part will
be the time to offer Salaatul Doha.
(Umdatul Fiqh p.302 v.2)

Rasoolullah (SAW) used to per-
form the salaah after sunrise
(Salaatul Ishraaq); and also before
the Islamic midday, when it be-
comes Salaatul Doha.

Salaatul Doha is also known by
the names Sibhat al-Doha (‘sibha’
meaning supererogatory; ‘doha’
meaning morning).

Salaatul Doha is a sunnah
muakkada, which means that it is
an emphasised or recommended
sunnah.

Abu Huraira (reported by
Ahmed in his Musnad) narrated:
‘My beloved instructed me never
to leave three things until I die:
fasting three days a month, pray-
ing Salaatul Witr before sleep and
praying two rakaats of Salaatul
Doha.’

The preferred time to perform
this salaah is after one-quarter of
the day has passed. According to
most hadith, Salaatul Doha is two
rakaats, however, there are some
narrations that indicate it can be
extended to 12 rakaats.

This salaah is a form of sadaqa.
Rasoolullah (SAW) stated that in
the morning, every one of our
limbs must pay a sadaqa. He
(SAW) said that every tasbih, every
tahmid, every tahlil, every takbir,
every command of good, and
every forbiddance of evil is a form
of sadaqa and all of this is accom-

plished when praying two rakaats
of Doha. Salaatul Doha was a tra-
dition of all the prophets (AS), in-
cluding Rasoolullah (SAW).

Ibn Khuzaimah and Al-Hakim
reported from Abu Hurairah that
Rasoolullah said: ‘Whoever keeps
performing the forenoon prayer is
awwab, oft serving and turning to
Allah. Salaatul Doha is especially
recommended for those who miss
Tahajjud (prayers in the last one-
third of the night) and acts as its
replacement. Salaatul Awwabeen
means the ‘prayer of the oft-re-
turning’. It is also related to the
word ‘toubah’ which means ‘to re-
pent’. The prayer of Awwabeen is
the Doha (forenoon) prayer or the
one which is performed between
Maghrib (sunset) prayer and Isha
(evening) prayer.

The hadith regarding the six
rakaats after Maghrib Salaah can

be found in Sunan Tirmidhi,
where Abu Hurairah (RA) nar-
rates that Rasoolullah (SAW) said
that the performing of six rakaats
without indulging in any worldly
affairs would derive reward equiv-
alent to twelve years nafl prayers
(reported by Imams Muslim and
Abu Dawud).

Concerning the prayer between
Maghrib and Isha, An-Nasa’e re-
lates with a good chain from
Hu’thaifa (RA) that he said: ‘I per-
formed the Maghrib prayer with
Rasoolullah (SAW) and he contin-
ued praying till the time of the Isha
prayer.’ (Recorded in At-Targheed
Wal-Tarheeb)

The four religious schools of Is-
lamic jurisprudence, Al-Hanafiah,
Al-Malikiah, Ash-Shaafiiah and
Al-Hanabilah recommended
prayers between Maghrib and Isha
due to the Prophetic traditions.

Some jurisprudents named it,
together with the forenoon prayer,
Al-Awwabeen prayer. In Mughni
Al-Muhtaj it is also called ‘prayer
of the unmindful’ because people
usually neglect to perform it due
to having supper or wanting to go
out at night.

Very few of us can do without
the added blessing of reward for
doing voluntary worship. We are
supremely grateful to our most
merciful Creator for granting us
these favours, Alhamdulillahi
Rabbul al ameen.

From Consciousness to Contentment

The virtues of voluntary prayers
Abu Huraira (reported by Ahmed in his Musnad)

 narrated: ‘My beloved instructed me never to leave

three things until I die: fasting three days a month,

praying Salaatul Witr before sleep and praying 

two rakaats of Salaatul Doha.’
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GOLD and silver have
 intoxicated man’s avarice since
the dawn of time.

They have engendered spectac-
ular artistic creativity but also
spawned some of the greatest
calamities, wars and cruelty that
have tarnished the human soul.
Yet, both shiny metals have given
humankind the ability to land on
the moon through their physical
properties in electric conduction
and computer technology.

Gold does not corrode and
decay. Silver is the best conductor
of electricity and heat. Silver was
even used in medications. Most of
the elderly saw their first light of
day through silver nitrate drops
instilled in their eyes by the mid-
wife to combat eye infections
caught on their way out of the
birth canal. Antibiotics are now
used.

The recent price of gold was $1
248,69 per ounce while silver cost
$14,93 per ounce. That’s quite a
difference! Gold is more rare than
silver and therefore more revered.
It also never tarnishes like silver
does with its dark patina of silver
oxide.

Gold is found in small nuggets
in rivers and in optically distinct
veins permeating certain rock for-
mations. But silver, though more
ubiquitous, is more difficult to ex-
tract, being amalgamated to other
metals like copper and antimony.
It requires potent nitric acid to
separate the metals.

Silver is found in many sites
across the world but big producers
include Chile and Australia. His-
torically, South American silver
mines in Chile and Mexico
boomed soon after the European
conquests of these countries.

Mine owners became rich.
Their ornamentation of estates
and palaces glittered across Eu-
rope. But the glory was tainted
with the blood and tears of slaves
who worked to their bones and to
their deaths. They assuaged their
nefarious souls with contributions
to the church.

I’ve seen their penance gifts of
huge silver and gold crosses in
churches and in the monumental
Seville cathedral in Spain, once a
great mosque of Muslim-Spanish
rule.

So much silver and gold were
shipped to Spain that it resulted in
an oversupply of the metals in
Spain and Europe, resulting in
prices falling and a collapse in the
market.

But all this came at a terrible
price. ‘On 3rd May, 1493, Pope
Alexander VI issued two bulls
(permits) giving Ferdinand and Is-
abella of Spain … permission to
reduce the persons (the indigenous
people) into perpetual slavery.’

He had already given Portugal
the same permits in respect of
West Africans. The indigenes of
South America were decimated
through inhumane slave labour in
the silver and gold mines, and later
in the rubber plantations.

In many instances, more than
90 per cent of some populations
died in the mines and from dis-
eases such as measles and small-
pox, brought into America by the
Europeans.

Since young, I have had a soft
heart for silver. Its reflective shine
was mesmerising when imbued
with the myriad colours that often
surround it. Silver was all around,
in silverware, affordable jewellery
(Sterling silver is 92,5 per cent sil-
ver) and even galvanised over cut-
lery as silver-plated knives and
forks.

In Indonesia, I was blown away
by the inventive craftsmanship I
saw in one collection. In Egypt, I
bought silver cufflinks with my
last Egyptian pounds. ‘To be born

with a silver spoon in your mouth
still does means something!’

It is ironic that most religions
start off with the precepts of sac-
rifice, tolerance and compassion
then, soon after their birth, their
followers split into factions, each
bent on destroying the other.

In Yemen, a human catastrophe
of epic scale is happening. Reli-
gious Sunni and Shia groups are at
each other’s throats. The conflicts
are aided and abetted by the fun-
damentalist Saudi Arabia regime
with the help of the USA, British
and French armaments.

Last year, the Yemeni populace,
their houses, schools and hospitals
were bombed even in the holy
month of Ramadaan. South Africa
allegedly, via Denel, also sells ar-
maments in this conflict.

Yemen’s last silversmiths were
legendary for producing the finest
silver jewellery. In the ashes of sat-
urated bombing and destruction,
there are no tourists to buy exqui-
site Yemeni silver jewellery and
trinkets. The starving, cholera-rid-
den victims are pawns of war.
They cannot eat silver.

Historically, pre-Islamic Yemen,
sited on the lucrative Spice Route
from India, Ceylon and Indonesia,
flourished. It also produced the
expensive myrrh and frankincense
incense for Roman temples. Once

it had a majority Jewish popula-
tion and even had a Jew as king.

The Queen of Sheba, of
Solomon and Sheba legend, is said
to have come from Yemen in the
Himyaritic period. Even then the
Jews were renowned jewellers,
particularly in silver. Most Jews
emigrated to Israel in the late
1950s.

On researching the story of sil-
ver, I came across an excellent ar-
ticle by Marjorie Ransom, an avid
Yemeni silver jewellery collector,
in the Saudi Aramco World of Jan-
uary 2012. A USA citizen, she
bought her first piece of Yemeni
silver jewellery in Damascus while
learning Arabic in Beirut,
Lebanon.

She was smitten by the superb
workmanship. Many of the cur-
rent Yemeni silver craftsmen ac-
knowledge that their skills were
handed down by the few Jewish
silver craftsmen who did not emi-
grate to Israel.

By the year 2000, her passion
resulted in a definitive collection
of Yemeni silver masterpieces. She
displayed and wrote about the lit-
tle known master craftsmen of
Yemen. Judging from the pictures
from her collection, the creative
pieces are of the highest quality
anywhere else on earth.

Silver, a metal shiny and sala-
cious, still holds fascination even
though its choice is in the shade of
gold.

Gold is more rare than silver and therefore more revered. It also
never tarnishes like silver does, write DR M C D’ARCY.

Art’s for All
Silver, the poor man’s gold

Yemeni silversmiths are now a rare breed with golden hands. Photo ARAMCO WORLD

Such fine craftsman’s work from gifted Yemeni hands are rare.
Photo ARAMCO WORLD

A stunning Yemeni silver necklace specially crafted for Majorie Ransom’s
 collection. Photo ARAMCO WORLD

(Above) Yemeni ceremonial daggers encased in silver sheaths. Rhino horn
sheaths were once popular. Photo ARAMCO WORLD

My Egyptian ducks on silver filigree cufflinks; forever a precious memory.
Photo M C D’ARCY
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Last Ramadan, through your donations, we fed over 
950,000 people in need. We held community iftars,  
distributed family food parcels and delivered staples 
such as rice and flour in over 40 countries to help  
families in dire need of food. 

This Ramadan we’re hoping to reach even more vulner-
able people so why not share your iftar with hungry 
families and spread the blessings of the holy month?

Muslim Hands
SOUTH AFRICA

muslimhands.org.za | 021 633 6413

ALI AHMED SAYED
A FORTUITOUS reading of a
Cape Town newspaper has led to
a dream-come-true tour for a
community-based cricket club.

The youth team of the Fish Rite
Hanover Park Cricket Club will be
touring England and spending
some time with its patron, star
cricketer, Moeen Ali.

The initiative was kick-started
when John Barclay, of Arundel
Castle Cricket Association, stum-
bled across an article in a local
Cape Town newspaper about the
junior cricketers’ dreams of play-
ing cricket in England.

Soon after, Western Province
Cricket Association and Islamic
Relief pledged their support and
the young cricketers’ dreams were
one step closer to fruition.

After months of hard work, ad-
ministration and fundraising (they
still need more money) the tour
was officially launched in the
suites of the Western Province
Cricket Association, at Newlands
Cricket Stadium, where club
chairperson Ashraf Allie an-
nounced that 14 of the Fish Rite
Hanover Park Cricket Club youth
players will depart for England on
August 1, 2019.

Speaking at the media briefing,
Ashraf Allie touched on a few
points that make Hanover Park’s
tour unique. He spoke of the
tough backgrounds that many of
the young cricketers come from

and how this overseas tour to play
the sport they love is truly a
boundary breaking experience
which will expose them to a wider
environment, giving the youth an
opportunity to dream big outside
of their immediate surroundings
to which they are confined for
most of the year.

Nabeal Dien, the Cape Cobras
CEO and veteran administrator of
Western Province junior cricket,
also spoke about the great impact

that cricket can have on commu-
nity dynamics through the values
that the game provides, where the
youth can take those values from
the cricket field, beyond the
boundary, into Hanover Park.

Antonio van der Rheede, coun-
cillor for Ward 47, which includes
Hanover Park, also emphasised
the greater social value of cricket,
saying that it provides a second
chance for many of the youth
who, instead of getting involved in

street gangs and violence, are
given the opportunity to craft their
cricket skills and develop mean-
ingful social relations with their
peers.

Hanover Park Cricket Club’s
passion for the game and commu-
nity upliftment has also drawn the
attention of international cricket
star and England all-rounder,
Moeen Ali, who considers himself
a lifetime patron of the club.

Ali has also committed to host-
ing the team in his home town,
Birmingham, where they will play
a local cricket club.

Grade 9 learner, Carl Damon,
captain of the Hanover Park youth
team, expressed his gratitude to all
the members of the club and
broader community for their con-
tinued support.

Humanitarian and develop-
ment agency, Islamic Relief South
Africa (Irsa), has thrown its
weight behind the tour and has
supported the organising commit-
tee with logistics and fundraising
initiatives.

‘When we were approached by
the cricket club to support their ef-
forts, we did not hesitate,’ CEO
Yusuf Mohamed explained,
adding that sports is a ‘wonder-
fully empowering’ vehicle to shape
the minds and the future of the
youth.

Islamic Relief UK office will be
providing logistical support, while
the local office has set up a crowd-
funding page on its official website
to raise funds towards what has
been dubbed the #BreakingBound-
aries Youth Cricket Tour to the

UK 2019.
The team and support staff will

depart on August 1, from Cape
Town International Airport, and
are asking for the support of the
entire cricket-loving community in
Cape Town.

To keep up to date with the
tour on social media, one can fol-
low @HPCricketClub on Twitter.
To donate towards the initiative,
visit https://crowdfund.islamic-re-
lief.org.za/

Fish Rite Hanover Park Cricket Club’s plans for its youth team to tour England later this year received a welcome boost with
sponsors and supporting organisations pledging their commitment. Making the announcement at the headquarters of the
Western Province Cricket Association (WPCA) at Newlands Cricket Stadium, was Islamic Relief SA’s Shanaaz Ebrahim-Gire.
Also present were (seated, from left): Antonio van der Rheede, Hanover Park ward councillor; Aziz Hartley, Fish Rite
Hanover Park Cricket Club patron and Cape Argus editor; Robert Zive, CEO Fish Rite; Ashraf Allie, chairperson Fish Rite
Hanover Park CC; Nabeal Dien, CEO WPCA; and Punit Balan, CEO Punit Balan Entertainment. Photo ALI AHMED SAYED

Dreaming big. Fish Rite Hanover Park Cricket Club youth team captain, Carl Damon (left), and vice-captain Sherwin Mei
(right), along with their team mates will realise their dream of touring England thanks to assistance from humanitarian aid
agency, Islamic Relief SA, and support from the Western Province Cricket Association. The announcement was made at a
news conference at Newlands cricket stadium. Photo ALI AHMED SAYED

Overseas tour a boost for community cricket
Fundraising gala dinner
AN appeal has been made to
corporates and businesses to
support the
 #BreakingBoundaries
fundraising gala dinner, set
for Saturday, June 29, 2019,
at the President’s Suite at
PPC Newlands Cricket
Grounds, in Cape Town. ‘We
are hosting a five-course
meal, black tie event, and are
calling on members of the
sports and business
 communities to  generously
support our tour by
 sponsoring R10 000 for a 
10-seat table,’ Ashraf Allie,
Fish Rite Hanover Park
Cricket Club chairperson,
said. ‘Our total cost is in
 excess of R400 000 and we
are committed to covering all
costs for the players and the
support team that include
coaching and management
staff and parents who will
 accompany the tour group as
chaperones.’
The #BreakingBoundaries
Youth Cricket Tour to the UK
2019 has been endorsed by
the Western Cape Cricket
 Association. Sponsorship
 opportunities are still
 available. For  information
contact Ashraf Allie on 082
442 7920. To  donate towards
this cause, visit the crowd-
funding page on the  Islamic
Relief South Africa website: 
www.islamic-relief.org.za.
To sponsor a table at the
#BreakingBoundaries
fundraising gala dinner,
 contact Taskeen Barday on
079 545 8289 or call the
 Islamic Relief South Africa
Cape Town office 021 696
0145. Alternatively, email
 Taskeen.Barday@islamic-
relief.org.za.


