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Haron family calls
for re-opening of inquest
MAHMOOD SANGLAY

FEBRUARY 8, 2019 would have
been the 95th birthday of Imam
Abdullah Haron, who was
martyred on September 27, 1969.
The Imam Abdullah Haron
Foundation hosted a special media

conference last month coinciding
with Imam Haron’s birthday, on
February 8, to make two special
announcements. The first was of a
campaign and series of events to
mark the 50th year of commemoration of the Imam’s death in detention.

The second, but more significant announcement, was of the intention of the Haron family to
launch an application to re-open
the inquest into the circumstances
surrounding the death of the
Imam in police custody after 123
days in detention – hence the

theme of the campaign #123 days.
Fatima Haron-Masoet, the
youngest daughter of Imam
Haron, officially announced the
family’s intention to apply for the
re-opening of the inquest into her
father’s death.
In a moving statement, Haron-

Masoet, who was six years old
when her father was killed, said
her mother, who is now 93 years
old, is ‘frail but strong in her determination to find the truth and
see that justice is done’.
‘We have decided that we want
to have the inquest re-opened so
that it can be firmly proved that
our father’s death was not the result of an accidental fall down a
flight of stairs. After months of
torture, he came home to us with
extensive bruises and scars on his
body.
‘Our parents were married by
Muslim rites. Under apartheid,
their marriage was not recognised.
As a result, my mother became a
widow without rights of inheritance and we became her illegitimate children. She lost her home,
which she and my dad worked for,
and moved into a room with her
mother,’ said Haron-Masoet.
CONTINUED ON PAGE 40

On February 8, Fatima Haron-Masoet (Standing), the youngest daughter of Imam Haron, officially announced the family’s intention to apply for the re-opening of the
inquest into her father’s death. ‘We have decided that we want to have the inquest re-opened so that it can be firmly proved that our father’s death was not the result of
an accidental fall down a flight of stairs,’ remarked an emotional Haron-Masoet, who was six-years-old when her father was killed. She said that her mother, who is now
93-years-old, is ‘frail but strong in her determination to find the truth and see that justice is done’.
Photo TOYER NAKIDIEN
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Professor
Muhammed Haron,
son of the martyred
Imam Abdullah
Haron, reflects on the
life and legacy of his
father, and poses
searching questions
about our memories
and scant knowledge
of other slain heroes
of our struggle.
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Spirituality
reflected
through
activism

The poor are still not prioritised
in the budget
Vol. 33 No. 1 l RABI-UL-AKHIR 1440 l MARCH 2019

THE new finance minister’s budget
speech on February 20 comes in the
midst of an unprecedented economic
crisis in the South African economy.
Crises like these are typically attributed,
inter alia, to economic policies and global
market conditions. However, in our case
the inescapable truth is that there has
been large-scale looting of the resources
of the people by the powerful in
government and in the private sector.
Our economic crisis is, in large part, the
making of a powerful elite.
Minister Mboweni’s budget is presented
at a time that large-scale corruption is
brought to light publicly by a judicial
commission of enquiry.
The concurrence of the two phenomena
is significant and foregrounds a tragic
irony for South Africans in plain and
crude terms: our democracy enables
revelations about corruption at the same
time that our finance minister announces
how he intends to deal with the economic
crisis.
It is noteworthy that whenever analysts
speak of the state of our economy, there
is a particular slant in their analysis that
begs comment. The approach remains
largely neoliberal, with prioritisation of
factors that are a function of economic
growth, market forces and economic
activity that buoys the markets.
It is disappointing that the minister’s
treatment of state capture and corruption
was perfunctory. Saying that he supports
the establishment of the new
Investigating Directorate in the NPA is
meaningless. Former President Zuma
said the same thing.
What was lacking in the speech of Minister Mboweni is a commitment to accountability and transparency, and reference to
empowerment of institutions such as
relevant audit committees tasked with

the responsibility to implement and
enforce transparency and accountability.
Also noteworthy is that neither the term
radical nor the term transformation
occurred in the minister’s speech. This
signifies another important shift from the
pretence of a pro-poor agenda but which,
essentially, masked state capture. Yet,
our economy needs to address economic
injustices inherent in a neoliberal,
capitalist economic order.
Therefore, the minister’s budget speech
raises serious questions about his
commitment to prioritising immediate
poverty alleviation.
One example is the increase in the
budget deficit from the projected four
percent of GDP to 4,5 per cent. This
increase does not address the basic
needs of the more than 30 million South
Africans living below the R1 183 per
capita per month.
Similarly, the 4,7 per cent increase in
pension is R20 less than the increase in
2018, and the 2,4 per cent increase in
the child grant is well below inflation.
Foreign direct investment and
supply-side economics, as always, take
precedence over the development of the
informal economy. We continue to
perpetuate the disparity of two
economies, namely that of the JSE and
that of the townships.
In this disparity the majority of South
Africans are still excluded from the
economy, unemployment levels remain
intractable and the poor outcomes of
health and education are not expected to
improve significantly.
All South Africans cannot be aggregated
into an economic monolith. The
disparities of wealth and gross inequality,
the worst on the planet, require a
commitment to prioritise the poor above
the more privileged.
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SHAIKH SA’DULLAH KHAN
HAFIDH-ul-Quran at 14, imam
at 31, martyred at 45:
ash-Shaheed Imam Abdullah
Haron.
Having lost his mother in infancy, reared lovingly by his dear
aunt Mariam and tutored in
Makkah by the likes of Shaikh
Abdurrahman al-Alawi al-Maliki, all impacted on the spiritual
roots of this noble icon in our
historic struggle against racism
and injustice in South Africa.
As one who loved to constantly recite the Quran, as one
who fasted every Monday and
Thursday, Imam Haron’s spiritual consciousness demanded of
him that he engage the world
around him in a proactive manner.
As imam and spiritual leader
of Al-Jamia Mosque (Stegman
Road), in Claremont, he promoted youth programmes, initiated adult male and female
classes, organised study circles
and encouraged women to participate in the mosque’s executive
activities.
He created discussion groups,
established the progressive Claremont Muslim Youth Association,
publishing the monthly bulletin
Islamic Mirror, co-founded and
edited the community newspaper
Muslim News and, through
these, he addressed spiritual, cultural, religious, social and political issues.
All of these played a functional role in engaging the community,
informing
the
community, binding the community and enlightening the community.
Imam Haron’s spirituality was
informed by the Quran, which
imbued his life with clarity of
moral purpose, and was exercised through social engagement
rather than withdrawal from society. His moral depth and spiritual strength was evident in:
l his fiery determination in
standing up and publicly denouncing the apartheid state
when his peers were cowed by
the racist government. And it
was highly uncommon for religious people to engage in
‘politics’ because it was neither socially safe nor politically correct to do so;
l his preference was to walk the
walk rather than talk the talk,
living his ideals in practice by
active involvement with all
strata of civil society rather
than sermonising and projecting beautiful visions and solu-

tions without practical implementation;
l his stand when the Group
Areas Act threatened Al-Jamia
mosque by forced removals.
He said, ‘The precincts of the
mosque are inviolable and the
building sacred forever. No
mosque can be sold or destroyed.’
l his active involvement with
the Defence and Aid Fund to
assist freedom fighters, political prisoners, exiles, those
who were banned and their
families (who were often forgotten);
l his ethical commitment to
physically go and uplift the
impoverished through personal interaction despite laws
that were designed to keep
people apart; so much so that
even those not of his faith
recognised his spiritual stature
by calling him ‘mfundisi’
(holy/ religious man);
l his physical ability, enormous
courage and selfless dedication to endure harassment, interrogation, torment and
torture for 123 days (even till
death) without ‘selling out’ to
the notorious brutality and
power of the oppressors.
Imam Haron’s activism personified the ethical message of
the Quran that he had memorised. Bearing witness (shahadah)
is the foundation of spiritual life
and Imam Haron lived the Shahadah and died a shaheed (martyr).
A martyr is never defeated nor
conquered; they killed his body
but his mission is alive. They silenced his voice but his message
continues to inspire. His body
lies buried but his spirit lives on;
it lives in every person he taught
and helped (young or old, male
or female), in every poor home
he visited (in Bonteheuwel or
Langa), in every life he touched
(Muslim or not).
The pain of his death and the
memory of his martyrdom
should evoke a moral responsibility on our collective conscience
to ensure that the blood of martyrs is never spilled in vain.

The writer, Shaikh Sa’dullah Khan at his hifdh tammat, at the age of nine, at
Chiappini Street Mosque, in Bo-Kaap, just 28 days before the martyrdom of
Imam Abdullah Haron.
Photo SUPPLIED

Muslim Views subscribes to the
Code of Ethics and Conduct for
South African Print and Online
Media that prescribes news that
is truthful, accurate, fair and
balanced. If we don’t live up to
the Code, please contact the
Public Advocate at
011 484 3612, fax: 011 4843 619.
You can also contact the Press
Council’s Case Officer on
khanyim@ombudsman.org.za
or lodge a complaint on the
Council’s website:
www.presscouncil.org.za
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Call to widen participation on Halaal forum
MAHMOOD SANGLAY

MEMBERS of the Interim Halaal
Co-ordinating Committee
(IHCC) heard a call for wider
participation of the Muslim
community on the Halaal forum
with a view to expanding the
benefit from the business and
economic opportunities offered.
Forum members Shaikh Thafier
Najaar, the CEO of Islamic Council of South Africa Halaal Trust,
and Marzuq Alexander, of the
South African National Halaal
Authority, both said that the
forum needs to be more inclusive
of the public for the development
of the poor.
Small businesses, particularly
micro-enterprises from black and
marginalised communities should
be invited to participate and
should be assisted to meet international standards for export of their
halaal products. Alexander also
called for ‘greater accountability’
by the IHCC in the process.
The deputy director general of
the Western Cape Department of
Economic Development and
Tourism (Dedat), Rashid Toefy,
concurred saying that he would
welcome a forum that is more inclusive.
He added that this was the
spirit of the forum from the outset
and encourages business and civil
society to recommend more participants to the forum.
Toefy said that this will be the
opportunity for black businesses
and marginalised communities to
gain full access to the support
services of the Western Cape government and enable them to grow
their businesses and comply with
standards for the export market.
This exchange on February 7
occurred at the first Halal Forum
meeting after the inaugural Africa
Halal Week (AHW) expo from
October 15 to 18, 2018. The
meeting at International Peace
College South Africa was attended
by 33 delegates, seven of whom
were representatives of the provincial government of the Western
Cape.
The meeting focused substantially on developments in the Halaal sector in the Western Cape.
Denan Kuni, head of international
trade at Wesgro, reported that a
total of 35 opportunities were created in the Halaal sector for various South African companies in
foreign markets from April to September 2018.
The trade partner nations were
Cameroon, Japan, Singapore,
Senegal, United Kingdom, Thai-

Exhibitors at AHW who shared their experiences included, seated from left, Shareen Parker, producer of Zari grape juice,
and Fayrouz Holliday-October of Halaal Hopper, a tour operator and, standing, Taufeeq Razack (left), of The Biscuit Factory,
Photo MAHMOOD SANGLAY
and Rashid Toefy, deputy director general of Dedat.

land and Nigeria.
Trade with these nations realised R367 million in outward
selling missions (primarily at international exhibitions), R182 million in outward foreign direct
investments and R778 million in
exports. A total of 335 jobs were
created in 2018 as a result of these
economic activities.
The meeting also focused on
the success of AHW. Kuni said 66
exhibitors displayed their products
in the food, beverage, fashion and
tourism sectors. The event was
also attended by 20 international
buyers, 25 international guests
and 777 registered guests.
AHW generated R3,2 million
in advertising value equivalent
(AVE) and R14,5 million in ‘opportunity to see’ (OTS) reach, 322

engagements and 218 re-shares.
Wesgro said that there were a
‘significant number of small, Halaal certified companies’, mostly in
the food and beverage sector (63
per cent), of high quality and with
growth potential.
Another noted sector is fashion
(11 per cent) while Halaal tourism
in the Western Cape is developing
into a promising niche.
Recommendations to improve
the Halaal export and investment
activities in the Western Cape include targeting more large businesses that are certified Halaal and
offering incentives to smaller businesses, with training in Halaal export.
There are a host of other lessons learnt from AHW 2018 that
are expected to be implemented.

This includes enabling exhibitors
in the foods sector to cook, prepare and offer product sampling.
Wesgro also envisages more
creative spaces and a public trade
day, like a day dedicated to fashion.
Professor Ebrahim Arnold,
chairperson of the IHCC spoke
about Halaal Studies as a new area
of academic research at institutions of higher learning with disciplines in, at least, the natural as
well as the social sciences.
The need for such a development in academia is evidently
driven by the surge of interest in
the global and local Halaal economy. This area of academic enquiry is unique in its value-based
approach to business and economics and its founding principles of

fairness, integrity and trust.
However, academic research on
Halaal is part of a broader initiative by Dedat on a skills development framework for Halaal. There
is collaboration between the
IHCC and Dedat in this respect.
Dedat’s Melissa Parker, director
of skills development and innovation, reported on progress on a
range of initiatives for the Halaal
sector. This includes skills development in Halaal certification and
partnerships with SETAs for funding and with the Department of
Trade and Industry.
The initiatives also extend to
the incorporation of Halaal skills
into the Wesgro Export Advancement Programme and collaboration with the Department of
Agriculture to appoint a PhD student dedicated to Halaal research.
A student has already been registered for this purpose.
A highlight of the meeting was
input from exhibitors at AHW
whose experience was worth sharing. Fayrouz Holliday-October, a
tour operator, offers a Halaal cultural experience of Cape Town to
tourists.
‘I had to fight my way through
the whole process to be able to
showcase Halaal Hopper.’
She recommended fewer parallel conference sessions and more
foreign visitors.
Holliday-October expressed
appreciation to the organisers for
showing informal operators how
to become export-ready in a
global tourism industry.
Taufeeq Razack showcased his
company, the Biscuit Factory, and
said that the interest shown in his
product was ‘truly amazing’. He
said that he had enquiries from
over twelve countries, and that
this put his business ‘on the map
as a local biscuit manufacturer’.
Shareen Parker, co-owner of
Zari, a brand of premium, cold
pressed Halaal certified grape
juice, said that their company has
been participating in international
trade shows since 2015. She received an order within twenty
minutes of AHW opening its
doors. The buyer was from Singapore.
Planning for AHW 2019 already commenced in November
2018 and the event is scheduled to
take place from October 7 to 9 at
the Cape Town International Convention Centre (CTICC).
Part of the vision for AHW
2019 is to link it with Malaysia’s
HalalFest, make the event more
African, and open the first day of
the conference to the public.
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Exhibition of Prophet’s relics makes history and renews links
SHAFIQ MORTON

PROPHETIC relics, personal
items dating back to the beloved
Prophet’s lifetime, will be on
display in Cape Town in early
March. It is the first time that
Capetonians will be able to feast
their eyes on such relics in the
Mother City.
Entitled the ‘Sacred Trusts Exhibition’, the bringing of the relics
to South Africa is due to a close
friendship between the Chishty
Sabiree Research Centre of South
Africa and Sayyid Ahmad Ehraz, a
prophetic descendant via Imam
Hussain, and custodian of the
relics, which are housed in the
Shah Jame’ah Mosque, in Delhi.
Originally belonging to the
Bani Abbas, the family of the
Prophet’s (SAW) uncle, the relics
fell into the hands of the Seljuk
ruler, Alp Arslan, in the 11th century.
From there, the relics travelled
into the hands of various Turkic
rulers until the 14th century
Uzbeki-born conqueror, Amir
Timur (Tamerlane), became their
guardian when he defeated the Ottoman, Sultan Bayazid, in 1402.
The relics passed on to the first
Mughal ruler, the great grandson
of Timur, Sultan Babur, in the
early 16th century.
The relics was then passed on
to his son, Humayun, then to
Akbar and then to Jahangir, and
finally to Shah Jahan, the fifth
Mughal emperor, who ruled from
1628 to 1658.
Shah Jahan built the Taj Mahal
and Jame’ah mosque, as well as a

Sayyid Ahmad Ehraz on his previous visit to Cape Town, in 2018.
Photo SHAFIQ MORTON

structure to house the relics, called
the Dargah Asar Sharif. Shah
Jahan appointed Sayyid Ahmad
Ehraz’s forefather, Sayyid Muhammad Arab (Khwaja Qayamuddin),
from Madinah, to become the custodian of the relics, in 1656.
Sayyid Ahmad told Muslim
Views on a visit to Cape Town,
last year, that his family had been
custodians for over three hundred
years, their philosophy being that
no one should be denied access to
them. To this end, a family member has to be present 24 hours a
day at the Dargah Asar Sharif, in
the Jame’ah mosque, to serve as a
guide.
In an effort to give as many
people as possible their blessings,
Sayyid Ehraz’s family has been ex-

hibiting a selection of the relics
worldwide.
Consequently, Cape Town will
host the Sacred Trusts Exhibition
from March 4 to 6.
The public will be able to view
them, free of charge, at the Al
Kaaf Human Rights Centre, in
Gore Street, District Six. According to the director of the centre,
Anwah Nagia, the event will be
jointly hosted by several local organisations.
The exhibition marks the close
relationship that the people of
Cape Town have always had with
the family of the Prophet (SAW).
Meccan families – such as the
Kutbis and Safis – married into the
Cape Town community, or enjoyed long-lasting community re-

lationships due to the Hajj, when
the Sayyids would act as hosts.
They would sail to Cape Town to
fetch their pilgrims and accompany them to the holy lands.
Interestingly, our local history
reveals even more intimate
Prophetic links, with some of
Cape Town’s most distinguished
political exiles of the early colonial
years being descendants of the
Prophet.
Tuan Sayyid Alawi, who lies
buried in the Tana Baru, was related to the Prophet (SAW) as was
Sayyid Abd ul-Rahman Matarah,
whose tomb is on Robben Island.
Imam Abdullah ibn Qadi Abd
ul-Salam, who arrived from
Tidore in 1780, and known as
Tuan Guru and the founder of
South Africa’s first mosque, is another descendant of the Prophet,
his ancestors travelling from
Hadhramaut in Yemen to Oman,
to India, to Cambodia and across
the China Sea to Indonesia. In
fact, one of Tuan Guru’s ancestors
– Sharif Hidayatullah – was one of
the founders of Islam in Java.
Shaikh Abu Bakr Effendi, the
Ottoman scholar who was sent by
the sultan to help educate the
Cape Muslim community in the
1860s, was also a descendant of
the Prophet.
And in the 1920s, when the
Wahhabi invaders forced the
Sayyids to flee the Arabian Peninsula, many took refuge in Cape
Town, where Shaikh Muhammad
Salih Hendricks, of the Azzawia,
took them under his wing.
It is in the spirit of this proud
legacy that the exhibition is hosted

by the community for the community, says Nagia.
The items on display range
from a hair of the Prophet (SAW),
to one of his sandals, a cloak, the
piece of another cloak that has the
scent of the Prophet, a piece of the
Prophet’s turban, dust from his
grave and an ancient lock used at
his burial place in Madinah’s
Grand Mosque.
Nagia said that to accommodate the public and to maximise
the rare opportunity of seeing
Prophetic relics, special arrangements have been made to ensure
that the exhibition would be open
from 9 am to 10 pm daily.
Nagia confirmed that the relics
have been fully authenticated, and
that the Muslim Judicial Council,
the Islamic Council of South
Africa and the Islamic Unity Convention have endorsed the exhibition.
He said that for the community
to be able to host such an exhibition was a humbling experience,
and that South Africa should be
proud to have been honoured to
present such a unique and sacred
exhibition of relics that were part
of one of humankind’s greatest
historical figures.
The exhibition will be jointly
hosted by Al Kaaf Human Rights
Centre, the Palestine Museum,
Chishty Sabiree Jahangiri Khanqa
and Research Centre, Awqaf SA,
Muslim Judicial Council, Islamic
Council of South Africa, Islamic
Unity Convention, International
Peace College South Africa, Al
Quds Foundation and Youth for
Al-Quds.
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Taraweeg Survey gears up for Ramadaan 2019

Pictured are the Taraweeg
Survey team leader, Isgaak
Abrahams (left), and the
photography team tasked with
capturing over 200 mosques in
the Western Cape. The
photography team comprises
(from left) Gesant Abed (photo
team leader), Rafiek Roberts,
Achmat Booley, Makkia Da
Costa and Mujaheed Moses.
Photos SUPPLIED

PREPARATIONS for this
year’s Taraweeg Survey
have begun in earnest, with
the start of Ramadaan now
a mere two months away.
At this stage of the project, the Boorhaanol Islam
Movement is aiming to ensure that the information
they gather carries a high
level of trust and reliability
for the community.
To that end, two important teams of volunteers
have been busy for some
time to get the project off
the ground.
The first group is the survey team who has been
tasked with obtaining the

details of all the 200
mosques in the Western
Cape.
Under the leadership of
Brother Isgaak Abrahams,
they face the challenging
task of making contact with
either the imam or a senior
committee member of the
mosque in order to verify all
the details pertaining to that
mosque.
The preferred way to
achieve this is for the team
to make personal contact
with either the imam or the
chairperson of the mosque
committee as this establishes a bond which facilitates the passage of reliable
information.
For various reasons, the
list of huffaadh is often only
finalised a few days before
the start of Ramadaan, and
if a personal relationship
exists between the mosque
representative and the surveyor, that information can
be conveyed reliably even at
that late stage.

An appeal is thus made
to imams and chairpersons
of committees to avail
themselves to the survey
team over the next few
weeks in order to expedite
the process.
Due to a lack of manpower or transport challenges, the survey team may
be forced to contact the
imam or committee via
email, sms or WhatsApp.
These are the modern
means of communication
which are preferred by
many, and possess the advantage of having the written word as proof of
communication.
Thus, a similar appeal is
made to imams and committee members to respond
to requests made via sms,
email or WhatsApp by the
survey team over the next
few weeks.
The decision by the editorial
committee
of
Boorhaanol to this year also
include in the survey, jamaat

khaanahs
where
the
Taraweeh is being performed, will present the survey team with a formidable
challenge.
However, this decision is
in line with the aim of the
survey to provide Cape
Muslims with the platform
to make an informed choice
of where they want to perform Taraweeh this Ramadaan.
An appeal is made for
anyone to forward the details of a jamaat khaanah
where the Taraweeh will be
performed, either to phone
Boorhaanol at:
021 426 1864, email at
boorhaanol@gmail.com or
WhatsApp on
084 222 1308.
In addition to last year’s
information about each
mosque, the Taraweeg Survey will this year also add
the following details about
each mosque: the total capacity for males and females; the attendance of

Taraweeh, expressed as the
minimum and maximum
percentage of the masjid’s
capacity for males and females, and whether the
masjid is wheelchair accessible.
The other Boorhaanol
team that has been busy for
the Taraweeg Survey is the
photography team, under
the leadership of Gesant
Abed. Other members of
the photographic team are
Rafiek Roberts, Achmat
Booley, Makkia Da Costa
and Mujaheed Moses.
They are tackling the
challenge of cataloguing the
architectural exteriors of all
200 mosques in the Western
Cape, which is a mammoth
task.
While only a single photograph of each mosque can
be featured in the Taraweeg
Survey, building up a library
of photographss of all our
mosques will undoubtedly
be a valuable resource for
the community.

Readers are requested to
alert Boorhaanol of any
omissions or errors that
they noticed in last year’s
survey.
In addition, it would be
appreciated if readers notified them of the establishment of any new mosques
that have been opened over
the past 12 months or
mosques that have been
omitted from the survey last
year.
The list of the 195
mosques can be found on
the Boorhanol website
www.boorhaanol.org.za or
the list can be requested via
the WhatsApp number:
084 222 1308.
Finally, readers are requested to liaise with their
mosque committees to confirm that they have updated
their
details
with
Boorhaanol.
For any further enquiries
please phone Yusrah at
021 424 1864 or email at
boorhaanol@gmail.com.
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AL-QUDS FOUNDATION APPOINTS NEW NATIONAL DIRECTOR

AL-QUDS Foundation South Africa announced the appointment of its new
national director, Shaikh Ebrahim Gabriels. The position had been vacant since
former director of the foundation, Moulana Ihsaan Hendricks, passed away in
August 2018. The formal inauguration of Shaikh Gabriels was held on February 6
with a lunch for 50 guests at the offices of the foundation in Athlone, Cape Town.
Shaikh Gabriels is former president of the Muslim Judicial Council (MJC) and the
United Ulama Council of South Africa (UUCSA). He is widely recognised for his
support for the cause of the foundation in South Africa. He has led numerous
mass rallies in Cape Town and has been part of a number of Palestinian solidarity
campaigns. Shaikh Gabriels pioneered a weekly programme at Masjidu Rawbie,
in Portlands, Mitchells Plain, which calls on Muslims to fast every Thursday in
solidarity with Palestinians. Speakers paid tribute to the important role played by
Moulana Ihsaan Hendricks as activist for Palestine and as national director of the
foundation since its inception in 2011. Shaikh Gabriels said that a few days
before Moulana Ihsaan passed away, he was emotional and expressed his desire
for the former to spend more time in support of the work of the foundation. Guest
speaker at the event, Anwah Nagia, described Al Quds as the centre of gravity for
the Muslim world, and underscored the importance of collaboration between the
local foundation and the Al Kaaf Human Rights Centre and Palestine Museum in
Cape Town. Pictured above are, from left, Yoonis Allie, treasurer and trustee of
the foundation, Shaikh Ebrahim Gabriels, the new national director, and Abdallah
Grifat, a Palestinian student who is a resident at the foundation offices. Grifat’s
home is a Bedouin town, Zarazir, 15 minutes from Nazareth. He arrived in South
Africa in 2012, learned English and is currently completing a master’s degree in
Industrial Sociology at UCT. His thesis focuses on the role of youth in areas of
conflict.
Photo and text MAHMOOD SANGLAY

MJC 74th anniversary: Shaikh Moutie Moerat, one of the senior members of the Muslim Judicial Council (MJC), speaking on
Sunday, February 10, at Al-Masjidur Rawbie in, Portlands, Mitchells Plain, at a programme to mark the MJC’s 74th anniversary. Seated, with an Imam Haron image as a backdrop, is the president of the MJC, Shaikh Irafaan Abrahams (left) and Hajji
Omar Gabier, a member of the Crescent Society. The theme of the MJC’s anniversary programme was ‘Living the legacy of
Imam Haron’. Shaikh Abrahams, in his address, said that the MJC, in consultation with the Imam Haron Foundation, would
be taking the message of Imam Haron, through the curriculum, to the schools ‘so that the children can know the legacy of
Imam Haron’. Earlier, on February 8, to mark the launch of the Imam Haron Foundation, which coincided with what would
have been the 95th birthday of Imam Haron, the MJC called on all imams in the Western Cape to remind their congregants of
the legacy of the Imam. Shaikh Isgaak Taliep, the secretary general of the MJC, said in a statement that ‘the Imam was
among the few imams who were politically involved and worked with various political groups that were active in Cape Town
and its surrounding townships. Imam Haron was also involved in dawah activities.’ The MJC pointed out that ‘the generosity
of spirit’ was one of Imam Haron’s qualities which enabled him to work with others in spite of political and theological
differences. ‘This,’ Shaikh Taliep pointed out, ‘is a true hallmark of good leadership.’ Stressing the deep spirituality of Imam
Haron, the MJC highlighted the fact that the Imam fasted regularly on Mondays and Thursdays. Furthermore, ‘Imam loved
reciting the Glorious Quran. His regular fasting and continuous recitation of the Quran reinforced his consciousness and
faith in no one else but Allah, and this is indeed a vital lesson that we should learn from him and his legacy. Another lesson
that we can draw from Imam’s short but rich life is the fact that when he was detained, he fasted for most of the 123 days in
detention.’ Shaikh Taliep said in the statement that Imam Haron, ‘as a dedicated and loyal member of the MJC, served for
one term as its chairperson’. During this period, the Imam travelled widely to the various provinces to address key issues,
such as uniting Muslim communities across the country, and to work out a unified method of issuing Halaal certificates. The
MJC is being kept fully informed by the Imam Haron Commemoration Committee (IHCC) about events to mark 50 years since
the killing of the Imam in detention. ‘The MJC encourages the community to support their efforts. We especially call on the
huffaadh in our community to take part in the recitation of 123 khatams and dedicating it to Imam Abdullah Haron (Rahimahu
Allah).
Photo SUPPLIED
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Talfalah Primary School ex-pupils unite for change
ZOHRA DE VILLIERS

BEING at the doorstep of our
50th birthday celebrations, we, a
group of alumni of Talfalah
Primary School, have taken on
the task of being agents of
change in the broken yet vibrant
community of Sherwood Park,
Manenberg.
The majority of the school’s
current and past learners grew up
on the Cape Flats, where the communities are still battling with the
everyday challenges of poverty,
drugs and gangs.
We are survivors – be it from
gang violence, domestic violence
or drug addiction – and we have
followed different paths to each
carve out a little place in the sun.
Our school, Talfalah, has been
home to political and social stalwarts like the late Imam Abdullah
Haron, who was martyred on September 27, 1969 – the same year
that most of us, the ‘Class of 82’,
were born.
Imam Haron attended school in
the late ’20s, early ’30s.
The school’s ex-principals, like
Mr Cassiem Isaacs, Mr Haka
Galant, Mr Nawawie Jamodien
and Mr Ismail Sadan, who have
all passed on, left an indelible
mark on the pupils.
Our sports coach, the late
Imam Ebrahim (Sep) Davids, used
to share his pearls of wisdom on a
regular basis to try and steer us in
the right direction.
These educators as well as
many others who taught us can
share in the success of the ‘Class of
82’.

The staff of Talfalah Primary School in the 1980s: In the back row, from left to right are: M Rahman; J Majiet (secretary);
E Davids; S Gaidien; S A Dalvie; T Gasant; Y Jacobs; F Galant; Z Vallie. In the third row are R Kriel; M Adams; G Allie;
R Hendricks; R Conrad; N Hendricks; R Lashkery; G Jacobs; F Kenny; M Dalvie. In the second row are D Titus; M Achmat;
G Goudia; L Thaver; A Rossier; K Hartley; R Hassen; P Abrahams; M Galant; R Achmat; K Vaggie. Seated are M G Behardien
(HOD); E Benjamin; I Sadan (HOD); G Hendricks; H Galant (principal); A Toefy; N Jamodien (deputy principal); H da Costa;
M T Philander (HOD).
Photo SUPPLIED

Some of us have gone on to become teachers, engineers, actors,
accountants, entrepreneurs, IT
specialists and occupational therapists.
Against this backdrop, the
‘Class of 82’ has embarked on a
journey to give back and facilitate
change for the community or the
collective ‘village that helped to
raise them’.
To this end, we are organising a
fundraiser in the form of a reunion
in September 2019 but the evening
will be a celebration of achievements over the months leading up
to it, and the rolling out of a plan
for sustainable contributions and
assistance for the school and its

learners.
It is envisaged that the months
leading up to the event will be
marked with excitement and activity that will, in a way, effect
change and build a legacy of economic and social benefit to the
school.
The ‘Class of 82’ aims to ensure
that the support will continue beyond 2019 by handing over the
flame of change to the ‘Class of
83’ at our event in September.
A designated few of the ‘Class
of 83’ have been earmarked to
take over and run their projects
for the next year and to continue
the momentum and excitement
created by the ‘Class of 82’. In

turn, they will hand over the baton
of change to the class of 84 the following year.
The goal is, therefore, that this
programme of support will continue with a group of ex-learners
contributing in a meaningful way
to the upliftment of our primary
school on an annual basis.
One of the projects on the cards
is to secure a contract with a recycling company to work in partnership with the school. The broader
community will collect and drop
off specific items for recycling at
Talfalah Primary School.
This will assist the school not
only financially but will also be
used to create awareness amongst

the learners and community on the
benefits of recycling and the impact it has on our environment.
Apart from this, the ‘Class of 82’
is working on various other projects to assist the school.
Talfalah, founded in 1912, in
Draper Street, Claremont, is a victim of the Group Areas Act of the
1950s. The school community of
the 1950s consisted mainly of
Muslim children of artisans, bricklayers, laundry workers, factory
workers and hawkers, all living in
Claremont.
In 1966, this Claremont community was forcibly uprooted and
removed. The people were moved
to Cape Flats townships like
Hanover Park, Manenberg, Bonteheuwel and Mitchells Plain, resulting in a dramatic drop in pupil
intake.
Talfalah Primary School became a bastion of resistance to the
forced removals but had to succumb, eventually, and was forced
to move from Claremont to Sherwood Park – then, literally, a bush
farm bordering Manenberg.
Talfalah
Primary
School
opened its doors as a forerunner of
excellence in education, in Sherwood Park, in 1972, starting from
sub A to standard 5 with a dual
class intake. The morning and afternoon classes were necessary at
the time due to the oversubscription of pupils and a dire shortage
of schools in the area.
Those who completed standard
5 in 1982 or prior to 1982 at Talfalah may contact Shanaaz at
062 781 6426 to purchase tickets
for the reunion.
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Reflecting on the 2018 #IsraeliApartheidWeek,
and preparing for the 2019 campaign
MICHIA MONCHO

I FELT a deep sense of privilege
to serve when I was approached
to lead the South African leg of
the 2018 #IsraeliApartheidWeek
campaign. But, I was also
nervous!
In some ways, I am no different
from the vast majority of young,
black South Africans. I come from
the dusty streets of the African
township of Galeshewe, in the
Northern Cape, where opportunities are few and far between.
I am the product (not victim) of
sub-standard apartheid-era education. I don’t have a university degree; I could not afford to enrol.
My father was never around, and
I lost my amazing and resourceful
mother when I was 18.
Notwithstanding the amazingly
supportive people that have often
kindly carried and cared for me,
my life has indeed, at times, been
about the struggle to make ends
meet.
At the same time, perhaps due
to my proximity to struggle, I have
also made my life a journey in
which I try to actively support
causes and struggles for a better
and more just world.
Thus, I have been involved in
youth and gender activism in my
home province.
I have always had a passion for
internationalism, supporting the
struggles of the people of Swaziland, Western Sahara and Cuba,
among others.
I’ve organised events and activities in my small city, like pickets,
workshops, lectures etc. However,
to lead a nationwide and international campaign, now that, at the
beginning of January last year,
seemed daunting and a bit much!
Little did I know that, through
the generous, smart and selfless
activists who comprise the BDS
and Palestine solidarity movement
and the #IsraeliApartheidWeek
network, I would emerge within a
short space of three months having led, according to the statistics,
the largest, widest and most successful #IsraeliApartheidWeek to
date.
Part of this amazing team was
last year’s 2018 South African
spokesperson for #IsraeliApartheidWeek, a young White Afrikaner
student, Justin De Swardt – my
comrade and partner.
A good indication of its
breadth, is that at its height, last
year in 2018, the hashtag #IsraeliApartheidWeek had a social media
reach of 6,69 million people – this
is not an average, this was on one
single day!
In South Africa, the hashtag
trended at number 1 at least twice
in that month. We were on primetime TV as well as radio, and the
campaign had a mainstream
media reach of over ten million
people, on one single day.
The Israeli lobby tried to respond to #IsraeliApartheidWeek
through smear and other tactics,
(including, strangely, bringing out
to South Africa, Israeli super models) but, ultimately, they failed.
If coverage is anything to go by,
one can only but conclude that
they were reduced to a mere footnote due to the sheer size and
spread of our campaign.
How did we get there? Well, the
answer is: hard work. There were
over 150 activities during last
year’s #IsraeliApartheidWeek, in
South Africa alone. Events ranged

IAW activists preparing murals for IAW 2018.
Michia Moncho, South Africa’s 2018
#IsraeliApartheidWeek convener,
reflects on what was the largest and
most successful IAW.
Photo SUPPLIED

from smaller community meetings
to larger public activities – some
with over 5 000 in attendance.
Several new organisations endorsed the campaign, leading to us
having more than 125 endorsements (in SA alone), ranging from
trade unions, women’s groups,
school organisations, Jewish
groups, churches, student movements and the country’s governing
party, the ANC, which boldly declared: ‘#IsraeliApartheidWeek is
perhaps one of the best examples
of South Africa’s unity in diversity
and the vibrancy of our civil society.’
With ‘Afro-Palestinian solidarity’ as last year’s theme, #IsraeliApartheidWeek
focused
on
both Israel’s apartheid policies
against the Palestinians as well as
the regime’s discriminatory policies against Africans.
The campaign also successfully
highlighted the African community in Palestine and hosted events
celebrating the historic support
and solidarity that African liberation struggles and countries received from the PLO and the
Palestinian people during the
1970s and 1980s.

That said, at its heart, the campaign was nourished by the internationalism
and
solidarity
nurtured by those who came before us – those in the international
community from Nigeria to Norway, from Canada to Cuba and
hundreds of other countries who
made our struggle their struggle.
Cabinet ministers, members of
parliament, mayors and other government officials participated in
events, which in 2018 featured a
wonderful new variety.
Some of the highlights included
the Salsa solidarity event with the
Cuban Embassy, a fashion show
with a local design, a Congolese
community event, a neon walk,
a Zimbabwean music activity,
a soccer tournament (with the
minister of sport in attendance), a
tennis challenge, a family
hike, several poetry sessions and
more.
A highlight for 2018 was the
nationwide tour of the wellknown South African entertainer,
Mashabela Galane.
The participation of high profile and influential people included
the former public protector, Advocate Thuli Madonsela, as well as
the (then-incoming) secretary general of Amnesty International,
Kumi Naidoo, who, in an interview for #IsraeliApartheidWeek,
praised the campaign and described the Boycott, Divestment

Photo FACEBOOK

and Sanctions (BDS) movement as
a ‘historically tested peaceful tool
of resistance’.
With students at University of
Cape Town, we hosted Palestinian
author and activist, Ali Abunimah,
who addressed community and
campus events across the country.
Abunimah concluded his tour
with a meeting between #IsraeliApartheidWeek organisers and former
president,
Kgalema
Mothlanthe.
Due to the growth of the initiative, there were several pre-campaign
activities,
including
speaking events with US poet
Maytha Al Hassan and South
African poet, Natalia Molebatsi,
both who highlighted last year’s
#IsraeliAparthiedWeek focus: Israeli racism against Africans.
We were fortunate to also include, keeping in the theme, the
screening and broadcast of the
Latin American documentary
Anti-Black Racism Reveals Israel’s
White Supremacy, produced by
award-winning TeleSur journalist,
Abby Martin.
The proof is in the pudding; the
day that #IsraeliApartheidWeek
officially closed, on March 18,
2018, it was reported that DJ
Black Coffee (arguably South
Africa’s most famous DJ) had performed in Israel.
South Africans (armed with the
knowledge, that they, perhaps,

University of Cape Town was one of the vibrant arenas of IAW 2018. The Palestine solidarity movement on campus and BDSSA jointly hosted Ali Abunimah, the Palestinian author and activist.
Photo FACEBOOK

had gained during the month)
were quick to challenge him on
his crossing of the picket line.
#IsraeliApartheidWeek
activists, like Justin and me, were
simply too exhausted to engage
Black Coffee (after the gruelling
month of work and events) but it
was heartwarming to see our fellow South Africans picking up the
baton and holding him accountable for disrespecting the cultural
boycott of Israel.
Black Coffee trended on social
media for three days straight, continuing to bring light to the plight
of the Palestinians against Israeli
apartheid and urging support for
the boycott of Israel.
Our government must be a reflection of our people and so it
was only logical that twice during the campaign, South Africa, at
the United Nations, condemned
Israel’s oppression of the Palestinian people to being ‘akin to
apartheid’.
Senior South African diplomat
to the UN, Ambassador Nozipho
Mxakato-Diseko, used the ‘Aword’ (being ‘apartheid’) a whopping five times in her input at the
UN Human Rights Council in reference to Israel. Representatives
from Nigeria, Angola, Namibia,
Senegal and Somalia also made
hard-hitting contributions at the
debate.
Not out of arrogance, but humility, we can confidently claim
that in last year’s #IsraeliApartheidWeek, South African civil society
(across the gender, racial and religious spectrum) undoubtedly
played a role in advancing the
struggle for the freedom of the
Palestinians.
This is a freedom which, when
it arrives (through struggle), will
naturally mean the freedom of Israelis as well. As our dear Archbishop Desmond Tutu, a vocal
supporter and endorser of the annual #IsraeliApartheidWeek, put
it: ‘The liberation of Palestine will
liberate Israel, too.’
#IsraeliApartheidWeek, as an
annual series of self-organised rallies, protests, lectures, cultural performances, concerts, sports events,
films and workshops (held in over
250 cities, communities and campuses across the globe) needs to
expand, however, into more
African countries.
This year, in 2019, the team,
having chosen ‘Africa for Palestine’ as the theme, intends to ensure that the campaign, on the
African continent at least, takes
place in at least a dozen more
countries – particularly in the
SADC region.
As Justin and I hand over to
Rashaad Dadoo and Paolomina
Jama, 2019’s convener and
spokesperson for #IsraeliApartheidWeek, I want to thank all who
contributed and contribute with
their time, resources, wisdom and
guidance in making #IsraeliApartheidWeek such a successful
campaign.
Indeed, it’s a campaign in which
my appreciation for the human
spirit of solidarity and love continues to be nourished.
[#IsraeliApartheidWeek takes
place worldwide between March
18 and April 8, 2019, and on the
African continent between April 1
and 7, 2019. For more information visit www.iawafrica.com]
Michia Moncho was South
Africa’s 2018 #IsraeliApartheidWeek convener
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Honouring Imam Haron: Fifty years on
MUHAMMED HARON
WHEN reflecting on the 1960s,
and especially 1969, one wishes
to pose a simple question and
that is: do we remember
Nicodemus Kgoathe, Solomon
Modipane, James Lenkoe, Caleb
Mayekiso, Michael Shivute,
Jacob Monakgotla and Imam
Abdullah Haron?
One may, however, state that
some might answer in the positive
by saying, ‘Yes, we know about
them for they were the ones who
were killed while in detention.’
But then one may, moreover,
argue that most of us who are
under 50 will state that we have
no knowledge about them and
that we don’t know how and
when – let alone why – they were
killed.
So, while our collective memories seemed to have failed those of
us who are 50 and older, one
doubts whether those under this
age group would be able to record
anything significant about each of
them.
This is a rather sad affair and
an indictment on our democracy;
one that had boldly advocated
during the mid-1990s the idea of
memorialising the lives of our
fallen (and unsung) heroes.
But, here again, one raises another related question: have we
done our duty to write these heroes/ heroines into our history
texts so that the millennials as well
as the future generations may
learn, study and know about their
desire for social justice and their
substantial inputs to the antiapartheid struggle?
The answer is quite simple, and
that is that very little has so far
been done to rectify this matter.
And the follow-up question: for
how long more must our society
wait for this to be amended and
addressed?

The Imam and others:
fifty years on
Leaving that question aside and
turning back to 1969, one may
state that this particular year signifies a time when each of the
mentioned men was killed while
they suffered for short or long periods in the apartheid state’s infamous prisons.
Even though it was years ago
reported that they ‘died’ in detention, up to this day (that is, 50
years on) not one of their perpetrators was brought to book, neither was anyone found guilty for
having killed any of these courageous men; they were, indeed,
brave for not having revealed any
of their networks during interrogation, and they stood up against
their erstwhile perpetrators.
Interestingly, the apartheid
state’s findings, which were concluded by those who were tasked
with the investigation, were that
these men either died of ‘natural
causes’ or they committed ‘suicide’!
Over the past five decades, we
– the affected families – were expected to accept without question
this hogwash as an established
‘fact’ when it was conveniently
constructed as fake!
And, unfortunately, not even
the truth and reconciliation commission (TRC) report came to
these families’ aid – as expected;
that is, by using its ‘semi-judicial’
powers to set the record straight,
at least, in writing. So, the wheels

Cassiem Khan (far right), co-ordinator of the Imam Haron Commemoration Committee, provided an overview of activities planned to commemorate those anti-apartheid
activists killed 50 years ago. The panel of speakers at the media launch were, from left, Imtiaz Cajee, Lukhanyo Calata, Amon Kgoathe, Nkosinathi Biko,
Fatima Haron-Masoet and Zubeida Jaffer, the programme director of the press conference.
Photo TOYER NAKIDIEN

of justice, it seems, have ground to
a halt at all levels over these many
years!
The TRC report steered clear of
categorically declaring in a just
manner that these individuals
were murdered by the apartheid
state.
As far as our families are concerned, these men did not commit
suicide nor did any of them die of
natural causes. Each of them was
killed (our emphasis), and the recent Timol case, which was daringly opened by Imtiaz Cajee,
without a doubt proved that.
So the perpetrators – dead or
alive – are still ‘at large’, and none
of the bereaved families have managed to reach any closure as a result of this, and hence their justice
being blatantly denied.

The Imam’s killing:
reports and responses
Now since it is beyond the
scope of this short essay to reflect
on each of them, it will briefly discuss the case of Imam Haron who
languished in detention for 123
days – 28 May to 27 September
1969. He was the last person to be
killed while in detention during
that fateful year, a year that forced
the UN to adopt a critical stance
towards the apartheid state.
As soon as it was revealed that
the 45-year-old Imam, who was
held under ‘article 6 (1) of the terrorism act of 1967 (nr.83/1967)’,
was killed, the UN’s Special Committee on Apartheid issued a statement on October 7, 1969.
It distributed a communiqué on
the Imam’s death and it transmitted this to its Commission on
Human Rights ‘for urgent attention’. The communiqué was rather
long and here one may summarise
part of it (pp.5-6):
‘The Special Committee wishes
to protest vigorously at the Imam’s
death because it firmly believes
that he was victimized for his antiracialist views and his belief in the
brotherhood [/sisterhood] of
[hu]mankind and equality of all
men [/women].
‘[It] considers that Imam Haron
died of mysterious circumstances
since it had been reported that he
was a healthy man in his early forties and that he had never been seriously ill before his death. It,
therefore, considers that an impartial inquiry into the circumstances
surrounding his detention and
death is called for.’
Amidst the call for a special inquiry by the UN in the Imam’s
case, others inside and outside

parliament – for example, Mrs
Catherine Taylor – made related
calls to underscore the unjust
treatment of those who had been
detained under the mentioned act
without recourse to any legal expertise.
Meanwhile, the commissioner
of police, Colonel F Van Niekerk,
dispatched a classified letter
(s.3/1210 dated: 13 October
1969) to the secretariat of the
Ministry of Justice (sic) in which
he stated that his colleague,
Colonel Pienaar, was incorrectly
quoted by a newspaper reporter.
The latter apparently said that
since the Imam died in police detention that an inquest would be
held. In spite of the denial, the
apartheid state was forced as a
consequence of external pressure
to open an inquest (no.50/70) held
in terms of act no.58 of 1959,
which took place on February 18,
1970.
That aside and along with this
letter, it attached a classified internal, five page memo that listed the
reasons for the Imam’s detention.
For the sake of brevity, reference will only be made to four: (a)
during 1966 the Imam travelled to
Cairo where he visited the ‘Africa
House’ that was a terrorist transit
camp; (b) he was in contact with
two well-known South African
terrorists: P K Leballo and
Ebrahim Gora; (c) he received a
sum of R4 000 from Canon
Collins and Barney Desai from
London to advance the cause of
the banned ‘Defence and Aid’; and
(d) during 1968 he unlawfully (sic)
smuggled out of South Africa
thousands of rands that were
handed to Ebrahim Desai for political purposes.
In this memo, each of the points
was elaborated upon in great detail.

The Imam’s perpetrators
Taking into account the rationale for the Imam’s detention and
the manner in which he was
treated throughout the period of
detention, it seems that his two
main security branch perpetrators,
namely, Major Dirk Genis and
Sergeant Johannes van Wyk
(known as ‘Spyker’), were rather
frustrated with the Imam as they
interrogated him over the 123
days.
During the early part (that is,
June/ July 1969), they thought
that they had succeeded to squeeze
out of him all the information that
they needed but they soon realised
that the Imam had made a fool of

them since the memo he handed to
them was, in their words, ‘filled
with a pack of lies’.
This not only incensed and infuriated them, they intensified
their torture. By then, they also became acutely aware of the fact that
they were unable to extract any
valuable information that would
help them in apprehending others
and identifying the secret networks.
Here one should mention that
the Imam – as the title suggest –
was a religious figure in the Muslim community and who was
called by another endearing title,
namely, ‘Mfundisi’, in Langa and
the surrounding areas where he
frequently operated.
Apart from having served as an
imam for much of his adult life –
even before he was appointed as
the official imam at Stegman Road
Mosque, in Claremont (one of
greater Cape Town’s southern suburbs), he fasted (from morn till
sunset) regularly on Mondays and
Thursdays as was the prophetic
practice. He basically did this to
fortify himself spiritually.
So, throughout the Imam’s days
incommunicado, he fasted, and
this, along with his daily ritual
prayers, aided him in shielding
himself against the torture that
was meted out by his two earlier
mentioned notorious perpetrators.
Drawing from the affidavits of
both Security Branch offenders,
signed on November 17, 1969,
and December 22, 1969, respectively, in the presence of the Commissioner of Peace (sic), it should
be recorded that van Wyk knew
about the Imam’s activities since
1960 and Genis only came to
know of him since 1965.
As a consequence of their status
as senior Security Branch members, they, between 1966 and
1969, were hot on the Imam’s
trail, using informers and other
means to implicate him for having
abetted ‘terrorist activities’ against
the apartheid state.
Despite the overwhelming evidence (such as the 26 stomachchurning bruises that were seen
when his body was washed on
Monday morning September 29,
1969) before his eventual burial in
Cape Town’s Mowbray cemetery
that pointed to the fact that the
mentioned arrogant SB members
were directly involved in his murder, they were never brought to
court and charged; nor did they
ever appear, as far as is known, before the TRC (circa 1995-1997) to
request amnesty.

Towards honouring
the Imam’s life
Even though 50 years have
elapsed since Imam Haron’s murder in detention and though, as
was just stated, none of his perpetrators faced any charges for their
dreadful wrongdoings, the Haron
family has decided to consider various ways to not only retell South
African society about the Imam’s
life (and particularly about his
murder) but to also remind us all
about the killings of each and
every detainee during the
apartheid era.
While it was expected that the
racist state’s government would
never have considered anyone
guilty for these murders, it behoves the South African democratic government to have
undertaken and to continue to undertake acts that will bring these
tragic deaths to an agreeable close.
The government should, among
others, bring those perpetrators
who are still alive – as in the Timol
case – to the courts and charge
them; force the families whose deceased members were involved in
these atrocious acts to publicly
apologise to the South African society at large and to come clean.
If not then they should publicly
be shamed for they are also partly
to be blamed for having permitted
their relatives to commit these
known (and unknown) acts, and
they too benefitted financially
from these odious outcomes; and
memorialise the lives of all, not
just some, of those who were
killed in the towns or cities where
they resided. They can do so by,
inter alia, naming institutions, issuing bursaries, setting up structures and doing other acts that will
memorialise their inputs for future
generations. While these might be
viewed as some of the possible efforts that can bring closure, the
Haron family chose 2019 as the
year in which they consider the
setting up of the Imam Abdullah
Haron Foundation (IHF) 50th
commemoration committee to assist, among others, to honour the
Imam’s life, commemorate his
martyrdom, memorialise his acts
and celebrate his legacy. So, on
February 8, 2019, the family formally launched the IHF and its activities; many of which it wishes to
embark on in partnership with
public and private institutions.
Muhammed Haron is a professor
in the Department of Religious
Studies at University of
Botswana.
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How to handle increased traffic
DRIVERS can be sure that with
the new year comes increased
traffic on many routes. Those
doing the school route, students
driving to university and morning
commutes to work all take longer
in the first few months of the
year due to an influx of extra
drivers. With this comes
additional challenges for all
drivers.
The managing director of MasterDrive, Eugene Herbert, provides some tips on how to handle
the traffic in these scenarios:

When travelling a different
route to a new job

l In bumper-to-bumper traffic,
maintain a safe following distance.
l Avoid checking your phone because you are going slower, you
have to be aware of your surroundings throughout the trip.
l If you see reckless drivers, give
them extra space and try to
move away from them if possible.
l If you struggle to remain calm
in traffic, find ways to help you,
such as listening to calming
music.
l Make a conscious effort to remain calm even when other
drivers employ inconsiderate or
unsafe driving behaviours.

l Listen to traffic broadcasts and
avoid routes where there are
problems.
l Try out different routes to find
the best traffic conditions.
l Do not pressurise nervous drivers.
l If there are others who live in
the same area as you, consider
carpooling to give yourself a
break from driving every odd
week and save on fuel costs.
First, however, check that your
vehicle insurance covers you in
this scenario.

When doing the school run

l Do not speed under any circumstances. MasterDrive recommends never driving faster
than 30 km/h near schools.
l Keep an eye peeled for children
who may run into the road.
This includes watching cars
where children may be exiting
or the other side of the road
where a child might be about to
cross.
l Stop for buses and other school
transport.
l Avoid overtaking in a school
zone but if you do pass, ensure
you have plenty of time and
space to do so safely.
l Look out for scholar patrols
and heed their instructions.
l Teach your children not to run

into traffic and how to safely
cross the road.

When driving in peak
hour traffic for the first time

l Stay calm: make lane changes
early to avoid having to change
at the last minute.
l Give yourself extra time so you
can arrive at your destination
without rushing.
l Leave earlier to first become accustomed to the route before
tackling it in heavy traffic.
l Do not use your phone while
driving.
l Follow MasterDrive’s slogan of
‘Drive nice, it’s contagious.’

For those using
public transport

l Avoid getting into a public
transport vehicle that looks
derelict.
l If your driver is being reckless,
rather get out at a place where
you feel safe and wait for another vehicle.
l If you are a pedestrian, dress in
colours that are easy for motorists to see.
Follow these tips to help you
get through the next few months
of increased traffic or to help you
become accustomed to new traffic
situations.
Source MOTORPRESS

Increased traffic on the road can lead to great frustration. Always remain calm
even when other drivers employ inconsiderate or dangerous driving behaviour.
Photo AAYUSH SRIVASTAVA
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The agility of a motorcycle, the comfort of a car
FIRST shown in concept form at
the 2013 Geneva motor show,
Toyota’s personal mobility
vehicle (PMV), the i-Road, has
been transformed into a
road-legal version – capable of
circumventing city congestion
and creating enhanced mobility.
PMVs are a new, more flexible
type of transport for urban driving
that is significantly more comfortable, weatherproof, stable and safe
than scooters and motorcycles.
While they share the zero-emissions and low running cost virtues
of electric vehicles, their dimensions – in particular their width –
are similar to a conventional twowheeler, giving them the essential
manoeuvrability needed for negotiating city traffic and easy parking.
For the first time the i-Road vehicle has touched down on African
soil – as part of a personal mobility demonstration at Toyota’s State
of the Motor Industry (SOMI) address, held in Midrand, Gauteng.
Toyota has refined the design of
the original i-Road concept to improve visibility, weatherproofing,
manoeuvrability and general userfriendliness.
The doors have gained manually operated windows, making
the i-Road completely weatherproof and giving it a considerable
advantage over conventional two-

Paralympian silver medallist and Toyota brand ambassador, Ntando Mahlangu,
tests the comfort of the Toyota i-Road.
Photo MOTORPRESS

wheelers in that it can be driven
without a helmet or protective
clothing in all weather conditions.
The rear has been redesigned
with a reduced overhang, restyled
and repositioned combination
lamps and a small rear window.
There is a choice of five bright
colours for the bodywork.
The revised Toyota i-Road
measures 2 345 mm long, 1 455
mm high and 870 mm wide, and
has a 1 695 mm wheelbase. This
makes it five millimetres shorter

than the concept, 10 mm higher
and 20 mm wider – dimensions
that remain ultra-compact.
This means it can be driven
smoothly along roadsides and
down narrow alleys. Up to four iRoads can be parked in a single,
standard, parking bay.
The full electric powertrain is
unchanged: a lithium-ion battery
powers a pair of 1,9 kW electric
motors mounted in the front
wheels. With brisk acceleration
and near-silent running, the i-

Road has a driving range of
around 50 kilometres (target distance at a fixed 30 km/h). A full
recharge from a conventional
household power supply takes just
three hours.
Toyota’s new, entirely intuitive
Active Lean technology is key to
the i-Road’s higher levels of stability, safety, comfort and enjoyment.
Working in conjunction with rearwheel steering, controlled by a
conventional steering wheel, the
system has a lean actuator motor
and gearing mounted above the
front suspension member and
linked via a yoke to the left and
right front wheels.
An ECU calculates the required
angle of lean, based on steering
angle, vehicle speed and information from a gyro sensor. The system automatically moves the
wheels up and down, in opposite
directions, and can apply a lean
angle to counteract the centrifugal
force of cornering.
The system also operates when
the i-Road is being driven straight
ahead on a stepped surface, the
lean actuator automatically compensating for changes in the road
surface to keep the body level.
Active Lean technology gives a
unique driving experience, with all
the enjoyment of two-wheeler riding, exceptional manoeuvrability
and a minimum turning circle of
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just three metres, yet with no need
for the driver to keep the vehicle
stable at low speeds or when stationary.
The fact that the driver doesn’t
have to put his or her feet on the
road surface at any time allows the
i-Road to have a safer, weatherproof, closed body construction.
Not only does this mean the driver
doesn’t have to wear a helmet,
there is a more car-like environment inside, with the opportunity
to install heating, an audio system
and Bluetooth.

Three-year test programme
in Grenoble, France
Urban transport of the future
became a reality in the French city
of Grenoble, where a partnership
between Toyota, the local authorities, EDF, Sodetrel and Cité-lib
conducted a three-year trial, targeting improvements in the efficiency and effectiveness of public
transport systems by interconnecting them with electric PMVs.
Toyota supplied 35 i-Roads
(and 35 four-wheeled electric
COMS vehicles) to the project and
contributed its Ha:Mo (harmonious mobility) system to manage
the scheme day-to-day, following
a model that has already been successfully trialled in Toyota City, in
Japan.
Source: MOTORPRESS
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Rocky start to
2019 new vehicle sales
NEW vehicle sales stumbled into 2019 with industry sales down
7,4 per cent to 42 374 units year-on-year.
According to the National Automobile Association of South Africa
(Naamsa), passenger vehicles sales declined 10,8 per cent, while light
commercial vehicle sales remained flat with zero per cent growth, compared to January last year.
‘This doesn’t come as a surprise given WesBank’s outlook for the new
vehicle marketing during 2019,’ says Ghana Msibi, WesBank Executive
Head of Sales and Marketing. ‘We expect the first half to be slow given
the increased pressure on household budgets as interest rates slowly increase and, especially, the political uncertainty towards the May elections.’
While many deals would have been concluded in December ahead of
January price increases, sales across segments were hit hard, apart from
medium commercial vehicles that showed some resilience – albeit in
small volumes – with 24,6 per cent growth (552 units).
Erratic fuel prices and high inflation continue to compound South
Africans’ ability to purchase new vehicles. ‘We have seen steady increases
in deal duration, which continues to impact new vehicle sales as consumers hold onto their cars for over 12 per cent longer than they did in
September 2017,’ said Msibi.
‘Given the economic environment, it is prudent for consumers to
delay their vehicle purchases within the practical considerations of maintenance costs and reliability.’
The rental market impacted the market substantially, slowing 25,7
per cent to 6 041 units. ‘We anticipated many tender processes and fleet
deals to be delayed until after the elections but expect business to resume
to normal levels in the second half of the year,’ continued Msibi. ‘But
these 2 091 less units in the market are a significant portion of the 3 398
fewer units sold during January.’
By contrast, the dealer channel showed some relatively encouraging
robustness, down 3,3 per cent year-on-year.
This shows encouraging levels of consumer demand and is in line with
WesBank’s 2019 forecast for passenger cars to decline 1,5 per cent, and
light commercial vehicles to grow 0,3 per cent with a better-performing
second half.
Source MOTORPRESS

AS Eskom stumbles along from
one crisis to another, one should
be prepared for another round of
loadshedding.
Finding oneself without electricity affects daily functioning on
various levels.
Motorists, in particular, are
voicing distress over delays in traffic that have seen delays of up to
an hour in traffic.
In addition to the irritation,
power outages also create dangerous conditions on the roads.
For many of us, it seems obvious that intersections need to be
treated as four-way stops, yet, this
is not always what all drivers do.
Whether it is as a result of nervousness or impatience, many drivers go when they are not supposed
to.
‘When it is your turn to cross
the intersection, double-check
every path that crosses yours before going. Rather take longer to
cross than not make it across at
all.
‘If you know that you are a
driver that becomes irritated waiting in the traffic that precedes an
intersection, find ways to help you
remain calm and patient.
This can be listening to soothing music, leaving after peak hour
or using Google Maps to see
which route has the least congestion.
‘Remember, most drivers are
feeling the same level of frustration and desire to arrive at their
destination as you,’ advises the
managing director of Master-

15

Driving during loadshedding

Power outages create dangerous conditions on the road. Remember to treat all
intersections during loadshedding as four-way stops. The combination of nonfunctioning traffic lights and wet weather is a challenge to any motorist.
Photo BLUE OX STUDIO

Drive, Eugene Herbert.
Show your appreciation for
wardens directing the traffic. ‘As
much as you are frustrated, the
wardens have a mammoth task
ahead of them. Without them, the
situation would be even worse.’
The rain in parts of South
Africa will also make the roads
more dangerous. ‘Follow our tips
for driving in wet weather, such as
increasing following distances;
give yourself some more time to
arrive, adjust speed for the conditions and avoid driving through
puddles to help you stay safe on

the roads.’
Before you even set off, it is essential to accept that you are going
to encounter major traffic and,
consequently, impatient drivers.
‘Becoming irate with other drivers
will only increase your own frustration levels.
‘Your chances of a collision will
also increase if you attempt to
block them. Let these drivers in
and move away from you. Remember, MasterDrive always ad“Drive
nice,
it’s
vocates,
contagious,”’ concludes Herbert.
Source MOTORPRESS
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World-first Multi-collision Airbag System introduced
DESIGNED to significantly
improve airbag performance in
multi-collision accidents, KIA
Motors Corporation – as part of
the Hyundai Motor Group – has
announced the development and
future commercialisation of the
world’s first multi-collision
airbag system.
Multi-collision accidents are
those in which the primary impact
is followed by collisions with secondary objects, such as other vehicles, trees or electrical posts, which
occur in three out of every ten accidents.
Current airbag systems do not
offer secondary protection when
the initial impact is insufficient to
cause them to deploy.
However, the multi-collision
airbag system allows airbags to
deploy effectively upon a secondary impact by calibrating the status of the vehicle and the
occupants.
The new technology detects occupants’ positions in the cabin following an initial collision. When
occupants are forced into unusual
positions, the effectiveness of existing safety technology may be
compromised.
Multi-collision airbag systems
are designed to deploy even faster
when initial safety systems may
not be effective, providing additional safety when drivers and passengers are most vulnerable.

The multi-collision airbag system will allow airbags to deploy effectively when the primary impact in a crash is followed by collisions with secondary objects, such as
Photo MOTORPRESS
other vehicles, trees or electrical posts.

By recalibrating the collision intensity required for deployment,
the airbag system responds more
promptly during the secondary
impact, thereby improving the
safety of multi-collision vehicle occupants.
‘By improving airbag performance in multi-collision scenarios,
we expect to significantly improve
the safety of our drivers and passengers,’ said Taesoo Chi, head of

the Hyundai Motor Group’s Chassis Technology Centre.
‘We will continue our research
on more diverse crash situations as
part of our commitment to producing even safer vehicles that
protect occupants and prevent injuries.’
According to statistics by the
National Automotive Sampling
System Crashworthiness Data System (NASS-CDS), an office of the

National Highway Traffic Safety
Administration (NHTSA) in the
USA, about 30 per cent of 56 000
vehicle accidents from 2000 to
2012 in the North American region involved multi-collisions.
The leading type of multi-collision accidents involved cars crossing the centre line (30,8%),
followed by collisions caused by a
sudden stop at highway tollgates
(13,5%), highway median strip

collisions (8,0%), and sideswiping
and collision with trees and electric poles (4,0%).
These multi-collision scenarios
were analysed in multilateral ways
to improve airbag performance
and precision in secondary collisions.
Once commercialised, the system will be implemented in future
new Kia vehicles.
Source MOTORPRESS
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Iran at 40: time to salute steadfastness and independence
IQBAL JASSAT

DRAMATIC developments
currently underway in Venezuela
reveal a sinister yet bold plot by
the United States of America to
impose regime change via a coup.
Interestingly, the brazen attempt to impose an unelected opposition leader as president of
Venezuela coincides with Iran’s
40th anniversary of its Islamic
Revolution.
The seeds for revolutionary
change in Iran were planted during August 1953, when the elected
leader, Dr Mohammad Mosaddeq,
was overthrown by the direct intervention of the USA.
The CIA-engineered coup,
which installed the Shah into
power, inaugurated an intense period of oppression.
Under US protection, the Shah
imposed his Pahlavi dictatorship
which, for the next quarter of a
century, was characterised by extreme brutality, repression, massacres and subservience to Western
imperialism.
Much to the dismay of the
Shah’s backers, who in addition to
the USA also included Israel, Saudi
Arabia, the Gulf States and parts
of Europe, Asia and Africa, Iran’s
Islamic movement, led by Imam
Khomeini, mobilised the entire nation in a remarkable fervour,
which culminated in the Islamic
Revolution of 1979.
Four decades later, the Trump
administration is desperately pursuing regime change in Tehran,
which, as is well documented, was
attempted by his predecessors

Imam Khomeini is still an inspirational
figure 40 years after he led the overthrow of the US-backed dictatorship of
Shah Reza Pahlavi. Photo 123RF.COM

going back to Carter, Reagan, the
Bush dynasty, Clinton and
Obama.
None succeeded despite their
use of a proxy war, where Iraq’s
strongman Saddam Hussein, who
at the time was a Western stooge,
had been armed to the teeth with
unlimited financial backing from
Saudi Arabia, to overthrow the
nascent Islamic Republic of Iran.
Despite repeated failures to reinstall a client-regime in Iran, the
American-Israeli axis has not
stopped its nefarious schemes. The
last four decades have been witness to a variety of operations, including
assassinations,
insurgencies, infiltrations, co-options, sanctions and arming of
counter-revolutionaries.

Crowds gather outside the Imam Ali Mosque, in Isfahan, to mark the anniversary of the Iranian revolution. Forty years on,
despite crippling sanctions led by the US, the people of Iran hold on to the founding principles that underpinned the victory
over a despotic, Western-backed ruler.
Photo EMANUELE MAZZONI/ 123RF.COM

Yet, Iran has remained deeply
committed to its founding principles and, to the amazement of the
world, is as solid as a rock.
Regarding the revolution’s ideological roots, the country, its
leader and people have had to endure decades of vilification for
subscribing to a worldview informed by Islam.
Overnight, as soon as it became
apparent that the Shah had fled his
Peacock Throne and Imam
Khomeini had returned from exile
to guide Iran’s transition from a
dictatorship to a self-respecting
sovereign independent country, Islamophobes went berserk.

Led by Israel’s well-oiled propaganda outfits, the world was
overwhelmed by depictions of
Imam Khomeini as a ‘mad mullah’. Western media platforms set
off an anti-Iran frenzy with reports and broadcasts which
warned that unless the ‘clergy’
were stopped in their tracks, Iranians would be doomed to live in
‘medieval history’.
Undisguised hatred for Islam,
coupled with intolerance of Muslims who alongside their countrymen offered their lives to free Iran
from the shackles of the Shah’s
brutal dictatorship, became a
dominant characteristic of western

analysts.
Having successfully survived,
and more importantly beaten, the
haters and doomsayers, Iran
today, is able to stand up in defence of Venezuela by opposing
Trump’s efforts to impose regime
change.
The measure of Iran’s remarkable strength is evident from its
ability to withstand crippling sanctions and to defy American-Israeli
pressure by displaying steadfast
solidarity with Palestine in words
and deeds.
Iqbal Jassat is an executive member of Media Review Network in
Johannesburg.
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Is #WorldHijabDay celebrating Muslim women?
VANESSA RIVERA
DE LA FUENTE

WHEN World Hijab Day (WHD)
was held for the first time in
2013, I was an enthusiastic
supporter. Even my friend, Maria
de los Angeles, from Venezuela,
wore a headscarf for a day in
solidarity. She went to work and
celebrated her birthday in a
tropical country, with her head
fully covered.
I am a woman who wears headscarves and turbans. I benefit
widely from ‘hijab fashion’, an opportunity I have as a Muslim
woman to be creative and original
with my outfits.
I believe that there are good intentions and will of sisterhood behind WHD but, as the years went
by, I got disappointed about the
celebration.
According to its founder,
Nazma Khan, an Islamic clothing
entrepreneur, the purpose of
WHD is ‘the recognition of millions of Muslim women who
choose to wear the hijab and live
a life of modesty’.
Maybe I am too picky but this
statement disgusts me for its hint
of sexism and slutshamming. If a
headscarf is equal to modesty and
modesty is equal to virtue, I wonder: are women who do not wear
headscarves immodest?
Are those who don’t wear hijab
immodest, and if modesty is a
quality of honourable women according to Islam, what kind of
women are those who are not
veiled? Is the headscarf a garment
with magical powers that gives

Muslim men and women should be aware of their hijab.
All fair and truly Islamic celebrations of hijab should include
men because the Quran makes modesty fard, mandatory, for
men first! If morals and virtue apply only to women then it is
sexism. If morals and virtue are judged exclusively by
what women wear then it is slutshamming.

Vanessa Rivera de la Fuente.
Photo SUPPLIED

modesty to women by the mere
act of wearing it?
What is modesty, anyway?
What is the real purpose of
WHD? Is it celebrating a piece of
cloth or celebrating Muslim
women and our spirituality as a
vehicle to build more inclusive and
peaceful societies? Is the hijab the
same as the headscarf?
According to the Quran, hijab
is an ethical perspective on the relationships between men and
women, and between Muslims
and the world.
The Quran give us clear advice
about hijab awareness that has
nothing to do with veils, and a lot
to do with ethics – like those related to gossip, backbiting and
judging people by the external

only (see Quran 17:36, Quran
24:12-15 and Quran 49:11-12).
Muslim men and women
should be aware of their hijab. All
fair and truly Islamic celebrations
of hijab should include men because the Quran makes modesty
fard, mandatory, for men first!
If morals and virtue apply only
to women then it is sexism. If
morals and virtue are judged exclusively by what women wear
then it is slutshamming.
Hijabis are not always good examples of modesty. I’ve seen some
who call themselves feminists, and
even lead projects for women
rights, denigrating non-Muslim
women or Muslim women who do
not wear veils.
And this is unacceptable because hijab and Muslim women
are more than a piece of cloth. We
women are people, complex and
irreducible.
Nowadays, all over the world,
Muslim women are thriving in different spheres of social, political
and cultural life. Why not celebrate our contributions to hu-

mankind, instead of reducing our
presence in the world to our clothing choices?
Why not celebrate Muslim
women without distinction? Why
not celebrate the heritage of exemplary Muslim women: intelligence,
persistence, courage and sense of
justice? Why reduce the expression of a rich spirituality to a
headscarf?
Why not celebrate WHD as a
value of Islamic ethics that promotes friendship and mutual collaboration among believers and
respect for women without distinction of race, culture, religion
or costumes? Islam is a message
for all humankind.
Supporters encourage the celebration of WHD as the women’s
right to free choice. I agree. Muslim women have the right to decide how to dress and express our
spirituality, without discrimination and pressure.
The Quran says that hijab
means respect for the body, life
and private affairs of people so let
us celebrate the right of Latina

Muslim women to wear headscarves and that of the Iranians to
remove theirs!
Let’s encourage Muslim women
to love themselves rather than a
piece of cloth for the simple fact
that we are divine creatures capable of doing good with our talents,
differences and potential so we
can tackle hate with all our power!
Gender Islamophobia, an issue
I’ve analysed widely, is a more
complex subject than the veil. It is
related to racism, orientalism,
colonial hegemony and imperialist
discourses about Muslim women.
As we reduce the religion of a
woman to a piece of cloth, we also
reduce our scope to develop new
narratives about what being a
Muslim woman is about, that
allow us to see the humans behind
the veil.
Vanessa Rivera de la Fuente is a
global consultant in gender,
human rights and development,
and describes herself as a Muslim
feminist. Your comments and
feedback are valued. Email her
at: vrivera.de@gmail.com

Health File
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IMA assists Al-Waagah on historic Umrah
IMA REPORTER

THE Islamic Medical Association
(IMA) partnered with Al-Waagah
Islamic Institute for the Deaf, in
Cape Town, to make the seemingly impossible dream of Umrah
a reality.
A number of volunteers worked
unselfishly and raised enough
funds for the group of more than
50 hearing impaired to undertake
this life-changing journey. The
Hajj and Umrah organisation
Khidmatul Awaam facilitated an
affordable package that allowed a
number of paying volunteers to
also accompany and assist the
group.
The group consisted of members ranging from those who are
profoundly deaf to the mildly
hearing impaired. A number of
them understand sign language
and it is heartening to know that
interpreters went on the journey as
well.
The group departed on February 2, 2019, and spent a week
each in the holy cities of Madinah
and Makkah. The Deen Channel,
under Faizal Sayed, committed to
covering the tour from inception
and sent regular updates from the
Hijaz.
Deen Channel was instrumental in raising awareness of the trip
and contributed to the successful
raising of funds. The Muslim Judicial Council (MJC) and Radio 786
also forwarded their support,
amongst other organisations.
The IMA was involved in
preparing the group from a medical point of view. All the required

The deaf pilgrim on the left used a touch sign language to explain the Battle of Uhud to the pilgrim on the right who is deaf
and blind.
Photo IMA REPORTER

vaccinations, such as yellow fever
and meningitis were contributed
by the IMA.
A vaccine day followed on December 9, 2018, where IMA volunteers counselled, inoculated and
prepared the required documenta-

tion for the prospective travellers.
Some of the group needed individual consultations and these were
arranged with an interpreter at
hand.
Medical conditions, such as diabetes and epilepsy, were attended

to and a number of ladies raised
concerns about menstruation issues, which were dealt with as
well.
The offensive word ‘dumb’ is
often used for the speech impaired
and it was quite revealing to the
IMA volunteers that the only
‘dumb’ people around were the ignorant lay people who were ‘deaf’
to the wonderful attributes that
many of the travellers possessed.
Some of the deaf lip read while
most can read and write. Strategies were devised to ensure that
different means of communication
were possible in case problems
arose.
This entailed identifying pretravel issues, inflight and overland
transport factors as well as factors
during Umrah itself.
The pilgrims were allocated
four to a room, with three deaf
being facilitated by one able hearing person in each room.
One of the IMA stalwarts, who
has been on a number of Hajj
medical missions as a nurse, vol-

unteered to join the group and offered her services in case medical
issues arose.
With her extensive knowledge
of disease patterns in Saudi Arabia, she was an asset to the group
and professionally dealt with all issues that arose.
The group was joined three
days into their journey by an IMA
doctor with extensive knowledge
of Umrah and Hajj, further reassuring the group that their medical
needs would be fully taken care of.
Medication was provided by
the IMA to take along. As medical
issues arose, the appropriate medication was dispensed.
The group was overwhelmed
by the support they were given. In
Madinah, the Rhoudatul Jannah
was cleared for them and they had
it all to themselves for a precious
half-an-hour.
South Africans resident in
Madinah also arranged meals for
them on occasions and the interactions with fellow pilgrims were
heart-warming to observe and be
part of.
Many more issues arose during
the trip and a lot was learnt along
the way. One lady in the group
was deaf and practically blind.
While on Uhud, while the imam
was explaining the battle that took
place there, an interpreter used
sign language to explain the battle.
A deaf pilgrim watched the interpreter and then used a type of
touch sign language to communicate to the deaf and blind pilgrim
what information was being conveyed. It clearly illustrated the
power of goodwill and team work.
Allahu Akbar!
It is planned to get feedback
from the group regarding their expectations, perceptions and level
of satisfaction with their Umrah.
As far as is known, this was the
first group of deaf people to travel
together for Umrah.
Their experiences will, Insha
Allah, inform us on how to prepare and advise future travellers
with similar backgrounds to derive the maximum benefit from
the ultimate journeys in the lives
of Muslims.

The Al Waagah group of pilgrims from Cape Town at the graveyard of the martyrs
at Uhud.
Photo IMA REPORTER
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Safia Legacy FS photo Muslim students prepare for
competition winner
watershed national conference

The first winner in the South African Foundation for Islamic Art (Safia) Legacy FS
photo competition, Imaan Cassiem (right), with Showkat Mukaddam (left), CEO of
Legacy FS, and Razack Abbas, Safia co-ordinator.
The judging panel felt that Cassiem’s entry responded well to the theme for
January, namely, ‘human interest’. The panel felt that, given the prevalence and
escalation of Islamophobic comments, particularly around the requirement for
Muslim women to wear hijab, the caption, texture, lighting and mood of the
photograph captured this theme well.
The caption accompanying the photograph (featured below) read:
‘Representation of the hijab struggle: In many countries women are fighting to
wear hijab and it is seen as a sign of oppression or the western world makes their
own assumptions on the meaning of hijab. With this theme I wanted to raise
awareness on this issue and show how the world is brainwashed by the western
idea of hijab.’
Photo SHARAFAT JAFFER

THE Union of Muslim Students’
Associations (MSA) is preparing
for a major national conference
where key issues, such as strained
race and gender relations and the
threat of sectarian violence are to
be discussed.
Pointing out that ‘the current
state of the Muslim community is
far from what it ought to be in
South Africa’, the MSA needed to
consult extensively and through
robust debate around the key issues affecting young people in
South Africa and abroad to take
up its position in society as a
leader of young people.
As the largest elected representative body of Muslim students in
South Africa, the MSA represents
the a major sector of young Muslims in the country.
The conference, to be held from
March 27 to 30, at the Lifestyle
Centre in Johannesburg, is aimed
at reinvigorating the organisation
by bringing together Muslim stu-

dents from across the country to
develop a common agenda for
Muslim youth at campus and
within broader society to champion the true values of Islam.
Kaamil Alli, the president of the
national executive committee of
the MSA, and Irfaan Mangera, its
secretary general, said in a joint
statement that the conference
would be based on a ‘strong transformation and social consciousness agenda to educate and fully
grapple with the micro and macro
issues faced’.
While the main body of attendees will be the leaders of the MSA
from the 18 university chapters,
three regional committees, the national committee and alumni, it
will not be restricted to MSA
members and its structures.
‘Observers are more than welcome to the conference,’ the NEC
statement said. ‘We are hoping
that with broader participation
from all attendees, the MSA will

be able to adopt policies and a
framework that will allow it to execute its mandate more effectively,
and to drive the change that is so
desperately needed in South Africa
at this point.’
However, to ensure that the
MSA remains a product of its constituents, only the executive committees of the MSAs will be able to
participate in the adoption of policies.

Call for funding
As it prepares for what is expected to be a watershed conference, the NEC of the MSA Union
has appealed for funding and is
prepared to enter into partnerships
that will give funders value for
their contributions.
For the partnership proposals
as well as details of the conference,
you may contact the president of
the NEC, Kaamil Alli, on 071 879
2527, or the secretary general, Irfaan Mangera, on 072 910 8483.

Ibaadu-Raghmaan Islamic Society faces
tight deadline to raise funds for property
THE Ibaadu-Raghmaan Islamic
Society (Iris) has until March 15
to raise R4,3 million to secure a
property which will enable it to
continue its extensive
programme, which ranges from
madrasah classes for children to
social upliftment programmes.
A self-funded organisation
based in Crawford, Iris was established in 1994 by the late Imam
Ebrahiem ‘Sep’ Davids. With the
passing of Imam Sep in 1998, his
son, Imam Isma-eel Davids, continued the work.
Since the activities of Iris have
grown, Imam Isma-eel’s home is
only being used as the operational

base with the activities being conducted at various venues across
the Athlone-Crawford area.
Taraweeh salaah, last year, had to
be relocated to different local
mosques due to the premises being
inadequate.
While the madrasah has grown
to 130 learners, the Hajj classes
have increased from 30 to 136 potential hujjaaj. Fiqh classes, which
started with 20 students, now has
a roll of 150.
With classes and activities
spread all over, producing optimum outcomes is a huge challenge.
Through the grace of Allah, Iris

has made an offer to purchase an
old Apostolic church in Eden
Road, Observatory. The offer has
been accepted by the seller and
now Iris faces the March 15 deadline to raise the required funds.
For further information you
may contact Imam Isma-eel
Davids on 083 340 1433 or Zain
Kamies on 082 537 0800.
Contributions can also be made
directly into the banking account
of Ibaadur Raghmaan Islamic Society.
The banking details are:
Albaraka Bank
branch code 800000
account number 78600067281.

The Ibaadu-Raghmaan Islamic Society (Iris) has made an offer to purchase for the old Apostolic church in Eden Road,
Observatory. Iris faces a March 15 deadline to raise the required funds.
Photo GOOGLE MAPS

Al Waniyas Jamaah
Moulood Commemoration
Sunday 3 March • Programme commences at 2pm
Masjidul Taqwa
Cor. Alleman and Athwood Roads, Newfields Estate
For further details contact Shariefa Sabadien 021 447 0594

HABIBIA URS PROGRAMME
HABIBIA Soofie Masjid, in Rylands Estate, will be
holding its annual Urs Shareef from Thursday,
March 28, to Sunday, March 31.
The urs is to mark the wisaal of Khwaja Muinuddin Chisti (RA), the founder of the Chisti Sufi Order
and who is buried in Ajmer, India. He is popularly
known as Ghareeb Nawaz, the friend of the poor, for
the spiritual and material succour he provided to the
downtrodden in India in the early 13th century.
The urs will also commemorate the wisaal of

Hazrat Moulana Abdul Latief Qazi Siddiqi (RA),
who established Habibia Soofie Masjid under the
guidance of Hazrat Soofie Saheb (RA).
The urs commences after Maghrib on Thursday,
March 28, with Khatme Khwajegaan, the dhikr of the
Chisti Order, and concludes on Sunday, March 31,
with a lecture by a guest speaker and niyaaz lunch
after Dhuhr.
For further details you may contact Imam Goolam
on 021 638 2130.

Letters to the Editor

stands. An interview is the Hajj operator’s
rightful opportunity to clear their name.
Finally, in response to your hope that we
can put your mind at ease, you are welcome
to visit our offices, by appointment, for this
purpose.
Mahmood Sanglay, senior writer

Dissappointed with
Hajj operator article
WITH reference to your article entitled
‘Leading Hajj operator accused of poor
service’ in your February 2019 issue, I
would hereby like to express my extreme
disappointment with the malicious contents
thereof as it contains numerous irregularities and false accusations.
I have been in touch with the Hajj and
Umrah services for the past 18 years and
served on the South African Hajj and
Umrah Council (Sahuc) in the following capacities:
• Islamic Medical Association representative in a medical position (1999-2005)
• Sahuc Western Cape region chairperson
• On the panel to select medical and mission personnel
• Member of the Complaints Committee
• Deputy president of Sahuc (2000-2001)
The following ‘complaints’ of the Razzaks, Butts, Khans and various other anonymous complainants are completely frivolous
and serve only to show their poor understanding of the regulations and procedures
during the Hajj period:
• The provision and state of the buses are
at the sole discretion of the United Car
Agency and the Muassasah during the
Hajj period and not the Hajj operator.
• Roadblocks are a regular occurrence during Hajj due to heavy traffic. The Hajj operator has no control over it; trying to
blame them is absolutely mind-boggling!
• The cost of staying at Camp A on Mina
is stipulated and charged by the Muassasah; not the Hajj operator. All pilgrims
who chose to stay at Camp A were
charged R12 000 per person, not only the
Razzaks! Latest Saudi alerts put the levy
for Camp A for Hajj 2019 at R23 730 per
person!
• To the best of my knowledge, the drivers
of the buses at Hajj time for the past 40
years are mostly Egyptian and are not
very familiar with the routes (they generally are bad drivers). They are employed
by the Muassasah and not the hajj operators.
• The comments of ‘another complainant’
(again anonymous) refer to Hajj 2007. At
that time, Al Jeem/ Al Jazeerah did not

exist and refers to Al-Anwar Hajj and
Umrah. The inclusion of this ‘complaint’
in the article raises very serious suspicions
in my mind. Is there some sinister agenda?
For each of the Razzaks, Butts, Khans
and all other complainants, I can produce
several hundreds of hujaaj who are more
than 100 per cent satisfied with the services
rendered by Shaikh Gasant Pandy.
Al Jeem’s pre-Hajj preparations for 2018
went beyond the proverbial ‘extra mile’,
more than any other Hajj operator in South
Africa.
I support Shaikh Gasant Pandy in refusing to respond to these alleged complaints
in the printed media.
Why did the writer not refer the complainants to Sahuc? Why were they afforded
the benefit and privilege of having their
‘complaints’ splashed on a full page in Muslim Views?
Again, I cannot help but feel that something is not right.
I hope that the editor or Mahmood
Sanglay can assist to put my mind at ease.
Dr Abdul Aziz Adams
Medical and Travel Medicine doctor
Clinical forensic practitioner
(district surgeon)
Crawford, Cape Town
Mahmood Sanglay replies:
Dear Dr Adams
Due to limited space, it is not possible
to fully respond to your letter, save to say
that your allegations about the contents of
the article, insofar as journalistic standards
are concerned, are unfounded.
Regarding your allegation that the pilgrims’ complaints in the article are ‘completely frivolous’, we leave the right of reply
to all pilgrims who believe they have cause
for complaint.
You are entitled to your opinion in defending the Hajj operator but the prerogative of a response remains that of Al Anwar
Express. Although the latter had declined an
interview to answer the pilgrims’ allegations, our request for an interview still

Are exam-free days on
Eid at UCT plausible?
SADLY, the recent announcement by UCT
to have exam-free days during Eid might be
short-lived once implemented based on the
disunity observed amongst the Muslims in
Cape Town when it comes to the celebration
of both Eids.
It should be borne in mind that hundreds
of examination papers must be written
within an extremely short period of time at
UCT. Despite the aforementioned, UCT has
agreed to accommodate its minority Muslim
students by not scheduling any examinations on Eid as from this year.
Herein, lies the problem. For the past 30
years, determining the day of Eid-ul-Adha
has been problematic, with many Muslims
basing it on the local sighting of the new
moon while some celebrate it with the hujaaj (pilgrims) in Makkah.
Also, local moon sighting has been questioned due to the impossibility of sighting
the new moon with the naked eye due to the
earth’s orientation as confirmed by astronomers.
Celebrating Eid-ul-Fitr based on the
sighting of the moon will pose another
problem since the actual day of Eid will only
be known a few minutes after the sun has
set, the day prior to Eid.
This could play havoc with the drafting
of the examination timetables at tertiary institutions since Eid can only be confirmed
approximately 15 hours before the start of
the immediate next examination session.
How will this information be communicated to students; a few hours before the
day of Eid?
Due to these problems, some Muslim
groups have resorted to determining the
start of a lunar month based on scientific
calculations.
It is believed that the Saudis, custodians
of the Hajj (pilgrimage) use scientific calculations to determine the start of Dhil-Hijjah,
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the month of pilgrimage.
In my view, Muslims in Cape Town
should embrace scientific calculations in
conformance with the message of the Holy
Quran, the most advanced scientific reference book of all Abrahamic religions, and
the most recent version of all God’s books.
It contains numerous statements that were
only recently confirmed by scientists.
Further, unity is key to the practising of
Islam as stated in the Quran: ‘And hold
firmly to the rope of Allah all together and
do not become divided. And remember the
favour of Allah upon you – when you were
enemies and He brought your hearts together and you became, by His favour,
brothers.’ (3:103)
The annual pilgrimage or Hajj is proof of
this. Annually, more than two million people gather at the same time on Arafah to
perform their Hajj. The numerous diverse
views for determining the start of a lunar
month is put aside while everybody participates in the rituals of Hajj.
It is clear that unity reigns supreme when
performing this fundamental pillar of Islam.
And achieving this unity is more important
than the actual determination of the day of
Hajj. Strangely, no one has reported seeing
people performing the Day of Wuqoof a day
after or a day before the ninth day of DhilHijjah of the disputed Saudis’ lunar date, in
cases where hujaaj held a different view of
the start of the month of Dhil-Hijjah.
Since UCT has indicated that only one
day will be set aside for Eid, which day will
it be? Surely, UCT cannot be expected to put
two or three days aside for each Eid in its
already tightly squeezed examination
timetable.
As Muslims, we possess the most advanced scientific manual, Al Quran, yet we
turn to archaic practices to determine the
start of a lunar month but are quick to consult the salaah times for each waqt, which
was calculated scientifically.
This inconsistency of the Muslims in the
Cape baffles me.
For the sake of unity and to assist tertiary
institutions such as UCT that want to accommodate the Muslim students when
drafting their examination timetables, I call
on all ulama bodies, the Muslim Judicial
Council, Islamic Council of South Africa
and Majlis-ash-shura to meet and investigate the plausibility of determining the start
of a lunar month based on scientific calculations.
In this regard, the input of Dr Rashied
Omar, who hosted numerous workshops on
a universal lunar calendar, could be invaluable.
Adiel Ismail
Mount View

*Readers please note that ‘Hajj
Stories’ and ‘Stories from the
Hijaz’ will not be appearing in
Muslim Views until further
notice.
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Medicine fused with sense of injustice
Dr Errol Holland: A life of
Colour. A South African doctor’s
pursuit of integrity. By David
Robbins. Porcupine Press. ISBN
978-1-9282-7697-5
‘DOCTORS certainly are on
the rampage,’ was the thought I
had when reading this biography
of Professor Errol Holland’s interesting life; the third book I’ve read
recently by a South African black
doctor looking back on how racial
discrimination had affected him
and influenced the course of his
life.
William Pick’s The slave has
overcome and Himmet Dajee’s A
boy named courage: a surgeon’s
memoir of apartheid are the other
two.
Professor Holland reflects on
his life of political activism and his
role in the struggle against
apartheid.
He is of the ‘conviction that
medical science must be used not
for the accumulation of wealth or
personal prestige, but in the service of humanity’, a lesson which,
in my opinion, is for graduates in
all fields who, besides practising
their craft in society, are also required to be active participants in
the fight against poverty, inequality and other societal ills plaguing
our country.
Errol Holland was born into a
comfortable family in which hard
work, discipline and Christian values were of primary social importance.
Surrounding this patriarchal
and sheltered existence, he, being
of discerning mind, questioned the

contradiction of his comparatively
privileged life to that of the majority of South Africans who lived in
misery as second-class citizens
under apartheid.
The white privileged claimed to
be Christian too but with a different interpretation of the same
scripture, justifying their privilege
and racial supremacy as if by divine decree.
Where do the Holland family’s
Christian values stand in this societal distress?
Much later in life, Holland
again experienced a similar division in our complex society, this
time amongst his own fellow black
South Africans, when he wished to
marry Zaiboon, a Muslim.
The book is littered with profound phrases and words that
bring to the reader a clear idea of

how Holland perceived the world.
The inequality between the races
was brought home to him when he
noticed, very early in life, that the
worst and most menial kinds of
employment were reserved for
black people.
Would he be able to show solidarity with fellow blacks who
were night-soil carriers? This
would be the true test of his empathy for the degradation suffered by
many, raising all sorts of questions
of class, caste and colour in South
African society.
Errol Holland’s admission into,
first University of the Western
Cape (a separate university reserved for those of mixed race)
and then University of Cape Town
(UCT), brought its own challenges.
Here was a world-class institution that treated its black students
(who were in the minority and admitted by governmental permission) abominably, which in
Holland’s view, was a collaboration with the apartheid government, creating a learning space
that promoted rather than opposed legalised racial discrimination.
The irony was that Holland
loved the course content and the
superb teaching at UCT.
Here we see signs of the growth
of his mind, marvelling at the intricacies and almost perfect design
of the human body, absorbing
concepts that challenged ideas
about racial segregation and celebrated the oneness of humanity.
Professor Holland states that

differences in physical appearances amongst modern humans
could easily be explained through
geographical and environmental
factors.
It is accepted today that the entire human race are the descendants of a band of African
migrants who left our continent
approximately 70 000 years ago
(the Out of Africa hypothesis) and
colonised the world, a fact borne
out by modern genetics.
Errol thus found meaning, relevance and purpose for the first
time in his life, together with a
natural abode for his political
anger, realising that whatever he
was being taught was in ‘stark
contrast with the realities of everyday life in South Africa’.
The reader notices his further
realisations such as ‘I found myself
being drawn into the astonishments and responsibilities of Medicine and I found that I loved the
process more than anything I had
ever loved before’ adding that ‘at
last I was being educated in a field
that was relevant to my life’.
These are signs of a mind coming of age, displaying a sense of
political and social maturity. His
growing medical knowledge was
supplemented with the works of
Franz Fanon, Fidel Castro and
Steve Biko.
The state was relentless in its
opposition to protest and we are
reminded of the horrific killings of
Steve Biko, Ahmed Timol, Neil
Aggett and Rick Turner in the 70s
and 80s.
In the course of his life, Hol-

land experienced forced removals
under the Group Areas Act,
Sharpeville and, more recently, the
Marikana massacres (has South
Africa really changed under an
ANC government in its attitude to
the poor and the working classes?)
and the 1976 Soweto uprisings, in
which he was involved as a doctor
(‘my medicine fused with my sense
of injustice’).
But post-apartheid democracy,
after a brief honeymoon period,
failed to deliver the promises it has
made to South Africans.
When Holland tried to make
progressive changes as the Dean at
University of Limpopo Medical
School (Medunsa), he was faced
with protests by senior medical
students, future doctors, making
unrealistic demands of progression
even though they had failed!
It was an eye-opener for him,
who soon realised that a culture of
entitlement (seen again during the
campus protests of 2015-16)
seemed to overtake rational thinking, threatening our democracy
and its future.
Professor Errol Holland reflects
upon his journey through life,
sensing an inner peace with another realisation that he had done
what he could for the creation of
a just society.
Readers will remember this
book for a long time.
Review by ANWAR SULEMAN
MALL, Emeritus Professor,
University of Cape Town
The book is available by direct
order. Please contact Rhoda
Holland on 076 047 1332.

Remembering Allah but being told not to
IT is a damning indictment on the
state of things when Shaikh Yusuf
da Costa notes in his introduction
to The Remembrance of Allah
Almighty, a translation of Imam
al-Mundhiri’s work on the subject,
that dhikr has become a dying tradition due to Wahhabi acolytes in
our midst condemning congregational and various forms of dhikr.
His view is more than anecdotal
as his observation is based on outreach into South Africa’s cities and
towns over the last decade. This gutting of communal tradition has
toxic side effects, like the lure of
drugs and gangsterism, and – as in
the apparent case of Verulam –
homage to the Islamic State.
In this work, which has a useful
commentary by Mustapha Muhammad Amarah, the reader is shown
the textual proofs for the value of
remembering Allah, as well as some
of the more celebrated dhikrs.
Imam al-Hafiz Abd al-Alim alMundhiri was a 12th century master of Prophetic tradition. This
makes The Remembrance of Allah
Almighty a weighty contribution,
now accessible in English.
It is a soothing read – and a
highly recommended text for our
local imams – that offers us cool
waters of hope and consolation.
From its first pages, we are presented with various traditions on
the merits of dhikr, directly from the
lips of the Prophet (SAW).
Ibn Mundhiri, for example,
quotes Ibn Jabir reporting that the
Prophet (SAW) said: ‘A human
being does not commit a deed that
could save him more from punishment than the remembrance of
Allah Almighty.’
It was asked (by the Companions): ‘Not even fighting in the way
of Allah?’ To which the Prophet

(SAW) replied: ‘Not fighting in the
way of Allah, even if one hits with
one’s sword until it breaks.’
After establishing the merits of
dhikr, the author takes us to the
tahlil, ‘la ilaaha illallah’ (there is no

God except Allah), a simple proclamation easy to recite but loaded
with reward and benefit.
Ibn Mundhiri quotes an overwhelming amount of sources on this
subject but a hadith concerning

Prophet Nuh (AS) stands out.
According the Prophet (SAW),
Nabi Nuh had told his sons to recite
the tahlil, saying that its utterance
(with sincerity) would have massive
import, so much so that if it were to
be placed on the scale of the heavens
and the earth, it would outweigh
them.
Further traditions talk of the
tahlil providing relief and the promise of Paradise.
The author also introduces the
reader to various dhikrs – all known
to us – that are recommended to be
recited at certain times of the day.
What stands out in the text is
that Ibn Mundhiri does not overload us with long works. Every brief
dhikr that he recommends finds an
equivalent in validated sources.
For example, the author spends
some time elucidating on the merits
of simply reciting ‘la houla wala
quwwata illah billah’ (there is no
power except from Allah). We are
told, via tradition, that it is the door,
the treasure – and in one case – one
of the trees of Paradise.
‘[Create] the vegetation of Paradise for its water is sweet and its soil
is rich, so create many of its plants,’
the Prophet (SAW) told his Companions about the qualities of ‘la
houla wala quwwata illah billah’.
Ibn Mundhiri elucidates the merits of the istighfar, the process of
humbling oneself and asking for forgiveness. Again, his treatment of the
topic is accessible. In the commentary, we are informed that istighfar
is an ointment; it stops Iblis in his
tracks, it offers solace and it removes the rust of the heart.
Ibn Mundhiri provides much
Quranic evidence of the blessings of
dhikr, and some of its rewarding
characteristics. For instance, he
quotes the verse from Surah Talaq:

‘For those who fear Allah, He prepares a way out, and He provides
for him from [sources] he never
could imagine…’
This verse was revealed after one
of the Companion’s sons, Awf, had
been captured and the Prophet
(SAW) had told him to recite ‘la
houla wala quwwata illah billah’.
The revelation came after Awf had
been able to free himself and escape
with a herd of camels.
The book concludes with a section featuring the futuwwa of numerous scholars endorsing the act of
communal dhikr as well as the performing of dhikr aloud in congregation. The proofs in support of it are
overwhelming, from all schools of
thought and all persuasions.
The book concludes with a section by Shaikh Gibril Haddad,
which explains the permissibility of
uttering the word ‘Allah’ on its own,
something criticised by the reductionists as bid’ah.
His final words, which conclude
the translation of Ibn Mundhiri’s
work, are symptomatic of exactly
why The Remembrance of Allah
Almighty has been presented to us:
‘The time of Al-Qiyamah (the
Last Days) is approaching now.
Hundreds of signs have appeared
and one of them is that people leave
the glorification of God. And sufferings rain down upon them. Then
they ask for treatment by drugs.
‘All illnesses go away by glorifying the Lord. Through your love for
the Lord you will reach health,
pleasure and happiness, here and
hereafter.’
The Remembrance of Allah
Almighty is a welcome and timely
addition to our literature of understanding Allah, and is a must for
your bookshelf.
Review by SHAFIQ MORTON
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In awqaf we trust – management of family wealth: Part One
DR HISHAM DAFTERDAR
SOME of the earliest awqaf in
Islam were founded for the
benefit of the poor members of
the family.
On advice of the Prophet
(SAW), most of the Prophet’s
Companions (sahabah), notably,
Umar Ibn Khattab and Abu Talha
Al Ansari, established awqaf for
the benefit of their poor relatives
by following the Prophet’s advice
to hold the property as waqf and
donate its usufruct.
This directive of the Prophet
became the basic principle upon
which all the formal and procedural rules that govern awqaf
were built.
Wealth creation is part of
human nature, and Islam recognises its importance as a means of
life fulfilment. Wealth in Islam is
not measured only in material
terms but includes all moral and
social aspects of the higher objectives of shariah (maqasid al
shariah).
Wealth preservation is a shariah
requirement, and is mentioned in
the Quran and in hadith. Quranic
verses prohibit wastefulness, extravagance and squandering of
wealth, and require Muslims to
provide for their families during
their lifetime and after their death.
This implies that the wealth we

Family awqaf were established to protect family property from
falling into the wrong hands or to reduce its exposure to risks that
might arise from such things as insolvency, liabilities, claims by
creditors and other legal challenges. Once a property is made a
waqf, it becomes inalienable and therefore cannot be sold,
pledged, gifted, inherited or otherwise disposed of.
have control over is ultimately a
trust from Allah to be used in accordance with sound moral principles.
Allah says: ‘And do not entrust
your wealth which Allah made a
means of support for you – to the
feebleminded but provide for them
with it and clothe them and speak
to them with kind words.’ (Quran
4:5)
The following hadith urges the
Muslim to provide for his family
after his death: ‘It is better to leave
your heirs rich than to leave them
poor, begging from people.’
The waqf principle of holding
the asset and expending its
usufruct is a golden rule for wealth
preservation and a shariah compliant system for estate management
and transfer of wealth through
generations of beneficiaries.

Throughout Muslim history,
the family waqf (waqf ahli or
thurri) was used as an instrument
for wealth protection and estate
planning.
Family awqaf were established
to protect family property from
falling into the wrong hands or to
reduce its exposure to risks that
might arise from such things as insolvency, liabilities, claims by creditors and other legal challenges.
Once a property is made a
waqf, it becomes inalienable and
therefore cannot be sold, pledged,
gifted, inherited or otherwise disposed of.
Awqaf and family business can
coexist in harmony, indefinitely.
Generational change is a big risk
factor and two thirds of family
businesses do not survive the transition to the second generation.

The issues that cause the demise
of a family business are mostly
family issues not business issues.
Sibling rivalry, conflicting interests
and defections reduce the survival
rate to the third generation to less
than thirteen per cent.
Declaring the family business as
a waqf does not harm the heirs
but, on the contrary, benefits
them.
Family beneficiaries need not
all be involved in the business. The
waqf structure makes it possible
for beneficiaries to pursue their
own interests while still getting
their share of the net profit.
The waqf model gives family
business a stable foundation with
patient capital. Family businesses
can evolve through the waqf
ecosystem as it provides a sound
governance framework that not

only saves family wealth from
fragmentation but also helps its intergenerational transition in a frictionless environment.
The family waqf is the responsible legal unit created by the
founder to own and manage the
business. Once created, the waqf
will have its own legal entity separate from that of its founder, nazir
or beneficiaries.
It is permissible for the founder
to be a beneficiary and nazir during his lifetime, and to include
non-relatives as beneficiaries, and
to dedicate a share of the business
profits for general charitable
causes.
After the founder’s death, if an
independent nazir is appointed, his
relationship vis-à-vis the waqf will
be at arm’s length, in that he shall
have control over the waqf’s business and its assets but no beneficial interest in them.
He has fiduciary duty towards
the beneficiaries to protect the assets and manage the business profitably for their benefit. He may
only receive an agreed fee but not
a share of the profit.
The beneficiaries will be entitled to the revenue and benefit
from the business but will not own
the waqf property itself.
Dr Hisham Dafterdar, CPA,
PhD, is chairman of Awkaf
Australia Ltd.

Book
Launch.
´)URPWKH6SLFH,VODQGV
WR&DSH7RZQ
The Life and Times of
Tuan Guru”, written by
6KDÀT0RUWRQand
commissioned by
$ZTDI6$

17th March
2019
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I 62 Queen Victoria St, Cape Town
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Reflections on Transformative Living

Why Jeff Bezos is wrong: thinking beyond the work-life dichotomy
AFROZ ALI

HE may be right – Jeff Bezos, the
world’s richest man, and chief of
Amazon – insofar as what he
may have meant when he told
Thrive Global regarding
work-life balance vs. work-life
harmony. But words make
impact, and words from a powerful person make powerful
impact.
Before delving deeper, let us
also acknowledge that his statement about ‘work-life balance’ (as
was also the case with Arianna
Huffington) has made a positive
impact on the masses, and although it has been taken up by
many looking to bring balance
into their lives, the issue is mostly
exploited by social media gurus on
how to sell anything and everything via Facebook (or Amazon).
And that might exactly be the
point overall: not everything is for
sale or about work, or that ‘life’ is
not some compromising rivalry
with work. Bezos’s contention is
about the term ‘balance’, that it
‘tends to imply a strict trade-off’.
His contention is not about the
work-life dichotomy, and that is
where he is very wrong, and dangerously influencing yet another
generation or two towards the assumption that the over-arching
human capital lies in selling and
buying through some employment. It is quite okay (I think) for
Amazon to be identified as such,

The ‘balance’ part of it is implying
you’re equally dividing time and
energy, which isn’t necessarily the
case.’ My contention is that they
both are advocating for something
less than harmonious, where
‘work-life’ dichotomy is assumed
to be inherently good, and somehow the virtuous aspiration of
‘balance’ is a problem. They might
not mean to portray that but
words make impact especially by
two very influential people,
amongst many others.

Why Bezos and
Ballard are wrong

Afroz Ali.

Photo SHARAFAT JAFFER

being the biggest retailer on the
face of the earth. But human capital is far greater than being seen
through the lens of algorithms and
sales potential. I jump from ‘work’
to the concepts of ‘selling’ because,
ultimately, much of, not all, work
as we see it is centred in that paradigm.
This ever-popular dichotomy,
work-life balance, is further complicated when ‘balance’ is explained by David Ballard, director
of the American Psychological Association’s Center for Organizational Excellence, as, ‘I think the
way work-life balance gets talked
about is frequently inaccurate …

Let’s address Jeff Bezos’s assertion first.
The problem is not so much
that the ‘work-life balance’ paradigm is a trade-off between the
two; there is some truth to that.
Furthermore, his popularising
coinage ‘work-life harmony’ may
use the term ‘harmony’ but it implies anything but.
We must bear in mind that
‘work’ referred to in this context
is employment, not work as in, for
example, charity, parenting or volunteering but work as in what one
does as employment (and, sure, be
paid for) to make a corporation
profitable. And therein lies the
problem. The paradigm we ought
to seek to live is not ‘work-life balance’ or ‘work-life harmony’ but a
balanced life through which we attain harmony. Work is just one of
the many important segments that
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make up our lives.
Work is not that sole force that
brings balance or harmony to our
lives. It is important, undoubtedly,
but it is no more important than,
for example, our physical and
emotional health or our spiritual
or faith needs. David Ballard’s assertion is simply technically incorrect. Balance is not an equal
division of things, even if there are
only two of them on either side of
a seesaw. Just as balance of
weights is not attained based simply on equal division of mass on
either side of a centrally placed
fulcrum, the burdens and responsibilities of life are also not attained by creating a dichotomous
lifestyle. Two dissimilar weights
can be balanced on a fulcrum by
simply moving the location of the
fulcrum. That is pretty much high
school physics. Human nature is
slightly more tricky, yes, but the
principle is similar. Similarly, life
does not come in equal packages.
In fact, life’s burdens and joys
change pretty much daily. And the
art of living is learning to move the
fulcrum of life proportionate to
the heavy burdens and light joys as
they change. The fulcrum of life is
called ‘moderation’. As long as we
seek to achieve moderation in the
various spheres of our lives, we
will be able to, hopefully, find a
reasonable balance.
When we do, we then experience harmony and contentment
within ourselves that we gave the

best we could to all the various
spheres. We recognise that we did
not negatively compromise on one
thing for the sake of another but
we sought an effective balance regarding them.

Finding harmony
Life is work in progress. There
will be no one point of time where
we find harmony, which we can
then magically bottle up for use
the next day and the day after
that. The art of living in harmony
lies in the mastery of what our
lives are made up of. Mastery of
our work, mastery of our personal
relationships and mastery of our
personal being, all influence each
other in contributing to a balanced
life; a balanced life in which we
experience – as many times as we
possibly can achieve it – harmony.
Harmony is a result of mastering the art of juggling life (and
work might be the heaviest of
weights we throw up in the air
that causes the greater of imbalances).
In the follow-up article, I will
address the various spheres of our
lives as well as the idea of harmony that arises from living a balanced life, and suggest why Jeff
Bezos may also be right.
Imam Afroz Ali is the founder of
Transformative Living, based in
Sydney, Australia, and is an advisor to Al-Ikhlaas Academia Library & Resource Centre, based
in Cape Town, South Africa.

Muslim Views . March 2019

25

Tuberculosis and the workplace
DR J C MOGAMBERY

The individual will need to
have his or her sputum tested after
two months to ensure that the
treatment has been effective.

TUBERCULOSIS (TB) is a
disease caused by Mycobacteria
tuberculosis (MTB). TB is highly
prevalent in South Africa,
therefore, it is not uncommon for
employers and co-workers to find
themselves in contact with
infected individuals at the
workplace.

TB infection from
an employee or co-worker

The symptoms and signs of TB
It is important to screen employees and ensure an early diagnosis of the condition in order to
prevent transmission to others and
to allow the infected person to be
treated timeously. Some of the
symptoms and signs include a persistent cough associated with sputum production, chest pain, fever
and night sweats, loss of weight
and lumps in the neck or in the
armpits (lymph nodes).
If you suspect that an employee
or co-worker has TB then the individual should be referred to the
occupational health clinic or local
primary health care clinic where
he or she can be investigated.
A sample of sputum should be
collected in a specimen bottle and
sent for a GeneXpert test and ZielNeelsen stain. A chest X-ray may
be indicated. If the diagnosis is difficult to make, a doctor may need
to be consulted.

The duration of treatment
Treatment usually lasts for six
months. It includes two months of
intensive phase where four drugs

Dr J C Mogambery. Photo SUPPLIED

are administered in a fixed dose
combination tablet. The dosage is
calculated based on weight. The
last four months, called the continuation phase, includes two
drugs in a fixed dose combination
tablet. The dosage is also weightdependant.

TB is transmitted in airborne
particles so if you have worked in
close proximity or in a poorly ventilated room with an individual
who has untreated tuberculosis,
you are at risk. If symptoms develop, you should be tested for TB.
You have an increased risk of
acquiring TB if your immune system is compromised. Illnesses that
compromise the immune system
include diabetes mellitus, HIV infection and other chronic conditions, such as renal disease or
heart failure.
However, if the affected individual takes the medication appropriately, the individual should
become non-infectious after two
weeks.

Knowing when
TB is drug sensitive
The GeneXpert test is able to
provide information about the
sensitivity of rifampicin, which is
one of the main drugs used to treat
TB. If the TB bacilli is sensitive to

rifampicin, it usually means that
the TB is drug-sensitive. TB can
also be cultured in a laboratory
after which sensitivity to the other
drugs can be tested.

Leave needed
when treatment has started
The individual should be
granted sick leave for the first two
weeks to ensure that the infection
is not transmitted to co-workers.

Common side effects
of TB treatment
Once treatment has commenced, the individual has committed to taking four different
drugs for two months. Each drug
has its own set of side effects.
Some common side effects include
nausea and vomiting, orange discolouration of urine and tears, and
painful feet (peripheral neuropathy). Pyridoxine will always be
prescribed with TB treatment to
prevent peripheral neuropathy.
If the individual develops severe
vomiting, jaundice, problems with
vision, confusion or rashes after
starting TB treatment, he/ she
should see a physician urgently.

Link between TB and HIV
According to the World Health

Organisation, people living with
HIV have a 16-27 times greater
risk of developing tuberculosis, the
risk being higher in individuals
with a CD4 count less than 200
cells/mm3.
It is imperative that an HIV test
is done so that in the event of a
positive result, antiretroviral therapy (ART) can be initiated. Studies
have shown that ART should be
commenced within two to eight
weeks of starting TB treatment.

Implementing a TB
control programme at work
In order to curb the spread of
this disease, it is important that we
all take responsibility for the prevention and control of tuberculosis.
Some
steps
include:
implementing measures to minimise transmission risk, TB awareness and education, active
promotion of a good screening
programme for TB and HIV, and
implementation of a directly observed treatment short-course
(DOTS) programme for those on
treatment in the workplace.
Dr J C Mogambery [FCP(SA)
Cert IDPhys(SA)] practices in the
Department of Internal Medicine
at Melomed Richards Bay Private
Hospital.

The individual should be granted sick leave for the first two weeks
to ensure that the infection is not transmitted to co-workers.

All medical aids
are accepted.
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‘Allah guides whomever He wills’ – my road to Islam
KHADIJA MARTINEZ continues
the journey tracing the revival
of the Muslim community in
Spain. This month, she talks
about her own journey to Islam.

MOROCCO seemed attractive
and adventurous for our group of
Spanish friends in the 1970s. And
just as we were crossing the
Straits of Gibraltar, seeing with
our eyes Europe and Africa on
either side of the boat, we
became aware that there were
only 14 kilometres that separated
two very different worlds.
We were not mistaken. The soft
landscapes through which the
road lined with oleanders led us,
where unexpected characters appeared round the corner as if they
had come out of nowhere, confirmed this.
Scrawny men rode tiny donkeys
impossibly burdened; children
were trying to get our attention
from the kerbside, waving their
tiny arms to sell us small baskets
of wild strawberries; women with
huge straw hats and coloured
dresses were crossing the little hills
with children strapped to their
backs.

The scents, the soft rustling in
the alleyways and the bees buzzing
around the glasses of mint tea
added to the thrill of our experience.
Our perception intensified as
our European urgency abated. To
be, sense, see, smell was taking up
an interior space hitherto unknown.
We ended up in Chefchaouen,
also known simply as Chaouen,
where we were hosted in an Andalusian house with a large central
patio that served either as a dining
or a meeting space. A young Moroccan man, Mohammed, after
buying it had converted it into a
simple but welcoming hostel.
Every morning, we were woken
by the voices of children who sang
in a coordinated, rhythmic chorus.
One day, I found myself led by the
sound, like the flute of the Piper of
Hamelin that was enticing me to
follow it, and ended up seated on
the stairs of a large house that had
a sign written in Arabic on the
door. I repeated this visit often.
The sounds calmed my spirit and
stopped my thoughts. With that
inward calm in my heart, I walked
through the streets and things

The Grande Mosque of Chefchaouen, Morocco, is an architectural masterpiece. Constructed in the 15th century on the
orders of Moulay Mohamed Ben Ali Ben Rachid, the son of the city’s founder, it features an octagonal minaret, which is
somewhat unusual when compared to the many square minarets that generally tower over the nation’s myriad mosques.
The shape was influenced by Andalusian styles, brought to the country by Muslims from Spain. As fate would have it, it was
in this city that Khadija Martinez tasted the essence of Islam and returned to Spain to form part of the first Muslim
community in that country after the defeat of the Muslims in 1492.
Photo SUPPLIED

took on a different perspective – it
made me reflective. It was only
later that I learnt that the house
was a Quranic madrasah.
What was it that these old
women had, sitting in the street
selling bunches of mint, that made
them so serene? They possessed
nothing that the society from
which I came would deem important to feel good. The older

The first celebration of Eid inside the Alhambra Palace since 1492, when it was conquered by the Christians. In her note
attached to the photograph, Khadija Martinez writes: We were so naive that we asked the city council for permission to
celebrate it [Eid] inside the gardens of the Alhambra. And they agreed! This happened only this very first year of our
presence in Granada. The authorities never allowed us again.’
Photo SUPPLIED

women of my own country sprang
to mind with their fur coats and
tense jaws.
What was the night porter at
the hotel doing, prostrating and
standing on a small carpet? As he
finished, from the corner where he
was discreetly out of the way, he
greeted us with an amiable smile.
And that greeting, always, made
us hold our silence for a long time.
One day, while sitting on the
terrace of the village square, drinking tea and enjoying the colourful
array of people passing by, a song
rang out from a little tower in
front of us and I saw a lot of people climbing the stairs of a big
house at the side of the tower.
I quickly got up and tried to
enter with them but I was stopped
at the door by someone saying
something in Arabic, which I did
not understand. I found out later
that it was a mosque.
One of us who saw some photographs of the Pilgrimage to
Mecca, said to Mohammed that
we would like to go there. Laughing, he replied flatly that that was
also only for Muslims.
‘But I would like to go! How
does one become a Muslim?’
‘I don’t know how to explain! I
don’t speak your language well,’
Mohammed answered.
One morning, a smiling Mohammed came up to us and said:
‘A group of Spanish Muslims just
checked into the hostel. Would
you like me to introduce you?
Maybe they can answer your ques-

tions.’
That evening, three young men
who were part of a community of
Spanish Muslims, while drinking
tea on the rooftop terrace of the
hostel, answered our questions.
And we became good friends.
Once back in Spain, their visits
to our house in Seville became frequent. They came around bringing
other young people from their
group and those thrilling evenings
attracted many of our friends.
On one of those days of sharing
food, laughs and lively debates,
they invited us to do the prayer
with them. They showed us how
to perform wudu and in the sitting
room of my home, we lined up
and they guided us through the
prayer.
The impact of that first prayer
led me to doing one prayer a day
from then on. And then two... in
secret because I was afraid of the
commitment of accepting Islam.
Little by little, each one in his
own time, almost all of us said the
Shahada. It was not a choice, it
was simply submitting to what the
Reality had shown us.
And here we are, many years
later, as European Muslims, immersed in our culture but with
new tools with which to understand the achievements and disasters of the West, and with which
to live within it and surf its waves.
Khadijah Martinez lives in
Granada where she runs a travel
agency specialising in tours for
Muslim travellers.
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Concluding both a Muslim marriage and a civil marriage
In Part 12 of our series, ADVOCATE FATIMAH ESSOP starts
discussing marriages concluded by both Muslim rites and
civilly in terms of South African marriage laws.

IN the first article of this series,
I described three different ways
in which Muslim couples could
conclude their marriage. However, over the past few months I
have essentially been discussing
marriages that were concluded by
Muslim rites only and the consequences of such marriages.
In the next few articles, I will be
discussing marriages that are concluded by both Muslim rites and
civilly in terms of South African
marriage laws.
A Muslim couple can get married in a masjid, before an imam,
by Muslim rites (a nikah ceremony) and then follow that up
with a civil marriage before a marriage officer at the Department of
Home Affairs.
Alternatively, they can have an
imam who is a registered marriage
officer perform both the nikah followed by the civil marriage ceremony.
Historically, most of the imams
in South Africa were not registered
as marriage officers in terms of the
Marriage Act of 1961.

As a result of this, the marriages they officiated over were
not valid civil marriages in terms
of the Marriage Act.
However, in May 2014, the Department of Home Affairs initiated a pilot project in which they
trained more than 100 imams
around the country to become
marriage officers and to officiate
over marriages in terms of the
Marriage Act.
This was not a recognition of
Muslim marriages as was reported
in the mainstream press at the
time.
What it simply meant was that
an imam who was registered as a
marriage officer, could now conclude both a nikah as well as a
civil marriage, provided, of course,
he complied with the various formalities and requirements set out
in the Marriage Act for a civil
marriage.
Hence, if you want your local
imam to conclude both your nikah
and civil marriage then you need
to establish if your imam is a registered marriage officer first, as

not all imams are marriage officers.
Secondly, after performing your
nikah, he needs to comply with the
requirements of the Marriage Act
if he intends to officiate over your
civil marriage.
If your imam is not a marriage
officer and you wish to conclude a
civil marriage then you will have
to go to the Department of Home
Affairs to conclude your civil marriage.
You will have to request an appointment date and on the day of
the marriage, you will have to
present a set of documents to the
person officiating at the wedding.
These documents include the
identity documents of each person
getting married; if a foreign national is marrying a South African
citizen then they both should present their valid passports.
If one is a minor (a person
under the age of 18 years) or both
the parties are minors then the
written consent of both parents/
legal guardian or the Commissioner of Child Welfare or a

judge’s order is required.
If the minors getting married
are under the ages of 18 for boys
or 15 for girls, the written consent
from the Minister of Home Affairs
will also be required.
If any of the persons getting
married were married and divorced by civil law previously then
the final decree of divorce should
be furnished.
And if any of the persons getting married are widowed, the deceased spouse’s death certificate
must be submitted.
In addition to the aforementioned documents, you will require two witnesses to be present
at the marriage ceremony. After
the solemnisation of the marriage,
the two witnesses and the marriage officer will sign the marriage
register and the marriage officer
will issue the married parties with
a handwritten marriage certificate
free of charge.
The marriage officer then submits the marriage register to the
nearest office of the Department
of Home Affairs, where the marriage details will be recorded in the
National Population Register
(NPR).
The imam who is a registered
marriage officer has to follow the
same procedure as above when he

officiates over a civil marriage.
It is important to note that a
Muslim man can never conclude
two civil marriages as bigamy is
considered unlawful in terms of
the Marriage Act.
It is also important that Muslim
couples understand the legal consequences of a civil marriage, especially the fact that marriages
concluded in terms of the Marriage Act are automatically in
community of property, unless a
valid antenuptial contract has
been entered into before the civil
marriage was concluded.
Hence, the imam who officiates
over the nikah followed by the
civil marriage ceremony needs to
inform the parties that their marriage will automatically be in community of property, unless they
have been to an attorney, specifically a notary, to have an antenuptial contract registered.
In my next article I will elaborate on the features and consequences
of
the
different
matrimonial property regimes.
Advocate Fatimah Essop has a
degree in Islamic Law and Arabic
from International Peace College
South Africa (Ipsa) and is
currently a lecturer and PhD
candidate in Law at University of
Cape Town (UCT).

If your imam is not a marriage officer and you wish to conclude a civil marriage then
you will have to go to the Department of Home Affairs to conclude your civil marriage...
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Quran teacher, Muqbel Ali Qasim
Mahyub’s leg was amputated after he
stepped on a landmine on his way to
Photo SUPPLIED
school.

Voices caught in conflict around the globe
SHANAAZ EBRAHIM-GIRE

DURING March, Islamic Relief
South Africa (Irsa) will be highlighting stories of people who
have survived years of war,
famine and natural disasters.
This forms part of the humanitarian and development agency’s
Global Emergencies campaign.
One such person is Muqbel Ali
Qasim Mahyub, 40, who lives
with his three young children in
Taiz, Yemen.
He lost his wife four years ago
when the conflict erupted. As the
only breadwinner, he earns an income teaching Quran at a local
school in the city. But he did not
know how drastically his life
would change in a year.
‘Last year, while walking to
school, I stepped on a landmine. I
remember the loud explosion, my
head throbbing and passing out
from the excruciating pain. I was
taken to al-Rawdha Hospital,
where doctors amputated my leg,’
he said.
Mahyub thought he was going
to die but believes that God saved
him that day so that he could continue teaching others the Holy
Quran. He has been receiving support from a prosthetics and physiotherapy centre run by Islamic
Relief.
‘I am eternally grateful for the
medical support I have received at
the clinic. I received crutches and
a wheelchair so that I can still
work and provide for my children.

I will soon be fitted with my prosthetic limb. As the war intensifies,
clinics need medicines and equipment and people are starving.’

Life in Myanmar camp
Meanwhile, for Sinara Begum,
29, living in a refugee camp for the
past six years, in Myanmar, has
been extremely challenging. She
recently gave birth to her son in
her small bamboo shelter, which
she shares with her two other
young children, aged one and
three-years-old.
‘The drains and roads are dirty
and muddy, especially in rainy season so I fear they may pick up illnesses or they may get injured. We
live in one room and there is
smoke from the cooking fire
which I know affects them.’
Her previous pregnancies in the
camp were difficult since accessing
health care such as vaccinations
and medical treatments meant
travelling by bike to a clinic in a
part of the camp far from their
home.
In the past few months, however, Sinara has had health services
much closer to home. She has been
using Islamic Relief’s mobile clinic,
which is a short walk from her
shelter. There, she has access to a
doctor and nurses, with any medicine needed administered the
same day.
The clinic, which operates in
different locations across the camp
on a rotating basis, has been a lifeline for many, including Sinara.

‘I have been able to take my
children for regular check-ups and
to get medicines,’ Sinara tells us,
describing how her children were
able to recover quicker than before from the seasonal illnesses
they pick up regularly.
‘It is much quicker than before
and I have always got what I
needed for my children,’ Sinara
says. Translators in the clinic help
the process move along smoothly,
and facilitate clear communication
between patients and clinical staff.
Two of Sinara’s children are
able to go to school but as her
family grows, she is unsure how
they will sustain the cost involved.
Life before moving to the camp
in 2012 was very different, she recalls. She was living in Nazee village, outside the state’s capital
Sittwe, and her husband supported her and their two children
through his job as a shopkeeper.
‘Our family would be better off
if there were less restrictions and
more job opportunities. We are
trying our best to raise our family
but we need more support.’

Islamic Relief
responds to emergencies
Islamic Relief has been responding to emergencies for three
decades, providing a lifeline for
vulnerable families, such as Muqbel and Sinara’s who have been affected by disaster and poverty.
According to Irsa CEO, Yusuf
Mohamed, emergencies place entire communities in jeopardy with

devastating long-term effects.
‘Islamic Relief’s Global Emergencies Appeal ensures that disaster response teams can respond to
events as quickly as possible, and
assist with recovery operations
and to help rebuild lives.’
Mohamed went on to explain
that the NGO also works with
communities with recovery and
building resilience. ‘When it comes
to responding to any form of disaster, Islamic Relief aims to keep
communities safe by helping them
prepare for potential disaster and
to be on the ground as soon as
tragedy strikes.
‘Our technical staff helps communities recover from the devastation and get back on their feet. In
the event of an emergency, we supply food, water, shelter, medicine,

hygiene kits, kitchen sets, buckets,
blankets, tarpaulins and tents.
‘We then go on to build shelters, rehabilitate existing water
points, provide livelihood assistance, support orphans, provide
informal education and offer psychosocial support as part of recovery operations.
‘Donations to the Global Emergencies Fund provide a lifeline to
communities who are in immediate need as a result of floods and
other smaller, localised emergencies. Their plight may not hit the
headlines internationally but we
are aware of their needs through
our presence on the ground,’ he
concluded.
Donations towards the Global
Emergency Appeal may be made
at
www.islamiconline
relief.org.za. Bank deposits can be
made to Islamic Relief SA, Standard Bank, Savings Account number
005318459,
Fordsburg
branch, Branch code 005205, Reference: GER19 & Contact number.
For zakaah contributions, use
the following bank account details: Islamic Relief SA, First National Bank, Cheque Account
number 62161066933, Smith
Street Branch, Branch code
221426, Reference: GER19 &
Contact number.
For more information call 0800
111 898 or email info@islamic-relief.org.za.
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Discussions with Dangor

The Muslim student: rolling back the past
While students accepted differences of opinion as natural, they
pleaded for tolerance and respect for diverse views, writes
EMERITUS PROFESSOR SULEMAN DANGOR.

IN this article, I will go down
memory lane to identify the
discourses among Muslim
students at the various campuses
across the country since the early
1980s.
As a former student, Islamic Society/ MSA office bearer and, later,
staff member, I recall some of the
issues that featured in discussions
among students on several campuses. I have also included information from former students with
whom I have contact.
The list is by no means exhaustive; I have omitted politics and
morality issues. I identified students’ discourses in the 1970s and
1980s which mirror the current
discourses in the community at
large. Due to space constraints, issues are mentioned in brief and are
not arranged in order of preference.
Students were disillusioned by
the disunity among Muslims,
which was manifested in all sec-

tors of Muslim society: family,
community and ulama. This disunity, they argued, impacted negatively on social, economic,
educational and political issues in
the community.
While students accepted differences of opinion as natural, they
pleaded for tolerance and respect
for diverse views. They committed
themselves to avoiding petty controversies and to adopt a broadminded approach in their dealings
with each other and with the Muslim community at large.
Students argued that the infighting in the community between various sectors had the
effect of driving some students
away from Islam.
Students condemned ethnicity,
which was at the time common
among South African Muslims
who labelled themselves ‘Malays’
‘Indians’, ‘Black’ or ‘Coloureds’.
They found, for example, that
Muslims who had arrived from
India in the 19th century, particularly those who came as traders,
were very ethnic conscious.
These Muslims interacted primarily with their ‘ethnic’ group
and forbade marriage between
members of their group and those
of other ethnic groups.
In the Cape, students were crit-

ical that ‘Malay’ rather than Muslim identity became paramount,
superseding all other identities.
This created some distance between Muslims of ‘Indian’ and
‘Malay’ origins.

Concern for the ummah
Student always expressed concern for the state of the ummah.
They criticised the ill-treatment of
Muslims in Europe, the imposition
of secularism in some Muslim
counties, the repression and massacre of Muslims in some countries, and the harassment and
torture of students and ulama by
some Muslim countries.
The students also criticised the
wars between Muslim countries,
the fighting within Muslim countries, the subservience of Muslim
countries to their former colonial
masters, the adoption of nationalism by Muslim countries, and the
United Nations for being instrumental in the establishment of a
Zionist state on Palestinian soil.
Students supported the Mujahidun in Afghanistan, the
Ikhwan in Syria, the Iranian Revolution and Palestinian resistance.
They also applauded Muslim
community-based organisations
for the many services they rendered, including the sponsoring of
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public lectures, the publication of
Islamic literature, the establishment of Islamic libraries, the sponsorship of charitable institutions
and the provision of scholarships.
They commended these organisations for promoting Muslim interests.
Students were always concerned with humanitarian issues
and provided relief where they
could or assisted humanitarian organisations with their operations.

Mistreatment of employees
The students criticised the mistreatment of adult domestic workers by Muslims. They condemned
employers for paying their employees a paltry amount for their
services, for referring to them as
‘boys’ and ‘girls’ even though they
were adults, making them work
long hours, giving them ‘inferior’
meals and providing them with
poor living quarters.
Students recommended the provision of decent wages, proper accommodation, medical aid, paid
sick leave, pension, on the job
training facilities, adequate compensation for accidents during
work, and security of employment.

The role of the mosque
The students expected the
mosques to play a role in the liberation struggle. They insisted that
a mosque has to be a ‘centre from
which to bring an end to injustice
and oppression’, in addition to
dawah to the oppressed because
they believed that only Islam could
liberate them.

29

Students pointed out that the
Prophet’s mosque in Madinah was
used as a base for military training, concluding contracts and political treaties, discussing current
political issues, mobilising the
masses, refugees, the deprived and
oppressed, and a sanctuary for political exiles.

Women in mosques
When students on a certain
campus objected to female students performing salaah at the jamaat khana, a fatwa was obtained
in the 1980s from a prominent
mufti to the effect that the female
students should be permitted to
perform their salaah at the jamaat
khana.

Purpose of education
The students viewed education
as a process of providing mental,
physical, spiritual and moral training, not simply a transfer of information.

Media misrepresentation
Students took issue with the
media for distorting the image of
Islam as well as misrepresenting
the status of Muslim women.
All of the issues mentioned
have been deliberated by students
for more than 30 years. When we
look around us today, we note
that the Muslim community is still
discussing the same issues, in addition to a few others.
While some of the ‘actors’ mentioned above will change, the issues will remain on the agenda of
Muslim discourses for the foreseeable future.

Debut novel explores sensitive Muslim issues
AMINA WAGGIE

SOUTH African Muslim author,
Raashida Khan, 50 years of age,
self-published her award winning
debut novel, Mirror Cracked, in
2018, and is set to release the
sequel, Fragrance of Forgiveness,
in March 2019.
Mirror Cracked won the Minara Aziz Hassim Literary Award
(Debut category) and deals with
some sensitive topics within the
Muslim community.
According to Khan, one has to
read the novel with an open mind,
subjecting oneself to seeing things
from a whole new perspective and,
ultimately, becoming more aware
of the issues that Muslims face
daily but which are swept under
the carpet because of social stigmas.
‘I am not advocating anything
nor do I try to be judgemental
about anything.
‘I am no Islamic scholar and I
don’t profess to know the answers
to everything, I do however feel
that our children, young teenagers
and even our adults, go through
lots of difficult things which become harder for them to deal with
because of the fact that there’s a
stigma attached to being a Muslim.
‘Unless we start having these
conversations and stop pretending
and trying to hide these things, we
will not bring about a positive
change, and Muslims struggling
with these issues will fall deeper
into it,’ said Khan.
Mirror Cracked is a book about
identity and the journey that a person has to go through when everything that the person knows,
planned and expected from life is
suddenly thrown out of kilter.
‘Everything that the main char-

Raashida Khan has always been a
lover of books and reading, and has
always wanted to write fiction. She
published her first novel, Mirror
Cracked, in 2018, and will publish the
sequel in March 2019.
Photo RIKA JOUBERT

acter thought about her life, where
she thought it was headed, how
she planned it, all of what she
knew were abruptly and unexpectedly turned upside down and she
had to find a way to deal with
that,’ said Khan.
Khan believes that authors
should write about what they
know and understand, which is
why she chooses to write about
the Muslim community, on which
most of her stories are based.
She also enjoys writing about
strong female characters, and finds
the best way to portray the
strength of a woman (or any person) is to show how that woman
deals with challenges.
‘How else do you show a
strong woman, or a strong person,
unless that person is facing challenges, and, furthermore, how
does the person know the amount
of strength they have unless they
actually deal with issues wherein
they would figure out exactly how
strong they are? So most of my
stories will have the protagonist

facing immense difficulties and
tough challenges,’ said Khan.
According to someone who has
read the book, she found it overwhelmingly emotional and feels it
should be sold with a box of tissues.
After completing the second
draft of her boook, she was told
that it was too long and thus she
divided the book into two, Mirror
Cracked and Fragrance of Forgiveness. The first book deals with
deep emotional challenges and the
sequel brings some form of closure
to those challenges.
Khan was born in Durban, her
favourite city, where she lived for
the first 27 years of her life, before
moving to Johannesburg where
she currently resides. She studied
at University of KwaZulu-Natal
qualifying with an honours degree
in Economic History.
She worked at a bank before
marrying and moving to Gauteng
where she worked as a projects
manager at three non-government
organisations, and in client services at several marketing and advertising agencies.
She has been married for 22
years and has two sons, aged 19
and 17.
Khan is a content creator, copywriter, editor and proofreader. She
is passionate about being an author, poet, wife, mother and
friend.
‘I have been saying that I want
to write my entire life. But I have
actually only started just over
three years ago [2016], while I was
working full time. I decided that if
I only keep saying I want to start
writing but I don’t actually start
doing it then I never will so I just
said ‘Bismillah’ [in the name of
Allah], took the plunge and
started writing,’ said Khan.

Mirror Cracked is available instore at Exclusive Books in
Cavendish Square, Cape Town,
and at Cape Town International
Airport. Her books are also available on Amazon as eBooks and at
various bookstore outlets in Johannesburg.

Khan welcomes feedback and
you can get in touch with her on
any of her following social media
handles: facebook @raashireflections, twitter @RaashisReflect and
Instagram @RaashisReflect. You
can also check out her website on
www.raashisreflections.com
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Would you drink this water?
MASNOENA ALLIE ISAACS

IN October 2018, members from
our Programmes Department at
our head office in the United
Kingdom, our offices in South
Africa, France and Canada
visited our water projects in Mali
and Niger.
There they came across Nafissa
and her family, who live in the village of Takarwet, Niger. The family have to load donkeys and travel
several kilometres to fetch water
every day. Their only water source
is a watering hole where animals
drink and defaecate.
Despite the dire need for help
when the water makes them ill,
their village is so remote that they
cannot access proper medical care.
‘We drink the water the animals
use. It makes us sick but we have
no choice,’ said Nafissa.
Just as it takes a village to raise
a child, sometimes, it takes a community to bring water to a village.
At Muslim Hands, we rely on
hundreds of loyal donors, dedicated volunteers, congregations
and groups to share the news
about the water crisis and enable
others to join the clean water
cause.

Drought in Pakistan
For years, the problem of prolonged drought has been escalat-

Give the gift of water

Nafissa collecting water at the water hole, which is their only water source in
Niger.
Photo SUPPLIED

ing in Pakistan. More than 200
million people rely on dwindling
water supplies, and millions across
the country face a daily struggle to
find water to drink. A simple tube
well is cost-effective and can provide a family with safe water to
drink for years to come.

Dirty water kills in Mali
The villagers of remote Bessa,
in Mali, sought to provide themselves clean water so they dug
their own well.
Without the necessary materials, however, the well collapsed
and the water was contaminated.
A properly constructed well would

allow the villagers of Bessa to keep
livestock and free up time to educate their children.
To provide relief to the
drought-stricken families, Muslim
Hands will be launching an international water campaign to provide the gift of clean, drinking
water as we respond to drought
globally.
Designed as an on-going effort,
this broad-based campaign will
help to answer the question about
how our actions, attitudes and the
things we value most are so closely
connected with water.
The campaign is set to launch
this month, February 2019.

Muslim Hands works globally
to combat this major obstacle by
constructing tube wells, Dig-aWells and installing community
wells. Our expert teams make
building a well with Muslim
Hands easy. Each well is constructed to meet the specific needs
of the community.
Your well will come with a
plaque displaying your name or
you can gift it in the name of a
loved one.
You will receive a feedback report of the project so that you can
see the impact your donation has
made. Our work does not end
once the well is built.
We generate solutions by thoroughly assessing each problem to
suit the needs of the individual
community, whether it is on a
local or international basis. Within
developing countries, there is a
major lack of knowledge about
health and hygiene. Muslim
Hands delivers educational programmes to train people to use
water sustainably and to keep
their water sources clean.

Family challenge to provide
clean water to a community
Skydive for Water! Embrace
your inner fear and skydive from
the breathtaking height of 9 000
feet with highly qualified Para-

chute Association of South Africa
instructors. Perfect for first-time
jumpers, an introductory skydive
is a quick and easy way to experience the thrill of freefall.
It’s also an exhilarating way to
have fun while raising funds for
your very own Dig-a-Well.

Walk for Water to install a well
5km Walk for Water. This year,
we will be heading to three cities
across South Africa on a bigger
scale while bringing more families
and friends together to take on the
5-kilometre challenge.
This year, the Walk for Water
will be focusing on the provision
of tube wells to communities in
need across the globe.
Follow our social media platforms for more information about
these exciting, upcoming events
and how you can be a part in assisting families and communities
in urgent need of clean water.
We understand that by donating to Muslim Hands, you are
placing your trust in us.
Donate today and help save a
community in desperate need.
Contact Muslim Hands today on
021 633 6413 or visit our office at
1 Carnie Road, Rylands or on the
Muslim
Hands
website:
www.muslimhands.org.za.
Muslim Hands – united for the
needy.
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Outreach at Morgenson Primary School
SANZAF COMMUNICATIONS

SANZAF realises the pivotal role
that investing in educating,
development, food security and
mentoring the youth of our
community plays in helping these
young children achieve their full
potential.
On Tuesday, February 19, Morgenson Primary School learners
were given stationery packs, a loaf
of bread for school lunch and a
snack pack.
The school in Hanover Park
has 1 010 learners, most of which
come from low income households who struggle to buy new stationery every year, and often
cannot afford to bring lunch to
school every day.
The children from the surrounding areas, including Pooke
Road and Flamingo Road informal settlements, sometimes benefit
from the extra effort of dedicated
teachers who try to facilitate food
supply from their own pockets but
require the assistance from organisations such as Sanzaf.
Our team distributed a stationery pack which consisted of
essential school materials, such as
books, pens and pencils to each
student with the hope that this will
allow their families to use their
available resources for other essentials while we take care of the stationery needs of the children.
In this way, we are also ensur-

Insaaf Osman, Sanzaf head of vocational training, and Mr Envor Petersen, the
principal of Morgenson Primary School, in Hanover Park, with some of the happy
learners when Sanzaf handed over 1 010 stationery packs, bread and snack
packs, on Tuesday, February 19, 2019.
Photo SANZAF COMMUNICATIONS

ing we equip the students with the
necessary tools to fulfil their potential at school.
The public was asked to sponsor a stationery pack for a student
at R50 a pack, and Sanzaf would
like to commend the great response to the appeal.
It is only through the grace of
the Almighty and your generosity
that amazing initiatives such as
this one can be implemented and
make a tangible difference in the

lives of the needy.
The learners were all excited on
receiving the special new stationery and snacks they received
on a sunny morning, singing and
grinning with glee as they received
their refreshments and new books.
Insaaf Osman, a Sanzaf representative, expressed her joy at how
happy the learners were and commended the warm welcome and
good mannered students, which
the Sanzaf team always experi-

ences when they visit Morgensen
Primary school.
‘It is always such a pleasure to
be welcomed so warmly by the
pupils of this school, and the level
of appreciation they have is amazing. I would like to thank all our
donors, and I wish they could all
be here to see the difference they
have made and experience the joy
and happiness here today,’ she
said.
Envor Petersen, the principal of
the school, expressed his gratitude
towards Sanzaf, saying, ‘We at
Morgenson Primary are always
grateful and privileged by the service that Sanzaf provides to the
community, and we sincerely
thank them, not only for this project but past partnerships which
saw our students receive uniforms
etc and they were delighted.’
As mentioned, the learners of
Morgenson Primary School often
struggle with the ever increasing
problem of food security in their
households. In response to this,
the school benefits from Sanzaf’s
monthly food programmes, with
nutritious meals being delivered
once a week.
This forms part of Sanzaf’s
monthly food programmes, which
take place throughout the Western
Cape and benefits over 20 000 individuals every month. Food and
grocery hamper distributions
occur at madrasahs, clinics and
community centres.

The learners
were all excited
on receiving
the special
new stationery...
In addition to this, programmes
are run in the areas of our three
main offices and 14 satellite offices
in the province, such as
Bridgetown, Manenberg, Retreat,
Elsies River and Paarl, to name a
few.
Your continued support and
generosity allow us to give hope
and continue to change lives
through development and relief.
Our commitment to making a sustainable difference in the lives of
the needy has never been stronger
as your trusted zakaah, sadaqah
and Lillah collection and distribution organisation.
We thank you for your support.
To contribute to any of our
projects, volunteer or find out
more information, visit our website www.sanzaf.org.za or call us
021 638 0965.
Like us on Facebook or follow
us on Twitter or Instagram:
@SANZAFSA to keep in touch
with our upcoming events and
projects.
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‘To you your way, to me my way’
SHAIKH
FAKHRUDDIN OWAISI

ALLAH SWT states in the Holy
Quran: ‘And We have made you
into nations and tribes so that
you get to know each other.’
(49:13)
The recent controversy regarding the ‘Rasool wedding’ has
brought interesting and important
discussions to the fore. The main
issue of contention has been the
scope of ‘cultural/ religious’ integration permitted by Islam.
The intermingling of people of
different cultures and religions is a
fact of life. No single cultural/ religious community can live in isolation from others. What
guidelines then does Islam give us
regarding our interactions with
others, particularly about cultural
and religious exchanges?
To begin with, it must be stated
that Islam is a culture-neutral
faith. Islam does not prescribe or
prefer any particular culture for its
followers. It is a great misconception that Islam endorses Arab culture.
While the Arabic language does
play an essential role in scripturebased Islamic rituals, Arab culture
itself has no sacred status in Islam.
Non-Arab Muslims who imitate
Arabs do it out of their will, and
not due to any religious prescription; most don’t.
Non-Arabs constitute the majority of Muslims today, and the
overwhelming majority of them
have retained their pre-Islamic

non-Arab cultures/ languages/ traditions/ attires albeit with an Islamic flavour, which has added to
its richness.
As Dr Umar Faruq Abd-Allah
(USA) stated: ‘In history, Islam
showed itself to be culturally
friendly and, in that regard, has
been likened to a crystal clear
river. Its waters (Islam) are pure,
sweet and life-giving but – having
no colour of their own – reflect the
bedrock (indigenous culture) over
which they flow.’
Therefore. we have today, Arab
Islamic culture, African Islamic
culture, Malay Islamic culture, Indian Islamic culture, Chinese Islamic culture, Turkish Islamic
culture, and even American Islamic culture. Each has universal
themes intermixed with local
flavours and colours.
This phenomena is rooted in
the Sunnah of the Prophet (SAW)
who practically taught his Companions to appreciate different
cultures.
Imam Muslim narrates that the
famous Companion Abd-al-Rahman bin Awf (RA) met the
Prophet (SAW) with yellow henna
on his clothes. The Prophet (SAW)
asked him what the henna was
for? He replied that he had got
married the previous day so the
Prophet (SAW) congratulated him!
The point derived here was that
the Prophet (SAW) did not condemn his Makkan Companion for
following the Madinan custom of
putting yellow henna on the
groom.

Bukhari also narrates that
Sayyida Aisha (RA), the wife of
the Prophet (SAW), returned home
from a neighbour’s wedding.
The Prophet (SAW) asked
whether there had been any
singing, stating that ‘the Ansar
liked song’.
Here we see the Messenger
(SAW) encouraging the people to
follow their customs and not to
abandon them.
Bukhari also narrates that the
Prophet (SAW) allowed his
African companions to celebrate
Eid in their own style, with singing
and dancing with spears inside his
mosque.
While he did not join them, he
did watch their performance with
his wife.
Ahadith also mention the
Prophet (SAW) donning an
African robe gifted to him by the
Negus and a Roman robe gifted
by the Caesar.
The narration of the Prophet
(SAW) fasting on Ashura, with the
Jews, is well-known, and this was
to demonstrate the affinity we
have to the prophet Moses (AS).
However, the question remains:
how far can we go with cultural
integration with the other?
Scholars have stated that while
we can accommodate the cultural
practices of others, we cannot
adopt their unique religious practices, particularly those that compromise the Tawhid of Allah, and
the ethics of Islam.
Islam is the final message of
God to humankind. It abrogates

all that came before it. We are required to call others towards Islam
and the Muhammadan Way. Imitating the ways of others contradicts this essential precept of
Islam.
Thus, we find the Prophet
(SAW) also warning the ummah
from ‘following the ways of the
Yahud, Nasara and mushrikeen’,
and predicting that from the signs
of the Final Hour will be that
Muslims will be following the
ways of non-Muslims, even entering a deadly ‘lizard-hole’ just because they did it.
The Prophet (SAW) also
warned: ‘Whoever imitates a people becomes one of them.’ (AbuDawud)
On a practical level, the
Prophet (SAW) liked to do the opposite of the disbelievers, in religious matters. When the qiblah
was towards Jerusalem, in similarity to the Jews, he wished to pray
toward Makkah. And thus it was
changed.
When the call to prayer was
being decided for his mosque, he
disliked the idea of using a bell or
a horn, as those were the ‘ways of
the Yahud and Nasara’.
He also prohibited prayer to
Allah during sunrise and sunset as
the Majus and mushrikeen worshipped the sun at that time.
In another authentic hadith, he
(SAW) ordered Muslim men to
trim their moustaches and keep
their beards to look ‘differently
from the fire-worshippers (who
did the opposite)’.

When the Jews would not even
go near their wives during the
menstrual cycle, the Prophet
(SAW) told the Muslim men to go
against the Jewish practice and do
whatever they wished with their
wives, except for intercourse.
Most Muslims know Surah alKafirun by heart. This surah states
clearly: ‘We will not worship what
you worship, like you do not worship what we worship… to you
your way, to me my way.’
This surah was revealed when
the disbelievers of Makkah, led by
Abu-Sufyan, made a compromise
offer to the Prophet (SAW) that
they were willing to ‘worship
Allah with him’ if he were willing
to worship their gods with them.
The response was Surah alKafirun.
In summary, we can say that
while Islam permits the accommodation of all cultures into its fabric, it does restrict the Muslim
from participating in or imitating
the unique religious practices of
other faiths. Sometimes, the lines
between culture and religion may
be thin and blurry, and we should
not rush to make judgments.
The challenge is upon us, in a
multi-cultural/
multi-religious
South Africa, to integrate with the
various cultures around us, without compromising our faith and
our unique religious identity as
Muslims.
Shaikh Fakhruddin Owaisi is
Head of Department: Islamic
Studies at International Peace
College South Africa.
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Focus on Finance

Tax law changes for
South African expats

HASSEN KAJIE, CA (SA), a director of Nexia SAB&T, based
in the Cape Town office, and AYSHA OSMAN, CA (SA),
National Technical Manager for Nexia SAB&T, in the
Centurion office, briefly discuss the new tax law that will
affect expats when it comes into effect in 2020.

NO one enjoys paying taxes.
There is no greater pain quite
like seeing what you could have
walked away with at the end of
the month if the taxman hadn’t
claimed his cut.
If you happen to be an expat,
you’re going to need to start paying closer attention to what that
tax collector is after.
An amendment to the Income
Tax Act that forms part of the
Taxation Laws Amendment Bill of
2017 is of particular interest to
you, despite the fact that ‘many
South African expatriates are
under the false impression that the
law has not been formally
amended and will thus not affect
them’.
This change is coming, and
soon.

The new law states: ‘There shall
be exempt from normal tax any
form of remuneration to the extent to which that remuneration
does not exceed one million rands
in respect of a year of assessment
and is received by or accrues to
any employee during any year of
assessment by way of any salary,
leave pay, wage, overtime pay,
bonus, gratuity, commission, fee,
emolument or allowance… in respect of services rendered outside
the Republic by that employee for
or on behalf of any employer, if
that employee was outside the Republic.’
This new law will only come
into effect on March 1, 2020 (tax
year ending February 28, 2021) so
you still have some time to get
your affairs in order.

Hassen Kajie

Aysha Osman

What are your options? Apparently, these are the three schools of
thought:
l Some expatriates are starting to
wrap up their offshore work
and are planning to return to
South Africa.
l Financial emigration. To do
this, you must notify the South
African Revenue Service (Sars)
and the South African Reserve
Bank that you are no longer
‘ordinarily resident’ in South
Africa. This is the only formal
route in law permanently to
have a status change noted.
l A more cautious group of expatriates have adopted a ‘wait and
see’ approach. There are groups
petitioning to negotiate the

R1m exemption. Petition
groups continue to engage with
National Treasury attempting
to have the rules relaxed further.
The most compliant way to ensure that foreign income earned as
a South African expatriate is protected from South African tax is to
formalise your emigration through
Sars and the Reserve Bank. Once
it has been completed, the tax ties
with South Africa are cut cleanly
with regard to foreign income.
One of the important items in
last year’s parliamentary process
was the forewarning about lastminute changes. It was noted that
someone who has been an expatriate for a long period and who ‘em-

‘There shall be exempt from normal tax any form of remuneration to the extent to which that
remuneration does not exceed one million rands in respect of a year of assessment and is received by or
accrues to any employee during any year of assessment by way of any salary, leave pay, wage, overtime pay,
bonus, gratuity, commission, fee, emolument or allowance… in respect of services rendered outside the Republic
by that employee for or on behalf of any employer, if that employee was outside the Republic.’

igrates’ just before March 1, 2020,
must expect their action to be
viewed with suspicion.
The prudent position is to be
legally compliant and have your
tax affairs fully up to date, which
includes having your correct tax
status noted on the SARS system.
For SARS to regard you as a lowrisk taxpayer, it must have a history of consistent compliance.
The third option seems like
maybe the last hope that the National Treasury will be persuaded
to bend the rules.
All we can do for now is wait
and see.
Of course, the only people you
should be listening to are the tax
experts because this isn’t the kind
of thing you want to leave for a
rainy day.
Contact any one of Nexia
SAB&T branches nationally for
assistance in your tax affairs.
Please note that the above is for
information purposes only and
does not constitute tax advice. As
each individual’s personal circumstances vary, we recommend
they seek advice on the matter.
Please note that while every effort is made to ensure accuracy,
Nexia SAB&T does not accept
responsibility for any inaccuracies or errors contained herein. If
you are in doubt about any information in this article or require
any advice on the topical matter,
please do not hesitate to contact
any Nexia SAB&T office nationally.
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Rise of the pop-up shop
DILSHAD PARKER

I AM a big fan of markets,
especially those where lots of
food is available, be it covered
markets in warehouses or fresh,
open air ones where the kids can
play and families picnic. As long
as there’re lots of food available
and interesting things to find, I
can be found there.
While most of the markets I’ve
been to in Cape Town cater very
little for the Muslim customer,
there are some that have a few options. Recently, Cape Town has
seen a slight upturn in the number
of small Halaal focused markets.
Some are carefully curated but
most are still a bit of a free-for-all
in terms of their offerings.
Enter the pop-up shop. Pop-up
shops are a great way to test out
ideas, build your brand and make
sales without the cost and commitment of permanent premises. They
can invigorate slow traffic areas
and create fresh and exciting new
retail spaces.
This concept is extending into
the foodmarket space as well, with
smaller markets hosting food vendors from out of town for short
periods. Even unexpected locations like trendy hotels are buying
into the idea.
Not long ago, pop-up dinners
were all the rage with top chefs
and restaurants hosting once-off
dinners at mystery locations for a
king’s ransom. Artisanal food
traders are now using social media

An array of street style panko prawn
dishes from Prawnstar.
Photo DILSHAD PARKER

to hype up their presence in places
where they will be trading for a
limited time.
By doing this, they create a
huge demand by limiting the time,
which makes it worth it for the
out-of-towners to come this way
and offer their wares – and we
Capetonians do love to try something different.
One such vendor that made an
appearance over the first weekend
of February is an outfit from Durban, called Prawnstar. Their
cheeky name and equally cheeky
marketing make them a huge hit
on social media, and their food
does much to live up to the name.
I first encountered them at the

When ice cream and macarons meet, you have a rainbow of decadence.
Photo DILSHAD PARKER

Halaalgoogs Market, in Johannesburg, but after seeing the length of
the queue, decided to try the other
vendors instead. They later
popped up at three venues. On Friday, the 1st, at the Local Food
Truck Market, a new market in
Green Point with a limited halaal
offering.
On Saturday, at Timbuktu Coffee Shop, in Sybrand Park, where
some vibe was created with Sugar
Rush candies also present, and
Timbuktu selling mocktails and
dessert outside.
On Sunday, the 3rd, they were
at My Gourmet Market, in Paar-

den Eiland, a fairly new curated
halaal-focused, monthly, food
market.
Prawnstar offers prawns like
you’ve not had them before; think
streetfood but with prawns. We
tried an array off their menu at the
Timbuktu pop-up. Their main offering is panko prawns and fried
halloumi on a bed of chips or rice.
The Prawn Fries are saucy fries
topped with spicy, char-grilled
tikka prawns drizzled with lemon
butter – a bit on the pricey side at
R90 for five prawns. The halloumi
burger for R60 was excellent.
Their panko prawns are crunchy

but I felt could have used a bit
more flavour on the inside.
The sauce toppings are where
you get your flavour. The rice and
coleslaw, which are usually just
the sidekick and nothing to write
home about, were, actually, really
good.
The rice has a seasoning which
made it quite tasty and the
coleslaw was a fresh, tangy version without mayonaise.
Another Durban favourite that
regularly pops up in Cape Town is
Sugarlicious Ice Cream Macarons.
They do handmade, authentic ice
cream flavours, like falooda and
barfi sandwiched between two
light and luxurious macarons.
They first popped up at the
Cape Town Coffee and Chocolate
show two years ago and, recently,
at the Double Tree Hilton Hotel,
in Woodstock – an unusual location but one that worked.
They were practically sold out
by the time I got there, and the
hotel would have got some great
exposure too in the process.
I’m sure we’ll be seeing more
artisinal Halaal vendors from Johannesburg and Durban making
their way to the Cape in the next
year. So, while the Cape Town
Gatsby will always be a firm
favourite, it seems our market is
ready for the new and exciting.
This review is independent and
meals were paid for. Dilshad
Parker is owner and author of
www.hungryforhalaal.co.za
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Light from the Quran

The All-Wise Quran: an eternal miracle
IBRAHIM OKSAS and
NAZEEMA AHMED

THE greatest and eternal miracle
of Allah’s Noble Rasool (SAW), is
the All-Wise Quran, the
miraculousness of which is
undisputed.
Bediuzzaman Said Nursi, in his
contemporary Quranic tafsir,
Risale-i Nur, discusses various aspects of the miraculousness of the
Quran, chief among them being its
eloquence.
However, it is reasonable to
question this matter of eloquence
since all classes of men have the
right to a share of the understanding of the Quran, and it is only
one learned scholar out of a thousand that can understand the
miraculousness in the Quran’s eloquence.
Bediuzzaman says that the AllWise Quran has a different kind of
miraculousness corresponding to
the understanding of each class of
men; it indicates the existence of
its miraculousness to each class in
a different way.
For example, to the scholars of
rhetoric and eloquence, the Quran
exhibits the miraculousness of its
extraordinary eloquence.
To the poets and orators, it
shows its exalted, beautiful and
original style, which no one can
imitate although it pleases everyone. The passage of time does not
cause its style to age; it always re-

mains fresh and new.
To historians, it demonstrates
its miraculousness by giving information concerning events of past
ages, as well as those of the future,
and of the barzakh and the akhirah.
To social and political scientists, it shows the miraculousness
in its sacred principles. Yes, the
supreme shariah, which proceeds
from the Quran, indicates that
mystery of miraculousness.
To those occupied with knowledge of Allah Almighty and cosmic truths, it shows the
miraculousness of the sacred divine truths in the Quran.
To the Sufis and saints, it shows
the miraculousness in the hidden
mysteries of its ayahs, which constantly rise and fall like waves in
the sea of the Quran.
To each of the forty classes of
men, the Quran opens up a window and shows its miraculousness. Ordinary people even, who
only listen to the Quran and may
understand only a little of its
meaning, confirm that it does not
resemble any other book.
Bediuzzaman explains that
when the Quran of Miraculous
Exposition appeared challenging
the whole world, it aroused passionate feelings in two kinds of
people.
The first: In friends, the desire
to imitate it; that is, the desire to
resemble the style of their beloved

Quran, and a wish to speak like it.
The second: In enemies, the desire to criticise and dispute it; that
is, the wish to invalidate its claim
of miraculousness by competing
with its style.
Thus, because of these two intense emotions, millions of books
were written in Arabic. Now,
whoever listens to the most eloquent, the most brilliant of these
books being read together with the
Quran, is bound to say that it does
not resemble any of them.
That means that the Quran is
not of the same level as them. In
which case, it must either be inferior to all of them, which together
with being impossible a hundred
times over, no one, not even Satan,
could claim, or the Quran of
Miraculous Exposition is superior
to all of them.
Furthermore, the All-Wise
Quran demonstrates its miraculousness before the uneducated
people who do not understand its
meaning, by not tiring them. Indeed, they say: ‘If I hear the finest
and best known poems two or
three times, I become bored with
them. But the Quran never wearies
me; the more I listen to it, the
more it pleases me. It cannot
therefore be written by man.’
To children who try to memorise it, the All-Wise Quran shows
its miraculousness by settling in
their memories with the greatest of
ease, despite their small, delicate

and simple heads being unable to
retain for long a single page of
other books, and many of the
ayahs and phrases of that large
Quran resembling one another,
which should cause muddle and
confusion.
Even to the sick and the dying
who are disturbed by the slightest
sound and noise, the murmuring
sounds of the Quran felt like a
kind of miraculousness by being as
sweet and agreeable to them as
Zam-zam. Thus, the All-Wise
Quran demonstrates its miraculousness to forty different classes
and groups of people or it indicates the existence of its miraculousness. It neglects no one.
In further qualifying the emphasis on the matter of the miraculousness of the All-Wise Quran
in respect of its eloquence, Bediuzzaman says that at the time of
Nabi Musa (AS), it was magic that
was prevalent so his most important miracles resembled it.
And at the time of Nabi Isa
(AS), it was medicine that was
prevalent and his miracles were
mostly of that kind. Similarly, at
the time of the Most Noble Rasool
(SAW), in the Arabian Peninsula
four things were prevalent: eloquence and rhetoric; poetry and
oratory; soothsaying and divining
matters of the unseen; knowledge
of past events and cosmology.
Thus, when the Quran of
Miraculous Exposition appeared,

it challenged those with knowledge of these four fields.
Firstly, it made the men of rhetoric and eloquence bow before it;
they all listened to it in astonishment.
Secondly, it filled the poets and
orators with amazement, that is,
those who spoke well and proclaimed fine poetry so that they bit
their fingers in astonishment.
It nullified the value of their
finest poems inscribed in gold,
causing them to remove the famous Seven Hanging Poems, their
pride and glory, from the walls of
the Kaabah.
It silenced the soothsayers and
sorcerers who gave news of the
unseen, and made them forget the
knowledge they had received. It
drove away the jinns, and put an
end to soothsaying.
It saved those with knowledge
of the past and cosmology from
superstition and falsehood, and instructed them in true facts and luminous knowledge.
Thus, these four groups bowed
before the Quran in wonder and
veneration, becoming its students.
At no time could any of them attempt to contest it.
In conclusion, the Quran is observably and self-evidently an
everlasting and perpetual miracle;
it always displays its miraculousness. It never dies away like other
miracles; its time never comes to
an end; it is eternal.
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Influencer marketing phenomenon has grown exponentially and is immensely
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now a highly effective marketing tool that has become an integral part of
a business’ marketing budget and strategy.
Leverage on this powerful marketing tool to create and manage
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From Consciousness to Contentment

The meeting of the angels at prayer time
JASMINE KHAN

WHENEVER Allah SWT speaks
about salaah in the Quran, He
tells us to establish prayer, except
in Surah Baqarah, where the
wording is changed: ‘Haafidhu
alas-salawaati was-salaatiwustaa; wa qoomoo lillaahi
qaaniteen’.
Depending on the version of the
translation, the word ‘haafidhu’
means to ‘protect’ or ‘guard’. ‘Be
guardians of your prayers, and of
the midmost prayer; and stand up
with devotion to Allah.’ (Quran
2:238.)
When we protect something,
we take very special care of it so
this could mean that it is important to perform the prayer at its
prescribed time.
We already know the importance of rising to perform the
dawn prayer on time; now we are
encouraged to do the same with
the midmost prayer.
According to the majority opinion among the scholars, this refers
to the Asr prayer, which falls in the
middle of the five daily prayers.
This salaah is probably singled
out because, at this time, most
people are at work or on the road.
While being engaged in matters of
the dunya, it is easy to postpone
this salaah but this is, in fact, a test
of true imaan, hence the instruction in the above verse.
When this verse was revealed,

Rasoolullah (SAW) warned the sahabah against staying away from
the masjid.
There is so much virtue attached to keeping to the prescribed time of Asr that
Rasoolullah (SAW) said: ‘Whoever
performs the two ‘cold’ salaahs
(Fajr and Asr) shall enter Jannah.’
(Bukhari and Muslim).
He also said: ‘The person who
performs salaah just before the
sun rises and the sun sets shall
never enter Jahannam.’ (Muslim)
Salaah must be done at the prescribed time or very close to it; to
delay it without a valid reason
until the sun is about to set is reprehensible.
Rasoolullah (SAW) said: ‘This
is the salaah of the hypocrite: He
sits waiting for the sun until it is
between the two horns of the
shaitaan (just before sunset).
‘Then, very hastily, he goes and
strikes his head four times on the
ground and does not remember
Allah therein but a little.’ (Muslim)
Praying on time is very important, especially at dawn and midafternoon.
According
to
Rasoolullah (SAW): ‘He who
misses his Asr salaah (reads it after
its specified time) is as if he has
lost his wife, children and all his
wealth.’ (Muslim)
As in the case of Fajr Salaah,
great importance is also attached
to the sunnah salaah of Asr. Ra-

Establishing prayer is important and we are encouraged to perform them at the
prescribed times, especially the Fajr and Asr prayers when, it is said, the angels
change shift. Performing prayer with one’s spouse is a sure way of inculcating
the practice in the family.
Photo 123RF.COM

soolullah (SAW) said: ‘The person
who regularly performs four
rakaah sunnah before Asr, Allah
will forbid his body from entering
the fire of Jahannam.’ (atTabarani)
Performing all five of the
prayers, and on time, is compulsory on the believers. Why the special emphasis on the prayer at
dawn and the middle prayer?

In previous times, we were
raised with the knowledge that we
have two angels who witness and
record everything we say and do.
Sadly, this information is no
longer that common and is disappearing from our lives, and there
are some children who have not
heard this at all.
However, it is a fact. What the
angels witness are written in our

books which we will receive on the
day of Qiyaamah. We have to ensure that our books will be placed
in our right hands; and what we
do at the time of Fajr and Asr will
surely help us.
This is because the angels of the
night and day meet at these times
and witness what we are doing,
and when we are in ibadah, our
deeds are carried to Allah twice;
by the ones leaving as well as the
ones arriving.
It is narrated by Abu Hurairah
that Rasoolullah (SAW) said: ‘The
angels of the night come amongst
you in successive groups (in shifts).
They meet at the morning prayer
and at the mid-afternoon prayer.
One group leaves while you are
praying and the other arrives and
finds you praying.
‘Those leaving you ascend and
the Lord asks them, although He
knows best about you, “How did
you leave my servants?” They will
say, “We came to them when they
were praying and we left them
when they were praying.”’
This, in effect, means that your
deeds at these times are recorded
twice in the morning and twice at
mid-afternoon.
In addition, when you have performed Esha as well as Fajr in congregation, the angel reports you as
having been in ibadah for the entire night.
SubhanAllah, what a gift from
our Creator, Alhamdulillah.

Art’s for All
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Mohammed Baarkier Jappie’s evocative art has no restraints
This month, Dr M C D’ARCY reflects on the work of an amazing
former art teacher, Mohammed Baarkier Jappie.

WHEN creative flames splutter, it
does not mean that the fire is out.
Blow the despondent ashes, fan
the coals and they will soon burst
into blazing, imaginative magic.
Innovative arts have no fences,
no barriers and no time restraints.
As long as the will is nurtured and
nourished, talents will bear fruit in
abundance.
This has been so in the life and
artistic journeys of seventy-fiveyear-old Mohammed Baarkier
Jappie, of Pinelands. He was born
in Cape Town.
At an early age, art was already
coursing in his blood. In those
years, children in Muslim homes
were often not encouraged to venture into the creative painting and
sculpting arts, and especially not
the figurative aspects of these genres. Bucking these restrictive maxims, at the age of ten years,
Mohammed Baarkier did pencil
sketches of family members and
film-stars from photographs and
magazine illustrations. Fortunately, his name-sake uncle, Mohammed Baarkier Baderoen,
encouraged him to pursue art
when he later grew up in Uitenhage, in the Eastern Cape.
Mohammed Baarkier attended
Roggebaai High School, in Green
Point, and, in 1964, qualified as a
teacher at the now defunct Hewat
Teacher’s Training College.
Sadly, that teacher’s training
college, which was renowned for
producing well-rounded, practically-orientated graduates, and
other teaching and nursing col-

75-year-old Mohammed Baarkier
Jappie, artist and art teacher still
Photo M C D’ARCY
going strong.

leges were closed by incompetent
politicians who had no idea of the
local needs of instruction.
Mohammed Baarkier also attained a diploma in art. Amos
Langdon, a talented artist school
inspector, and a teacher, inspired
Mohammed Baarkier. He grew to
love art and was further encouraged by Charles Pullen, an art lecturer at Dower Training College,
in Port Elizabeth.
For 25 years, Mohammed
Baarkier taught art at a primary
school in Uitenhage. During those
years, ‘Black’ and ‘coloured’
schools were underfunded by
apartheid’s skewed school funding
allocation where ‘whites’ were
favoured.
If I remember correctly, for
every nine rands given to ‘white’
children’s education, ‘Black’ children’s education got one rand.
Baarkier retired in 1996, when
teachers were retrenched from
schools during the ‘Kader Asmal
Folly’ years, when the new ‘outcomes-based education’ was
forced on over-burdened schools;
a mad escapade during which we

Baarkier’s rendition of nostalgic years of the Palm Tree Mosque, in Cape Town.
Photo M C D’ARCY

lost many highly competent teachers.
Judging from the many interesting and exciting canvases Mohammed
Baarkier
recently
brought to my home for me to
view, South Africa’s children then
lost a valuable art teacher.
Art teachers cannot be made or
plucked from a tree; they are very
special individuals who have talents and the defining genes that
give them the gift of transmitting
those passions and skills to others.
When infused with artistic expertise, the artist-scholar has the
world in his vistas, hands and psyche. He or she should not mechanically splash paint on canvases or
walls but creatively develop beautiful evocative works of genius and
joy.
Artistic skills are vital in a million fields, such as graphic design,
colour matching, colour psychology, as well as imbuing three-dimensions to objects and patterns
on cloth, fashion clothing, car
logos, decors and everyday advertising, from toothpaste to jumbo
jets. A recent article on hospital
decor attests that art on hospital
walls are more soothing to the sick
than plain, empty walls, provided
that aggressive colours, such as
red, are sparingly used in contrast
to mellow hues.
All artists are inspired by other
artists. Mohammed Baarkier admired and adored the African
works of George Pemba. The late
Ocean View artist, Peter Clark’s
body of work resonates with him.
For Mohammed Baarkier:
‘Heritage buildings have a character of their own. I love to paint
them.’ His painting of a famous
mosque in Uitenhage reflects that

Baarkier Jappie’s rendition of an old mosque in Uitenhage where he taught art
for twenty years.
Photo M C D’ARCY

aura of history and solidity; a
labour of love.
His landscapes are solid and
bold in colour and texture. The
yester-year rendition of the Palm
Tree (Jan van Bougies) Mosque, in
Long Street, Cape Town, is detailed meticulously in the ambiance of a leisurely paced past of
lush palms, hooped dresses, and
horse and carts. It is the second
oldest mosque in Cape Town.
I was captivated by his early
sketches of his wife Salma and of
USA’s President Kennedy. His
pointillist paintings are particularly impressive, reminiscent of
those of the ‘father of pointillism’,
the great French impressionist era
painter Georges-Pierre Seurat.
In pointillism, the whole painting is done via millions of dots of
varying sizes and colours; a very
time consuming and demanding
technique. Baarkier has done his
still-life’s pointillism to perfection.
A month or so after the first interview, Baarkier brought me his
latest paintings: one of the Auwal

Mosque, in Dorp Street, Cape
Town, as seen 60 years ago, and a
vivid rendition of the current
mosque in all its oasis green-palm
glory; a tour de force rendition for
the discerning eye.
A further accolade is that of the
ubiquitous paintings of Bo-Kaap
scenes in Cape Town’s galleries
and fairs I’ve seen, Baarkier’s renditions of the tricky perspectives of
the colourful houses and narrow
streets along the steep inclines and
sharp dips of Bo-Kaap’s Signal Hill
sites come closest to perfection.
The future of Mohammed
Baarkier is an active one, with
many paintings still brooding in
their embryonic stages.
At 75 years of age, days and
years race by but there is still time
to produce that one special painting that’s been sitting on the
mind’s shelf for many years. Dust
it off. Load your brush with paint.
We are looking forward to the
next masterpiece.
You may contact the artist at
Baarkier@gmail.com

Baarkier Jappie’s recent rendition of the oasis-green Auwal mosque, the first mosque in South Africa.

Photo M C D’ARCY

40

Muslim Views . March 2019

CONTINUED FROM PAGE 1

The announcements were particularly significant in their inclusion of representatives of other
families who had similarly been
victims of the apartheid government.
The campaign and series of
events announced at the media
conference specifically focuses on
the seven deaths in detention in
1969, namely that of Nicodemus
Kgoathe on February 4, Solomon
Modipane on February 28, James
Lenkoe on March 10, Caleb
Mayekiso on June 1, Michael
Shivute on June 17 and Jacob
Monakgotla on September 10.
Imam Haron’s was the last death
in detention in 1969, on September 27.
Some members of the Haron
family represented the foundation
at the conference. The members of

the foundation are the children of
the Imam, Professor Muhammed
Haron, Shamela Shamis, Fatiema

Haron-Masoet as well as the
Imam’s grandson, Khalid Shamis.
However, one relative of the
other six activists killed in 1969
was also present, namely Amon
Kgoathe, the son of Nicodemus
Kgoathe. According to Kgoathe,
his father was falsely implicated in
an arson attack in 1968 on the
tribal office in Hebron, in the
North West. His father was arrested, tortured and killed.
Kgoathe said he and his family
are discontented with the relief
that was offered by the Truth and
Reconciliation Commission because no one took responsibility
for the death of his father. He and
his family seek justice and closure.
The panel of speakers also included Imtiaz Cajee, nephew of
Ahmed Timol, killed in 1971,
Nkosinathi Biko, son of the black
consciousness activist Steve Bantu
Biko, who was killed in 1977, and
Lukhanyo Calata, son of Fort Calata, one of the Cradock Four who
were killed in 1985.
The speakers generally decried
the corruption in government and
the private sector as an affront to
the sacrifices made by all slain
anti-apartheid activists. They regard the lack of accountability for
apartheid crimes as part of the culture of corruption today.
Calata directly addressed the
deputy secretary general of the
ANC, Jessie Duarte, who was
present at the conference. He ap-

Guests at the media launch included, from left, Dr Suroor Solomon, Gasant
Emeran, Jowa Abrahams and Goosain Emeran. As-Shaheed Imam Haron
arranged Dr Solomon’s scholarship to study medicine in Egypt, and also sent
Jowa Abrahams to Egypt. Imam Haron was scheduled to perform the latter’s
nikah on September 27, the day the Imam was killed. The Emeran twins are
seasoned educationists.
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pealed to her on behalf of the families of activists who were ‘murdered
by
the
apartheid
government’ to serve them with
justice.
The speakers were also critical
of the obstruction, particularly
during the presidency of Thabo
Mbeki, of attempts to re-open inquests into the deaths of the slain
activists in their families.
Biko said there is now ‘renewed
energy’ to re-open the files that
have been classified and that there
is some hope for truth and justice
even decades after their loved ones
had been killed.
The reopened inquest into the
death of Ahmed Timol led to a
court finding late last year that he
had not committed suicide and
that Joao Rodrigues was guilty for
his role in the death of Timol. In
the interim, Rodrigues has applied
for a permanent stay of prosecution. Cajee, however, said that
they are opposing the application.
Achmad Cassiem, a former detainee on Robben Island for five
years, announced at the conference that he has in his possession
evidence that will aid a fresh inquest into the death of Imam
Haron. He offered to hand this evidence to the legal team assisting

Fatima Haron-Masoet formally announced that the Haron family will file an
application to re-open the inquest into the circumstances leading to the death of
Imam Abdullah Haron on September 27, 1969.
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the Haron family with the application to re-open the inquest.
Casssiem Khan, convenor of
the committee managing the campaign and hosting the events under
the auspices of the Imam Haron
Foundation, provided an overview
of activities planned by the committee.
Khan said that they are planning a series of major events between May 28 and September 27.
This period of just over four
months and exactly 123 days is
the time Imam Haron was held incommunicado.
The commemorative events are
designed to be inclusive in its composition and in reaching out to all
South Africans, and to uphold the
values espoused by the Imam.
Veteran journalist and activist,
Zubeida Jaffer, chaired the media
conference that was also attended
by James Matthews, poet and colleague of late Imam Haron, Judge
Siraj Desai, Advocate Yasmin
Sooka, Advocate Howard Varney
and Mary Burton. The last mentioned is a member of the Imam
Abdullah Haron Education Trust
whose members were also present
in support of the foundation and
its programme of activities.
Several other high ranking political leaders, business professionals and community leaders were in
attendance.
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